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Preface

Anna Carastathis & Myrto Tsilimpounidi

The book you hold in your hands contains excerpts
from a public conversation we had with Marquis Bey,
Jules Joanne Gleeson, Elle O’Rourke, Trish Salah, and
McKenzie Wark.! Under the banner of Transfeminist
International! we seek to bring into conversation
trans theorists, poets, writers, artists, educators, and
activists. This book contains the five first provocations
in this series, which we envision as the starting point
in the creation of an insurgent, poetic, unapologetic,
militant transfeminism!

As co-directors of the Feminist Autonomous Centre for
research (FAC), people who have worked in hegemonic
academic institutions in the UK, US, and Canada, and
as trespassers in the peripheral, national academia—
since the doors are guarded, but a rear window was
left open—each of us staged our exit from hegemonic
academic institutions, and, in 2019 we co-founded
FAC as an experiment in collectivising exit—not only
from universities but also from all those institutions
that we (an expansive, open community of practice)
seek to abolish. As such, we made a political choice to
co-create trans theory through political education at
FAC (community courses, reading groups, workshops)
and—representing the ideas you now hold in your
hands—through a series of conversations with some
precious, to us, trans theorists, poets, activists. We
called this series Transfeminist International! And it
seeks to address trans theory, trans poetics, and trans

1. The conversation, hosted by the Feminist Autonomous
Centre for research, took place on May 5, 2022 online.

ITpoAoyocg
Anna Carastathis & Myrto Tsilimpounidi

To PipAlo oL KPATATE OTA YEPLX OOC TEPLEYEL
amoomdopata amd pa Snuoéoia ov{NTNOT IoL elyape pe
T Marquis Bey, Jules Joanne Gleeson, Elle O’Rourke,
Trish Salah ka1t McKenzie Wark.! Xto mAaiolo mov
oavoiyel n TpavopesuivioTikn Aigfvnicg! embluwkovpe
v @épovpe o€ ouvlhATnon  TPAvC BewpnTIKOVC,
TMTOWATPLEG, OLYYPAPELG, KAAMTEYVA, eKTOSELTIKK
Kol okTifiotpleg. Avtd to PipAlo mepiéyel Tig mévTe
IPWTEC TPOKANOELC OULTAC TNG OEPAC, TIC OIOoieg
opopatilopaoTte wg apetnpia yla tn dnuiovpyla evéc
e€eyepTIKOD, TMOWNTIKOD, QUETAVONTOV, HAYNTIKOD
TPAVOPEPIVICOD!

Q¢ ovmbpoitpleg/ovvbputd ToL  DEPVIOTIKOD
Avtévopov Kévtpov épesvvag (PAK), wg &topa mov
£€Youv epyaoTel 0 NYEPOVIKG aradNpaikd 16pdpata oto
Hvwpévo BaoiAeglo, Tic HITA kot tov Kovabd, Kol wg
KOTOITOTNTA TNG TMEPLYPEPELAKNCG, EOVKNC aKAaBNUAIKNAG
KOWOTNTAG —a@oD 01 MOPTEC PLAGCOOVTAL, XAAK £va
miow mopdbvpo £yl apebel avoryté— 1 Kabepia/to
KaOéva amd endg oknrobétnoe T £€066 t™ng/Tov amod
TA NYEPOVIKA okoONpaikd 16pdpata Kat, to 2019, ovv-
16pvoane 1o PAK wg éva neipapa cvAAOYIKNG €660V
—Oy1 pévo amd Ta MAVEMOTHIIA, 6AAK Kol amd 6Aovg
ekelvovg Tovg Osopobg mov eupeic (ma e€wotpeen,
aQLOLYTN KOWOTNTA IMPAKTIKNAG) EMOIWKOLPE DX
KoTapynoovpue. Q¢ €K TOo0TOL, KAVAUE TNV MOALTIKN
emAoyr va ovv-nuiovpynoovpe Tpavg Bewpia péow
™¢ moMTIKNG ekmaibevong oto PAK (KOwwoTik&

1. H ouvCAmon mnpoaypoatomotldnke omdé to Depviotikd
Avtévopo Kévtpo épevvag otig 5 Matov 2022 HlabiKTLAKA.



struggles.

By trans theory, we mean coalitions, arguments, and
gestures that can inspire us, in all of our complexities,
subjectivities, embodiments, spirits—dreams. We want
a theory that can walk with us on the streets, become
a hug at chosen family dinner tables, and slogans on
our banners. We want a theory that is a commitment
to questioning; a theory that leaves the light on until
you come home (rather than one that bangs you over
the head, like a curfew). A theory that could hold us
and move us, and make us think. We want a theory that
translates “litanies for survival”? into intersectional
coalitions, joyful encounters, and practices ofliberation.

We certainly do not want cis white male theory that gives
voice to trans “participants” and reproduces dangerous
stereotypes that lead to further marginalisation of our
community. As Trish Salah reminds us, the figure of
trans women as “hyper feminine artefacts of surgical
and hormonal intervention, as masculine porno-
tropes” ready to satisfy patriarchal desires, leads to
the colonial production of transphobia (in this volume,
p. 108). And not surprisingly, it is the same white men
that guard the doors of greek academia, abuse and
misgender trans students, and refuse to accept their
trans colleagues, even in gender studies programmes.
For them trans theory, by which we mean trans theory
by trans people, is an “impossibility.” To whom we have
to “be realistic and demand the impossible” (to borrow
the May 68 slogan). For who decides the possibilities
of the impossible? Impossible conversations are made
possible by collective radical intelligence, impossible

2. Audre Lorde, “A Litany for Survival.” In Your Silence Will
Not Protect You. London: Silver Press, 2017, 200-201.
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poOnpata, opddeg avayvwong, epyacThipla) Kol —
QVTUIPOOWHIEDOVTAG TIG 16£€C TTOV KPATATE TWPA OTA
XéPLa 0O0C— HEOW WG OEPEC amd ouv(NnNTNOELC HE
KAIIO10UC TOADTIIOUC, Yl €UAG, TPavg BewpnTIKODC,
o TPlEG, Kol akTIplotd. H ogipd avti ovopdletal
TpavopeuivioTikn Aebvng!- emblwkel va aoyoAndel
pe TNV TPavg Beswpla, TNV TPAVG IOINTIKN KXl TOLC
TPADC AYWDEC.

Me Ttov O6po Tpavg Ocwpia, evvoodue ocvupoyieg,
EMYEIPNUATA KOl YEIPOVORieg mov UIOPOdV VA POG
ENMVELOOLY, pE OAEC TIC MOALIAOKOTNTEG HACG, TIC
VITOKELPEVIKOTNTEG POG, TX EPOWPATA PlWPATE PoC, TA
IVELPATA Pag — Kol T ovelpa. Odovpe pia Bewpla
mov poopel va Babioel pali pag otovg Spduovg: va yivel
OYKaALE 0€ TPAIEQLA PE TNY OIKOYEVELX TTIOV eMAEEQE
Kol dnuiovpynoajie: Kol va aImmoTeAE0El oOVONUX OTX
mavd pog. ®éhovpe ma Oswpia mov Heopedetol oTNY
apELoBNTNON- pla Bewpla IOL APNHVEL TO PWE XVAPREVO
péxptl va yvpioelg omitt (avti yla ma Bewpia mov oe
KOIOVAEL 0TO KEPAAL, 0aD QIIyOpPELOT KUKAOQOPLAG).
Mix Oswpla mov B PIopovdoe VA PAG KPATNOEL, DA POG
OUYKIDNOEL KAl PO PG KAVEL DO OKEPTOVIE. OEAovpe
ma Bewpla moL Vo PETAPPATEL TIC «ALTAVEIEG yla TNV
empPiwon»? oe GlaBepaTIKEG OLPPAYIEG, YAPOOUEVEG
OLVPOVTNAOELG KOl IPAKTIKEG AIIEAELOEPWONC.

Yiyovpa 6ev B&rovpe TN Bswpla TWY AELVKWV O1C
avbpwv mov 6lvel YWVN OE TPAVG «OLUUETEYOVLOEGH
Kol avamnapdyel emiivdvva otepedtvma mov 0dnyodv
oty mepaltépw meplbwplomoinomn NG KowoTNTAC
pac. Onwg poag voevBbopiCer n Trish Salah og avtov
TOV TOHO, N EKOVX TWP TPAPC YUDAIKWD WC «VIIEP-

2. Audre Lorde, “A Litany for Survival.” 2to Your Silence Will
Not Protect You. London: Silver Press, 2017, 200-201.
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scholarship is happening at FAC, and impossible
coalitions are taking shape in front of our eyes and in
our very hearts.

We are made aware of the ways theories travel—we
wish that subaltern theories could travel autonomously,
promiscuously, and freely without papers. Theories can
sometimes arrive at a new place without the necessary
grounding in the movements and particularities of that
space. This movement is often misperceived through
the lens of epistemic colonialism—something which
is surely relevant for those theories that mostly freely
travel, servicing various, concentric and sometimes
competing white cis-heteropatriarchal imperatives,
which correctly are critiqued for processes of extraction
and epistemicide.

In our collective attempt to encounter, read and write
transfeminist theory, though, we have been interested
in translations—in time, space, and genre—that
defy the totalisation of theoretical travel by imperial
power. We are interested in undocumented, opaque
movements, autonomous movements, movements by
and for and to and fro, movements of freedom. No
borders translations—in the sense of movements of
translation, and moving translations—ones which revive
the spirit of mutual self-education, political education
against borders, which constitutes the pluri-lineage
(as opposed to a patrilineage) of internationalism,
including: socialism; Third Worldism;? anti-globalisation
movements; Zapatismo; the Women’s/Feminist Strike;
the Feminist International;* Boycott, divestment, and

3. See Vijay Prashad, A People’s History of the Third World.
New York, The New Press, 2007.

4. Veronica Gago, Feminist International: How to Change
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ONAVKAQ TEYVOLPYNHATA YELPOLPYIKWD KOl OPHOVIKWD
enePPACEWD, WC APOEDIKA TMOPVO-OYNHATA» ETOTHNX
DO LKADOIIOINC0LY TIC MATPLHPYLKEC emBupieg, 0dnyel
OTNY GIOIKIOKPATIKA TOPaywyn tng tpavo@oplag (oe
ovTOY TOV TOpOo, 0. 111). Ko 6ev amoteAel EKmANEN
TO yeyovdg 61l givan ot 16101 Acvkol 01¢ GVTPEC, IOV
QLAGVE TIG TOPTEG TOV EAAVIKOD AKABNIAIKOD YWPOD,
ol omoiol KokopetayelpiCovtal TOLG TPOVEG POLTNTEG,
pnr amodibwvtag opb& 1o OA0 TOLE, KAl AproLLTAL
va 6exToOY TIg/TOLG/TA TPV OCLPABEAPQ TOLG, AKOUN
Kol oe mpoypappata omovbwr @bdAov. I'” avtodg
n teavg Oewpla, pe ™Y omoia €vVOOLHE TNV TPAVC
Bewpla amd tpavg dtopa, elvatl «abdvatn». I'a cLTOOG
mpémel «vo elpaOTE PEAALOTEC KOl VO XITLTOVPE TO
addvato» (yia va davelotodpe To oLVONUA ToL MdAN
Tov 68). Tati, molog amopaoifel TG HLVATOTNTEG TOL
addvatov; Ot abdvateg ovlnTRoelg yivovtal dvvaTtéig
péoa ammd TN oLAAOYIKN PllOCTIACTIKN DONIOoLLN, 1
adodvatn emotun ovppaivel oto ®AK, Kol o1 abdvaTeg
ovppoayieg Srapop@wrovTal PUIPOCTE OTA PATIX P0G
KOl TIC KapOlég pag.

‘Eyovpe emlyvwon twv TpéOwpy HE TOLE OIoiovg ol
Bewplieg Ta&16ebovY —evYONAOTE O LITOTEAEIG Bewpieg
v propovdoav vo Ta&lbebovy ALTOVONX, TIPOKANTIKK
Kol €ledBepa ywplc yaptid. Ov Bewpieg nmopel
HEPLKEC POPEC VA PTAVOLY O€ £Eva PEO TOIIO ywpic TN
amopaitntn yelwon oTa KIvHIaTa Kol TIG 16101 TEROTNTEG
oVTOD TOL YWPOL. AuTA N petakivnon ovyvrd ylvetot
AavOaopéva  avTAnot péoa amd TOv QAKO NG
EMOTNUIKNC OIOKIOKPATiag —KATL 1oL olyovpa
1oy0el yia ekéveg T1¢ Oewplieg mov wg emi to mAsioTov
taf1bedovr  elebbepa, efvmnpetwvtag  6ld@opeg,
OUOKEDVTPEC KA1 PNEPIKEG POPEG AVTAYWVIOTIKEG AEVKEG
Ol0-ETEPOIMATPLOPYIKEG EMITAYEG, OTIC Omoieq OwoTa
mpooKoAAWVTal Srabikaoieg e€aywyng Képbovg KAt

13



sanctions movements such that against South African
apartheid, in the 80s and 90s, and that which seeks
to end Israeli apartheid, today; the international
Kurdish freedom movement; international movements
to free political prisoners, ecological movements,
but also artistic movements—Négritude, Situationist
International, etc. No Borders, No One Is Illegal, Stop
Deportation, and End Detention movements for the
abolition of borders suggest we set our sights beyond
internationalism toward anti-nationalism.

Especially given the existence of an anti-trans, anti-
feminist international of coordinated attack on trans
lives—as well as Black lives—as well as women’s
lives (where these are intersecting circles with
danger zones of reduction and violence, and exposure
to premature death); the internationalism of the
far right, of TERFism, of dictatorships funded by
fundamentalist religious institutions, of theocracies,
of White Nationalism, neo-Naziism and its countless
variants, of the international nation-state system as
such, and its corporate underpinnings—the traffic in
competition, complicity, and collaboration, to the point
of permanent war: this too is an internationalism. As the
editors of Transgender Marxism write, “Once, a binary
conception of the world was imposed worldwide by
British, French, Spanish, and Portuguese colonialism;
as much through colonial law-making as massacres by
European explorers. Now the “West’ of the imperial
core has become synonymous with gender pluralism,
and this progression has been gladly and symbolically
instrumentalised by Global Right regimes. Nationalist
parties such as United Russia, Hungary’s Fidesz,

Everything. New York: Verso, 2020. We were edified to
encounter Gago’s book in 2023, when we acquired it for the
Feminist Library at FAC.

14

EMOTNHOKTOVING.

Onwg, oTNOVAAOYIKNNOCIIPOOTIADEIX VA TVVAVTHOOV]IE,
va 6lafdoovpe Kol Do YPAWOLHE TN TPAVTPENIVIOTIK
Bewpla, nag evbla@épovy o1 PETAPPAOEIC —OTO
XPOVO, OTO YWPO Kal 0To €l60G— MOvL ayn@odv Tnv
OAOKANPWTIKY OGIIOTOIWOT €VOG BewpnTtikod Taf1d6100
amrd TNV KVTOKPATOPLKT e€ovola. Mag evdlapépouvy ot
aTteKPNPlwTeg, abla@aveic NETAKIVTIOELG, O1 AVTOVONEC
PETOKIDNOELG, Ol HETOKIDTOELG OII0 KOl TIPOG, KAl IEPQ
6w0e, o1 petakwnoelg ™G ehevbeplag. Metagwpdoelg
EVAVTIX 0T OOVOPA —HE TNV £VDOLX TWD KIDNUATWD
HETAPPAONC KAl TWD KIDOOPEVWD PETAPPROEWD— TIOL
avaPlLOYoLY To mPeda TNG apolfaiag avTOPdPPYWONG,
™G MOMTIKAG eKnaibevong evdvtia ot odVOPQA, TTOL
amotedel TNV MAOLVPAALOTIKN yeveoroyia (oe avTiBeon
HE TNV IATPOYPAUIIKT yeveoAoyla) Tov &iebviopod,
ovpneplAappavopévwr:  TOL  COOLXALOPOD:  TOUL
KIAPatog 1oL Tpitov KOoHov-3 Twy KIDNUATWY KATA TNG
ImayKoouomnoinong: tov Zamoatiopos: g Nvokeiog/
depuoTikKNG Anepyloag g PepvioTikig Alebvodg*
TO KIDNPOTA PIOTKOTAL, aITosIEPSuoTN G Kol KUPWOEWD,
Omwg auTd KATA TOV DOTIONPPLKADIKOD QIaPTYALVT,
oTic b6ekaetieg Tov ‘80 Kol TOL ‘90, KAl QLTO IOV
emMOIOKEL VA TEPPATIOEL TO 10PANAWO amapTydivT,
onuepa- 10 61eBvég kivnua ya v eAsvbepia Twv
Kodpdwv- ta 61e0v xKivfpata yla v amerevBépwon
TWY TOAITIKWD KPATOLPEVWD TA OIKOAOYIKA KIDAPATA-
oAAG KOl T KOAMTEYVIKG Kwwnpoata —Négritude, H
Kataotaolwakn Alebvng, K.Am. To KIDAPXTA €LADTIX

3. IIpBA. Vijay Prashad, A People’s History of the Third World.
New York, The New Press, 2007.

4. Veronica Gago, Feminist International: How to Change
Everything. New York: Verso, 2020. Me yop& ouvavTHoQiE
T0 BBAlo ™G Gago To 2023, 4TOV TO QIIOKTNONHE Yla TN
depviotikn BipAtodnkn tov GAK.

15



and Brazil’s Social Liberal Party each depict ‘trans
ideology’ as a globalist contamination, a foreign plot
seeding by scheming NGOs, depraved academics, and
George Soros.”> Not only is there an organised anti-
trans international (as Elle O’'Rourke demonstrates in
this volume, pp. 82-99), but it takes itself to be battling
a rival international (or at least represents itself as
doing so).

This is often called ‘anti-gender’ politics. This
designation comes from researchers taking this politics
on its own terms, as opposing the ‘ideology’ of gender
in the name of the ‘natural order’ of the ‘real,” sex. In
most studies of ‘anti-gender,” trans people are erased,
and trans-exclusionary constructions of ‘gender’
and ‘feminism’ are defended against the anti-gender
assault.’ Thus, anti-gender represents “a convergence
between the Catholic church but also various national
and nativist regimes which have combined the popular
appeal of transphobia with restrictions on abortion
rights,” as Elle O’Rourke explains (p. 72); it also
involves unlikely alliances and murky transactional
relationships that cross often contradictory political
spaces. Viewed intersectionally, this politics comprises
a series of violent dehumanisations: “the convulsive rise
of the Global Right has placed the transitioner alongside

5. Jules Joanne Gleeson and Elle O’Rourke, eds. Transgender
Marxism. London: Pluto, 2021, 27.

6. We are grateful to our collaborators in the RESIST project,
Latife Akyluz, Kath Browne, Marianne Blidon, Stef Boulila,
Sébastien Chauvin, Aoife Grant, Orlaith Hennessy, Katya Fi-
lep, Roberto Kulpa, Sheryl Lynch, Gavan Titley, Maria Rodé-
Zarate, for contributing to the creation of an alternative anal-
ysis and amplifying the ways that anti-gender politics in their
plural manifestations are currently resisted, in ways that re-
veal its complexity.
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oTX O0VOPQ, TG AMEAKOELG KOl Ta KEVTPA KPATNONG,
yla TNy KOTAPYnomn Twp oLuvopwv TPOTEILOLY DV
gTpépovne To PALPNa poag népa amd Tov Hiebviopd Kal
TIPOG TOV AV TL-€OVIKIGNO.

Ebikd ©6ebopévng g Omapéng plag avTi-TPOVC,
AVTIPEMVIOTIKNG 61E0v0o0C ovvToviopévNne emibeong
ot Tpavg C(wéc —KoOBWC Kal o1l CwéC Twv
Madpwv— KaOWEG Kol 0Tl CWEC TWY YOUPOKWY (6mmov
MPOKELTAl Yl KOKAOLG TOL SlaoTavpwrovTal e
Cwveg KwdOvov anafiwong kot Plag kol €kOsong oe
nmpowpo Bdvato), o Hiebvionde ™G akpode€ldg, Tov
TEPPLOPOD, TwD HKTATOPLWY moL YpnuatodotodvTal
oI0 POVTAPEVTOAAOTIKA OpnoKevLTIKG 16pdpata, Twv
BeokpaTIWD, TOV AEVKOD €OVIKIOPOD, TOL PeEOVAl1O0D
KOl TWD opéTpNTwy TopaAAaywv Tov, ToL 61E6voidg
CLOTAPATOC TWD EO0VWV-KPATWY WG TETOL0V, KAl TWV
ETAIPLKWY TOL VLIOOTLAWHATWY —1n Olakivnon Tov
AVTOYWDLOP0D, TNG OLVPEVOYNG KAl TNG OLVEPYNOLNG,
péxpt to onpueio Tov pévipov moAépov: avto elvan emiong
évag 61ebvionoc. Onwg ypd@ouvy o1 CLVTAKTEG TOUL
Transgender Marxism: «Ka&mote, pla Svadikn avtiAnyn
TOL KOopov eMPANONKE TayKOOUiwG oI1d TN PPETAVIKT,
YOAAIKTY, 10MODIKN KOl IOPTOYXAIKN QIIOIKIOKPOTi
—T600 PEOCW TNG QIOKILXKNG VOpoBETnong 600 Ko
péow TWY opaywp and Tovg Evpwnaiovg e€epgvvntéc.
Twpa 1n ‘Adon’ TOL KUTOKPATOPLKOD MLPHVA EYEl
yivel ouvvwvLo TOL TMAOLVPUALGHOD TWY @EOAWD,
Kol auth N €EEMEN £xel evyoploTwg Kat cupforikd
gpyadetononBel amd ta Kabeotwta TG IHaykdéoplag
Ae€iac. EOvikioTikG kKoppata 6nwe n Evwpévn Pwoia,
1o Fidesz tng Ovyyapiag Kat 10 ZoolaA-@lAeAe0d0ep0
Képpa tng Bpalidiag mapovotdlovy 1o KaBéva tnv
“Tpavg 16eooyia’ wg pla maykooptlomoinuévn péAvvan,
ma £évn ovvwnooia mov omépvovy dolomAdékeg MKO,

17



the migrant as a key symptom and agency of ‘cultural
degeneracy.””” The profoundly anti-Black, misogynist
underpinnings of these figures—or, “phobogenic
objects” (and here, Trish Salah reminds us of Frantz
Fanon’s notion of “phobogenesis”—the production of
fear as a mechanism in the process of socio-genesis—
the production of colonial, white supremacist racial
formation, see pp. 106-110 in this volume). So, anti-
gender is TERFism (but often anti-anti-gender is too),
but so are anti-Wokeism, anti-Critical Race Theory,
and other projects that under a white feminist lens are
falsely excluded from anti-gender politics under the
anti-Black mantle of “gender.”

As McKenzie Wark ironically observes, it is kind of
a paradox that these nationalistic movements that
imagine a world with ever deadlier borders have
managed to organise on an international level (p. 132 in
this volume). While we are still trying to figure out the
possibilities of anti-national, abolitionist, international
transfeminism, a trans panic “appears on a grand
scale... the right determines us as a threat to all fixity
and normality, justifying both bursts of explosive,
extrajudicial violence, and the systemic deprivation of
rights and basic dignity from state officials.”®

This trans panic is simultaneously an anti-Black panic,
an anti-migrant panic, and their deadly intersections
crystallise in the internationalist rallying cry “Black
lives matter.” Transfeminist International! is inspired
by the diachronic internationalisation of struggles
against anti-Black racism, including the production
of theories and organising cultures, such as abolition

7. Gleeson & O’Rourke, 2021, 26.
8. Gleeson & O’Rourke, 2021, 27.
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Sle@Bapuévol akabnuaikol kol 0 George Soros».> Oyt
HOVO LIAPYEL P OPYUVWHEDT ODTI-TPOVC O1e0VNAC
(6nwc amobelkvovel N Elle O’Rourke o€ avtoév tov téHpO,
00. 82-99), ad A& Kol Bewpel 6T modepdel pia avTimadn
61e0v1 (1) TOLAGY1OTOD £TO1 ALTOTIXPOLOLATETAN).

AvTo ovyrd amokoAeiTol «MOATIKY oVTL-@OAOL».5 H
ovopoaoia aLTN TPOEPYETAL OII0 TOLG EPELVNTEC IIOL
avTidapfarovtal avTi) TNV IOALTIKNA PE TOLG 61KODC
™G 6povg, WG avTiTOénevn oty «16goroyia» TOL
«KOIDWDIKOD» QDUAOL 0TO OVOUX TNG «QPLOIKNAG TAENGC»
TOL «IIPAYPRATIKOD»: TOL «BloAoylKoD» @DAOL. XTIG
MEPLOCOTEPEC MNEAETEC TNG TOALTIKNG aVTI-@DOAOL,
T TPOVC GTonx O1oypA@ovTOl: 0l KOTHOKELEC TOUL
«@OAOL» KOl TOL «QPEPIVIOPO0D» Ol omoieg amokAgiovy
™Y TPAVG KATACTHOTN OLYVPA TEKUNTIWDODTOAL «oId
EMYEIPAPATA TNG TOAMTIKNAG avTC.” 'ETO1, N TOALTIKY
AVTL-QVUAOL XV TUIPOCWIIEDEL «11 OOYKALOT PETAED TNG
KaboAkne ExkAnoioc oAAd kol Sta@dépwv £6VIKWD
KOl DATIPLOTIKOD KABeOTWTWY mov £yovy oLLELATEL
™ AQiKN amfynon g Tpavc@oplag HE HIEPLOPLOPROVG

5. Jules Joanne Gleeson and Elle O’Rourke, eds. Transgender
Marxism. London: Pluto, 2021, 27.

6. Q¢ «ITOALTIKT avTl-@OA0L» peTa@palovpe Tov Kablepwnévo
opo anti-gender politics mov amotedel pia oporoyia opmpéAa
oL PECX TNG OLPIEPLAAPPAVEL TAKTIKEG KAl PNTOPLKEG TWD
opYovwHEVWY eMBECEWD eVAVTIX OTNY eAELOepia EKQPAONG
@VAovL Kol oe€ovalkOTNTOC. (2.T.M.)

7. E{lpoote eDYPWOIOVEG 0TIC OLVEPYATIHEG NOG OTO TPAYPARIX
RESIST, Latife Akyuz, Kath Browne, Marianne Blidon, Stef
Boulila, Sébastien Chauvin, Aoife Grant, Orlaith Hennessy,
Katya Filep, Roberto Kulpa, Sheryl Lynch, Gavan Titley,
Maria Rodo6-Zarate, yia tn ovpBoAn toug otn Snuiovpyia
MG ePaAAAKTIKAG avGAvong Kol Ny evioyvon Twy TpoTIwy
e TOLG omoiovg opyavWvETAl N ADTIOTAOTN EVAVTIA OTLG
MOAMTIKEG aVTI-@DAOL, 0TIC MOAANIIAEC EKQAVOELG TOLG, HE
TPOIIOVC IOV ATMOKNADIITOLY TNV TOAVTAOKOTNTA TNG.
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politics, the Movement for Black Lives, transformative
justice, Black Studies, etc. All of these struggle against
a globalised race class formation, racial capitalism,
which entails the dehumanisation of and assault on
Black trans people, sex workers, migrants.

Transness can feel like a radical introduction of
invention into existence, and the poesis of trans lives
and the lives of trans communities, trans chosen
families, trans collectives, is—despite attempts at
violent suppression and eradication, not only from
something called History but also from existence—a
daily resistance.

In our own research, we read the autobiographies
our trans sisters have published from the late 80s;°
the periodical To Kraximo;'® works published by
Polychromos Planitis [Colourful Planet] and sold in its
welcoming bookstore;!! we viewed Paola Revenioti’s

9. Elisavet (Betty) Vakalidou, Kanetaviog tng Woync pov [The
Captain of my Soul]. AGrva: TvntwOATw, 2007. Elisavet (Bet-
ty) Vakalidou, ITooo mast [How Much]. ABfiva: TToAbypwuog
mAavntng, 2009. Eva Koumarianou, To Ta&i6t tn¢ Zwnc pov
[The Travels of my Life]. ABfva: IToAOypwpog mMAAVATNG,
2012. Tzeni Hiloudaki, Ot Ayyedot 6ev éyovv ®VAo [Angels
Have no Gender]. ABfva: OpPpog, 2012. Tzeni Hiloudaki, H
Mavpn BifAoc [The Black Bible]. A6fjva: Ouppog, 2003. Tzeni
Hiloudaki, AiyAnc kat Kpionc¢ I'wvia [Corner of Glamour and
Crisis]. ABfva: TToAdypwpog mhavntng, 2013. (In greek).

10. To Kpaéipo: mepiob1k6 €mOVAOTATIKNG OUOPLACPIANG
éxppaonc [To Kraximo: journal of radical homosexual expres-
sion], 1981-1993. Published by Paola Revenioti.

11. Including works authored by the late Marina Galanou,
writer, publisher, and founding president of the Transgen-
der Support Union (SYD). See Marina Galanou, Tavtotnta
Kal EK@paon @VAov: Opodoyia, S1aKPIOELC, OTEPESOTLVIA KAl
uvbotr [Gender Identity and Expression: Terminology, Dis-
criminations, Stereotypes, and Myths]. A6fva: Zwpoateio
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ot HlIKWPOTH TwY appfADoewv», énwc e&nyel 1 Elle
O’Rourke (pp. 74-75)- meprdapfdavel emiong amiboaveg
ovppoyieG Kol OKOTEWEC OULDXAANKTIKEG OYECELG
mov OGlooyiCovv OLYPE CVTIPATIKODG TOALTIKODG
ywpovg. Efetalldpevn 61aBspomik, aUTH 1) TOALTIKY
neplhoppavel pla oelpd Plotwy amoavOpwWIIOIOINTEWD:
n «a&vobog Ttng TIToaykoopiag Ae€ldc TomoBiTnoe
0V GuOpwmo mov @vAopetaPaivel pall pe TNV
HETOVAOTPIX WC PAOIKO OOUITWHA KOXU QOPEX TOUL
‘MOATIONIKOD €K@LALOPOD'».2 To Babld avTi-Mabdpo,
HLO0YLDIOTIKO vIOBAOPO ALTWY TWY ELYoLPWY —1),
«@ofoyevwv avTiKEWPEVWY» (6w, N Trish Salah pag
vrrevOopilel Ty évvora NG «@oPoyéveonc» tov Frantz
Fanon—tnv mapaywyn tov @6Bov w¢ unyaviopod Tng
KOIWWDIKOYEVETIKNG Olabikaciag —Tnr moapaywyn
TOL QITOIKIOKOD (PULAETIKOD OYNUATION0D TNG AEVKNAG
vrepoynG: mpPpA. oo. 111-113 o avtév Tov TOPO).
‘Etol, To avTi-@0A0 glvar o tep@lopdg (aAA& ovyva
elvan emlong to avTi-avTi-OA0), adrd To 1610 1oydEL
KOl Y1Q TOD aDTI-YOLOKEIONS,® Yl TNV EVAVTIWGOT OTIG
KPLTIKEG OTIOLOEG TNG PLUANG Kol GAAQ EYYEPTIATA TTOL
KATW ammd Pl AELKN @EPIVIOTIKT OITIKT amokAeiovTat
(AavBaopéva) amd TIC MEAETEC TNG MOALTIKNG QADTL-
@OAOVL, LIIO TOV AVTI-MaDPo PaVdHA TOL «POAOL.

Onwg mapatnpel epwvikd n McKenzie Wark, sivat
KAnw¢ mopddofo 1o yeyovrdg 0Tl avtd Ta OVIKIOTIKG

8. Gleeson & O’Rourke, 2021, 26.

9. O Avti-youvkeiopdég (anti-Wokeism) avagépstar oTn
ovvTovIopérn emifeomn KATE TNG AVTIPATOLOTIKAG OKEWNG
Kol moMTKNG. To emiBeto “woke” (&ypumvo) ypnopomoteital
OTNY Q@PONUEPIKADIKN KoBopthovpévn yia va avagepOei
0g KGO0 QTOMO JE QDTIPATOLOTIKY OLVEIBNON Kol £xel
nmapamoinfel wg PATOOTIKG €mMBETO OTNY  KOLATOOPX
NG QIOWKIAKNG AELKNG LIEPOYNG, Yl DX QHAELOOEL TOV
avTIPATolopd. (X.1.M.)
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remarkable biomythography Oleanders;? and we
listened to the narratives communicated in oral
histories that trans activists in Athens shared with us.
These knowledges, shared by plural selves (in Maria
Lugones’ sense)!*—rather than the unidimensional,
essentialised, dehumanised, if sometimes romantic
figures of anthropology or any of the White Father
Sciences—are a poetics of trans lives, and of the
invention of trans life, its being brought into being.
These knowledges are nowhere to be found in canons,
and they're not necessarily seeking visibility. Often
they are seeking opacity.

Inaborder countryin a fortressed supranational union—
one simultaneously projected as the civilisational limit,
from which is extracted, the dehistoricised civilisational
paradigm—the production of knowledge and the
reproduction of gender, race, nation, and class are
intensely violent processes. We have argued elsewhere
that war has replaced economy.!* We write from this
location, in a city in which atmospheric violence is a
palpable reality. But then, where is it not? This is the
basis of our invitational gesture to think and question
together, to prefigure and imagine, and to put into
practice a revolutionary Transfeminist International!

YrnootpiEng AtepguAikwy, 2014,

12. Paola Revenioti, dir. ITikpobagvec/Oleanders, Athens:
Paola Team Documentaries, 2020, 67 minutes.

13. Maria Lugones, “Structure/Anti-structure and Agency
under Oppression.” In Pilgrimages/Peregrinajes: Theorizing
Coalition Against Multiple Oppressions. Oxford: Rowman &
Littlefield, 2003, 57-60.

14. Anna Carastathis and Myrto Tsilimpounidi, Reproducing
Refugees: Photographia of a Crisis. London: Rowman & Lit-
tlefield, 2020.
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KIWWNPQTA ToV @ovTdlovTal £vav KOOH0 PE 0AoEva KOl
mo Oavatnedpa cHvopa KATAPEPAD DA 0pYALwWOOLY
oe 61eBvég emimebo (0. 135 otov mapdédvta T6P0). Evwd
akOpa mpoomaBodpe va KataAdBoovpe T1¢ SuVATOTNTEG
£v0q aVTIEOV1KOD, KATAPYNTIKOD, H1e6voig
TPAVOPEPIVIONOD, £VaC TPAVC IMAVIKOC «ep@aviletal
oe peyadAn KAipoka... n As€id pag opifel we amelAn ylx
KGOe 0TaOepdTNTA KOl KAVOVIKOTNTA, HIKALOAOYWVTAC
1600 TIC ekpnéelc e€wbikaotikNg Plag doo Kol TN
CLOTNPIOTIK OoTépnon OlKawpdtwy Kol POOIKNAG
a€10mpEMELNG AId TOVG KPATIKODG o 1wpatodyoug». o

Avtoc o Tpoavg maVKOG Elvol  TALTOYPOVA  EVOC
oaVTIPOOPOC  TADIKAG, EDOC  ODTI-HETAVOOTEVTIKOG
MAVIKOG, Kal Ol Oavdolpec O6la0TALPWOEL TWD
MAVIKWOD QLTWY AIMOKPLOTAAAWVODTAL TN H1€0V10TIKY
Kpovyry «O1 Zwéc Twv Madpwv £xyovv onpacia».
H Tpavogesmviotiknn Aiefvnc! spmvéeton amd N
Slaypovikn 6Giebvomoinomn Twr  AYWLWL  EVAVTIX
OTOD  QVTIHAOPO  PATOLONO, ovpIeplAappavonévng
NG IMaPAYyWYNe Bewplwdv Kol KOLATOOPWY IIOALTIKNAG
0pPYAVWONC, OIIWC N TOALTIKN TNC KaTtdpynong, To Kivnua
Y1 TI¢ ZwéG Twv Madpwp, 1 emovopOwTiKT 6H1KatoadLN,
ol Mabpeg Zmovbég k.Am. Olra avtd aywviCovtat
EPAVTIX O€ £VOD TTXYKOOULOTOINHPEVO QLAETIKO TAE1KO
OYNUOTIONO, TOD @ULAETIKO KOMITHALOPO, O OIoiog
OLPENAYETAL TNV amavbpwiomnoinon kol tnv emibeon
ge Mabpovg Tpavc avbpwmovg, epyaldueveg oto OeE,
KOl LETAVAOTA.

H tpavodétnta pmopel va potdlet pe pia plikn eL.oaywyn
™™g empdénong g GIaPENG, KAl N IOWNTIKN TWD TPADC

Cwwv Kol Twp (WY TWY TPAVE KOWOTHTWD, TWY TPADC
EMAEYIEDWD OIKOYEVELWD, TWD TPAVG CLAAOYIKOTATWD,

10. Gleeson & O’Rourke, 2021, 27.
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The ability to imagine realities other than the one we are
now living is a crucial practice of survival in the praxis
of liberation.'’> Not only to abolish obsolete realities,
but to imagine their obsolescence: these are acts of
resistance.'® The refusal of realism is an epistemological
struggle, to resist what transfeminist philosopher Talia
Bettcher has called “reality enforcement”: one of the
core elements of transphobic violence.!”

Where we live, the transmission of Knowledge in
public education (that is, State education) relies on
the enmeshing of education and nationalised religion,
as evident in the name of the designated ministry, the
Ministry of Education and Religion. The figure of the
male orthodox priest who was also the community’s
teacher was the norm since the Ottoman Empire until
up to two generations ago. This figure is still embodied
in the “modern” educational system, which emphasises
religious, gender, national, and cultural conformity
to norms, the iteration of which becomes a matter of
legibility, of survival, of social life, of humanisation.

At the peripheries of peripheries are warehoused
people intended to inhabit barely viable subject
positions, to lead barely livable lives. But this space—a
margin, in bell hooks’ sense, is potentially “a space of

15. Angela Davis, Gina Dent, Erica R. Meiners & Beth E.
Richie, Abolition. Feminism. Now. Chicago: Haymarket
Books, 2022.

16. Angela Davis, Abolition Democracy: Beyond Empire,
Prisons, and Torture. Seven Stories Press, 2005.

17. Talia Bettcher, “Trapped in the Wrong Theory: Rethinking
Trans Oppression and Resistance.” Signs: Journal of Women
in Culture and Society 39(2): 2014, 383-406.
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elvor —mapd Ti¢ mpoondbeleg Blong KATAOTOANG KOl
efarenyng, oyl novo amd KAt mov ovoudletal Iotopia
oAAG KoL arté Ty dImoapén— pla Kadnpepvon avtiotoon.

21 61kN poag épevva, SiaPdoape TG avtofloypaieg
mov £yovp dNuooiedoel ol Tpavg abed@EC pag oId T
TEAN TNC 6ekaeTtiog Tov ‘80-!! 10 IEP1O061KO To Kpaéiio-?
épya mov ekbibovtar amd tov [MoAdypwpo ITAavnTn Kot
IwAoOVTAL 0TO PLAGEEVO BIPAIOIIWAELO TOVL 13 £1bapie TNV
afroonueiwtn Propvboypagia ™g IMdoAa Pepfeviddtn,
IIkpobaprec'* Kal aKOODOOPE TIC QENYNOELG IIOL
EMKOIDWDOLVTAL PEOXK QIO TIPOYOPLKEG 10TOPIEC TTOL
polpdotnrav pali poag tpavg aktiprotéc/aktiflotplec/
okTIflotd otnr ABAva. ALTEC Ol YVWOELG, TIOL
polpaCovtot amd mMANBLYTIKODC exLTOVC (1€ TNV £vvola
¢ Maria Lugones)'®> —ko 61 am1é T1¢ 1ovodlaoTaTeg,

11. EAwgdBet (Mméttv) BakadAibov, Kametdvioc tne Woyng
pov. ABnva: TonmwORTw, 2007. EModBet (Mméttu) BakaAibov,
ITooo maesi. Abrva: TloAOypwpog mAavntng, 2009. Eda
Kovpaplavod, To Ta&ibr tnc Zwnc pov. AbBNHva: IToddypwpog
mAavnng, 2012. TCévt Xethovbakn, O1 Ayyedol 6ev Eyovv
®vro. ABNva: OpPpog, 2012. TCéV Xerdhovbdakn, H Madpn
BiBAoc. ABrva: Opppog, 2003. TCévt XeltAovbaxkn, AiyAnc kat
Kpionc 'wvia. ABhva: TToddypwnog mAavntng, 2013.

12. To Kpa&ipo: meptobikO emavaoTATIKNG OHOQPUACPIANG
Exppaonc. Ek66tpla, ITdoda Pefeviwotn.

13. Zvupmeptdappavovtar £pya tng oacipvnotng Mopivag
T'aAavoD, ovyypaéwg, EKOOTPLAG Kol 18pLTIKNAG mPoéSpov
ToL Zwpoateiov YmootApléng AlepeuAiikwv (XYA). IIpBA.
Mopiva 'aAavod, TavtdTnTa Kat EK@paocn @oAov: OpoAoyia,
6iakpioeic, otepeoTvnma Kai upvboi. ABMva: Zwpateio
Ynootipiéng Atep@uvAikwo, 2014.

14. T1&ora PeBeviddtn, ITikpobagvec/Oleanders, ABnva: Paola
Team Documentaries, 2020, 67 Aentd.

15. Maria Lugones, “Structure/Anti-structure and Agency un-
der Oppression.” Xto Pilgrimages/Peregrinajes: Theorizing
Coalition Against Multiple Oppressions. Oxford: Rowman &
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radical openness.”!® Choosing a space in which life is
affirmed and people can breathe is a poetic struggle: it
requires we practise “hope [as] a discipline,” to quote
Mariame Kaba.'® As an orientation, radical openness
requires the abolition of many things—including,
quite possibly those struggle identities we hold dear,
as Marquis Bey suggests, in further asking: “How do
we give ourselves to the dissolution of identities we’ve
come to hold dear?” (p. 48 in this volume).

Here, McKenzie Wark disagrees, insisting on “specificity,
and how when it comes to understanding the world
from particular experiences, habits, locations” (p.
122 in this volume), those struggle identities become
the basis for and limits of community. Trapped in an
exploitative relation with the cis, Wark speaks to how
transfem people, “all of us end up doing the labour of
having to do gender for the cis.” (p. 124 in this volume).
Living segregation, living dehumanisation, living being
rendered exile or an alien within, these form part of the
“outside” to cis gender for cisgender people to which
McKenzie Wark refers. t4t appears on this landscape
as a trans separatism, a trans class struggle, a trans
sisterhood. Echoing the analysis of Cameron Awkward-
Rich concerning the relation of “continually reiterated
conflict” between feminist and trans politics,?* A
reparative reading of the separatism/coalition divide

18. bell hooks, “Choosing the Margin as a Space of Radical
Openness.” Framework: The Journal of Cinema and Media 36
(1989): 15-23.

19. Mariame Kaba, We Do This 'Til We Free Us: Abolitionist
Organizing and Transforming Justice. Chicago: Haymarket
Books, 2021.

20. Cameron Awkward-Rich, “Trans, Feminism: Or, Reading
like a Depressed Transsexual.” Signs: Journal of Women in
Culture and Society 42(4): 2017, 819-841.
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OLOLOTIOUNPEVEG,  QIIONVOPWIIOMOINUEVEC QD KO
eviote popovTIKEG @Lyolpec NG avBpwmoAoyiag 1
omolao6nmote amd Ti¢ Asvkég IMatpikéc Emotipneg—
elvon pla MoK TWY TPAVG WY KAl TNG EmMYON0oNG
¢ Tpavg Cwng, Tov ylyreoObal ng. AVTECQ Ol YPWOELG
6ev PBplokovtor movBevd oToLG KOVOVEG Kol Bev
emblwKovy amopoaitnTa TN  opaToOTNTA.  XLYV&
emblwKOLY TNV adlapdvela.

Ze Pl YWPK-ODVOPO OE PLX OYLPWHEDT LIEPEOVIKN
£DWOTN —HU1A YWPX oTNY omoia mpoBAAAETAL TALTOYPOV A
TO 6plO0 TOL MOALTIONOD Kal €K TNg omoiag e€dystan
TO OIIOLOTOPLKOTOINPEVO TTOALTIOTIKG map&detypa— 1
IOPAYWYN YPWOTC KAl 1 GVAIOPAYWYT) TOL QDAOD, TNG
(PLANG, Tov £€0vovg Kol TNG TAENg eivat évtova Plateg
Sradikaoisc. Eyxyovne vmootnpi€el adAod 411 0 mOAEOC
EYel OoVTIKOTOOTNOEL TNv owkovouia.'® T'pdaeovpe
azd avti Y tomobeoia, oe pia mOAN otny omoia 1
atpoo@alpikn PBla eivol pla oIt IPAYPATIKOTNTA.
AMAG 100 6ev elvan; Avti elvar 1 Bdon ™G yelpovouiag
HOC, VX O0C TPOCKAAECOLPE Yl DA OKEQPTOOHE KOl
v avapwtndodpe pali, va mpoelkoviocovpe Kal va
EOVTOOTODIE KAl DX DAOIOUOOVE U1K EMXVACTATIKY
TpavcpeuivioTikn Aiebvn!

H wovétnta va @ovtaldpoote MIPAYHRATIKOTNTEG
SlaopeTikég amd avti) mov Codpe Twpa elvol Pl
kplown mpakTikn] empPiwong otny TPAKTIKA TNG
ameAevfépwonc.’” Oyt pévo va  KaTapyroovpe

Littlefield, 2003, 57-60.

16. Anna Carastathis and Myrto Tsilimpounidi, Reproducing
Refugees: Photographia of a Crisis. London: Rowman & Lit-
tlefield, 2020.

17. Angela Davis, Gina Dent, Erica R. Meiners & Beth E.
Richie, Abolition. Feminism. Now. Chicago: Haymarket
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would dwell on the imbrications of these seeming polar
terms particularly for subjects facing “intersectional
disempowerment” (that is, standing at the dangerous
intersection of invisibility from the perspective of
‘collective’ political struggle).?!

As we were preoccupied with thinking through
this tryptic, Trans Theories, Trans Poetics, and
Trans Struggles, it became an invitation to a public
conversation that will take place in autumn 2023 in
Athens, amongst two of the contributors to this volume,
Marquis Bey and Trish Salah, who will be joined by a
third: Alyosxa Tudor. Once held, that conversation will
form the basis of a companion to the book you hold in
your hands.

One of the things we found most interesting in reading
and translating the wor(l)ds you will encounter in the
pages that follow were the tensions and contradictions
that arise as we listen to five trans theorists, all of
whose thought is in complex relationality vis-a-vis
Marxism—as Transgender Marxists, as Femmunists, as
Anarchists, as Black Trans Feminists, as post-Marxists,
as labour activists, including union organisers of
precarious knowledge workers at universities and
sex workers. Indeed, one of our inspirations for
Transfeminist International! was the edited collection,
Transgender Marxism, edited by Jules Joanne Gleeson
and Elle O’'Rourke that we were able to read in 2021,
which comprises sixteen essays that affirm: “What has
been made can be unmade.”??

21. Kimberlé Williams Crenshaw, “Mapping the Margins: In-
tersectionality, Identity Politics, and Violence Against Women
of Colour.” Stanford Law Review 43(6): 1991, 1252.

22. Gleeson and O’Rourke, 2021, 28.
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TIC TaPWYNPEVEC TPAYPATIKOTNTEG, OAAX KOl DX
@oVTACONAOTE TNV TOPWYNIEPT TOLC PLOPPN: ALTEC Elva
npaéelc avtiotaong.’®* H &pvnon tov peaAlopod eival
€DOC EMOTNIOAOYIKOC XYWDAC, Y1 DX avTioTaboljiE o€
ovTté mov M TpavoPepvioTpla eraidcogoc Talia Bettcher
£€YEL AITOKAAETEL «EMPBOAT TNG IPAYPATIKOTNTAGC»: £
a6 Ta Baoikd otoryeia TG Tpavo@oPikng Plog.?

Exkel mov Codpeg, n petdboon e I'vwong otn dnuéoiax
eknaibevon (6nhabry oty KpaTK) eKOaibevom)
BaoiCetal otnr eumdokn TNG eKNaibeLONG KAl TNG
eBvikomonpévng Opnokelag, Onwg @oaivetal Kol oId
To dvopa Tov vIIEDOLVYOL vIovpPYeiov, ToLv Ymovpyeiov
[Modelag kol Opnokevpdtwr. H @iyodpa tov dvdpa
0pB6b6ofov 1epéa mov NTav emiong o 6AOKAAOC TNG
KOWOTNTAG NATtay o Kavévag amd tnr OBwpoaviki
Avtokpatopla péypt ko mpv amd 600 yeviég. H gryolpa
ovTth e€akoAoLOEl VA EVOUPKWVETAL OTO «TOYYPOVO»
ekmobevTiKO obotnNua, to omoio Hivel épgaon o1
OLPNOPYWOT) TIPOC BPNOKELTIKOVG, £1PLAOVG, EOV1KODC
KOl IOALTIOPIKO0C KAVOVECG, 1) ENAVAANYN TwD omoiwv
yiveto Oépa avayvwaopdtnrag, emPiwong, KOWWVIKNAG
Cwng, Ko e€avBpwmonoo.

2TIC TOPLPEC TWY TAPLPWD amodnKedovTal dVOpPwWIIOL
mov 1poopifovTal VA KOATOWKNOOLY Ot EAGYOTA
Blolpeg vmokelpeVIKEC O€oelg, va THoOLY eAGYLIOTA
Blwoipeg (wég. Opwg avtdg o ywpog —éva mepltdwpto,
pe v évvola tng bell hooks, cival SvvnTkd «évag

Books, 2022.

18. Angela Davis, Abolition Democracy: Beyond Empire, Pris-
ons, and Torture. Seven Stories Press, 2005.

19. Talia Bettcher, “Trapped in the Wrong Theory: Rethinking
Trans Oppression and Resistance.” Signs: Journal of Women
in Culture and Society 39(2): 2014, 383-406.
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As far as we can tell, no coherent project (much
less programme) for a Transfeminist International!
emerges from the pages that follow; but, read together,
they raise myriad questions for militant coalitions
that can only be addressed in praxis. Transfeminist
International! has no ambition to totality, at least not
the Euro/colonial concept of totality, or universality,
which excludes the many worlds that constitute a
pluriversal epistemology. Many truths exist at once: we
have the capacity to imagine and form radical Black
trans feminist coalitions—and we experience burnout
from transphobic feminism. Transfeminism’s awkward
or even antagonistic relationship towards feminism, or
the hesitation to identify trans liberation as a feminist
project, is understandable given that in many places,
“transphobia is the ... entry requirement for referring
to yourself as a feminist” as Jules Joanne Gleeson
explains (p. 72 in this volume).

In other political cultures, transfeminism is avowed by
trans and non-trans people not only, and sometimes
not primarily as the feminism of trans people; but
rather, as a form of ‘inclusive’ feminism that integrates
trans theoretical critiques of cis white feminisms.
Transfeminism in this sense imagines itself as
theoretically inclusive of trans lives, whether or not
trans people are actually present (in the collective,
in the theory). This usage seems to us to resolve the
contradictionbetweentrans-and-feminismintoofacilea
way, or prematurely, in a triumphant progress narrative,
while once again asking trans people to get out of the
way. Similarly to the deracination of intersectionality as
a condition of its commodified mobility as a post-racial
analytic that “sheds Black women,” to paraphrase
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YWPoC PWOOTAOTIKAG avolytwoldc».?’ H emAoyn
€EVOC ywpov otov omoio n Cwn emPefordveTar Ko
ol GvBpwmol pImopody v KVAIIPELOOLY Elval £VaC
MOWNTIKOG aywvag: omolttel va eEaoKfnooLPE TN
«eAmiba [we] meBapyla», mapabétovtag Ta Adylx
¢ Mariame Kaba.?! Q¢ mpooavaTtoAlopog, TO
PLCOOTIAOTIKO GVOlypa amalTel TNV KATAPYNOT MOAAWD
OPAYRATWY —oupneptAappavopévwy, moAd mbavdv,
EKEIVWY TWY AYWPIOTIKWY TOVTOTNTWY IOV XYXIIA]E,
onwg mpoteivel To Marquis Bey, pwTOVTAG IEPAITEPW:
«ITWG IPOTPEPOVIE TOLG EAVTOVG HAG 0T H1GALOT TWD
TOVTOTNTWY OV £YOVLPE KATAANEEL va ayamGue;» (Oo.
49 otov mapoéVTA TOHO).

Ebw, n McKenzie Wark Siagwvel, empévovtag otnv
«blotepdTNTA, KAl OTO TWG OTOY TPOKELTOL DX
KO TADONOOVHE TOV KOO0 AII0 CUYKEKPLPEVEG EPTELPIEG,
ovvnbeleg, Tomobeoieg» (0. 123 otov mapdvTX
T6110), QALTEC Ol AYWDIOTIKEC TOLTOTNTEC YivovTal
n Paon kot ta opra tng KowwodTNTag. ITayibevpéveg
0t Pl EKPETOAAEVLTIKY oyéon pe tovg oig, n Wark
HAGEL Yyl TO TTWG Ol TPAVOPER AVOPWIIOL, «OAEG HOG
KOTOAANYOLIE DA KAVOLUE TN £pyaoia Tov va mpEmel
va KGvovpe To @OA0 ywx Ttoug owg» (0. 127 otov
napovta top0). To va Cel Kavelc Tov Sraywplopd, to
va (el Y anavBpwmonoinomn, To va (el 1o va yivetal
e€oplotn N €€vn eK TWDV €0w, ALTA KIIOTEAODY PEPOC
TOL «€EWTEPIKOD» TOL 01¢ POAOL Y1 T O1G ATOUX, OTO
omoio avagépetal n McKenzie Wark. To t4t —T10 Tpavg
ylx Tpavc— epgavifetal g avTtd TO TOIio WG £Vag

20. bell hooks, “Choosing the Margin as a Space of Radical
Openness.” Framework: The Journal of Cinema and Media 36
(1989): 15-23.

21. Mariame Kaba, We Do This ‘Til We Free Us: Abolitionist
Organizing and Transforming Justice. Chicago: Haymarket
Books, 2021.
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Jennifer Nash,?? “transfeminism” can be waved as a
banner signifying inclusion of stigmatised genders
rather than the abolition of gender, eviscerating its
radical claims.

Is transfeminism a contradiction, which is to say a social
force contributing to the accelerating contradictions
of very, very late capitalism? Can it stem the ecocidal,
genocidal, gendercidal, feminicidal project in these
post-apocalyptic times? Is transfeminism a political
horizon of coalition, which invites us to move from
identity to positionality? From where we stand to what
we stand for, and whom with? Is transfeminism about
heterogeneity, intersectionality, abolition? “Maybe,”
as Wark ventures, “transfeminism is a placeholder for
something that’s still to be thought” (p. 120 in this
volume).

Maybe, in this sense, being a transfeminist is doing the
work of speculative fiction: first, we have to imagine a
different wor(l)d and then find ways to live it, bring it
into being, and keep it alive. Maybe then, transfeminism
is a placeholder for something that’s still to be fought.

23. Jennifer Nash, “Institutionalizing the Margins.” Social
Text 32(1): 2014, 45-65.
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Tpavg SlaomaoTIoONOg, £Vag TPAVG TAEIKOC aywvac,
o tpavg abeh@oodvn. Amnywvtag TnY avdivon
tov Cameron Awkward-Rich oyetikd pe ™ «HlapK®G
emavaAopfavopevn oOYKPOLON» PETAED QPEPIDICTIKNAG
KOl TPOVC MOALTIKNG,?? Ml €O0VOPOWTIKN avdyvwan
ToL Hlaywplopod cemopatiopob/ovppoyiag Ba épeve
OTIC EPMAOKEC QLTWY TWD @QALPOUEDIKA OSlOHPETPIRK
oavtifetwr Opwr 16laiTepa yla Ta LIOKEIpEVK TIOL
avtipetwiilovy «BraBepatikn amobvvapwan»
(6nAadn oTékovTol otny emkivbévvn SraoTadPWON
™MC aAoPATOTNTAC IO TNV OITIKN TOL «OVAAOYIKOU»
MOALTIKOD aywva).3

KaBwc pag anaoyoAodoe n oKEYN cLTOD TOL TPIITLYOV,
Tpavc Beswpia, Tpavc moinon, Tpav¢ aywvag, avto
mNPE TN popen MIPOCKANCTC ylx pia Snudécia ovlntnon
mov O mpaynpatomoinBel to O déTIWPO Tov 2023 oTNY
ABNva, peta€d 600 ammd Tovg OLVTEAECTEG ALTOD TOVL
Tépov, to Marquis Bey Kot tnv Trish Salah, otoug
omoiovg Ba mpootebel Kol éva TpiTo CLVPOMIANTO: TO
Alyosxa Tudor. MoAlg 61e€ayBeil, n ovlntnon avth Ba
amotedéosl TN Baon evog PpAlo cLVTPOPIKOD pE avTH
IOV KPATATE OTA YEPLX TOG.

Eva améd ta npdypata mov Bpikape mo evdlagépovta
KOXTQ TNV ovAyvwaorn Kol HETAEPAOT Twv ALEewv-
KOopwv mov Ba ovvavtAoete oOTI¢ 0gAibeg TmoUL
aKOAOVBODY ATAV 01 EVTACELG KAl Ol ADTIPATELC TTOL
MIPOKVIITOLY KAOWC AKOVE MEVTE TPAVC OEWPNTIKOVC, 1
okEYT TWV omoiwy Bploketan oe odVOeTN oYEOT PE TOV

22. Cameron Awkward-Rich, “Trans, Feminism: Or, Reading
like a Depressed Transsexual.” Signs: Journal of Women in
Culture and Society 42(4): 2017, 819-841.

23. Kimberlé Williams Crenshaw, “Mapping the Margins: In-
tersectionality, Identity Politics, and Violence Against Women
of Colour.” Stanford Law Review 43(6): 1991, 1252.
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Rop&lopd —wg tpavg-poapéiotpleg, wg OeppovvioTPleg,
WG avapylkd, w¢ Madpeg Tpavg PepvioTpleg, WG
HETA-POPELOTA, WG OLDOIKAALOTA OPYOVWTA TNG
epyaoiag, elte TG emo@aAodC gpyaoiag oTn yvwon
ota movemothuia eite g oe€epyaociag. Ipdypartt,
pla amd TI¢ EPIPedOElg pog yia TNy Tpavo@epvioTIKN
Aebvy Atav 1n ovAAdoyn, Transgender Marxism,
[Ateppolik6g Moap€iopdég]l mov  empeAndOnkKov ot
Jules Joanne Gleeson ka1 Elle O’Rourke, eiyoue
Svvatotnta va Siafdoovpe to 2021, Kot meprAappavet
6exaé€l Sokipla mov emPePfarwvovw: «O,T1 £yel yivel
pumopel va Ee-ylver».2*

Katd tn yvoun poag, Kavéva oLVeKTIKO oyéblo (m6oco
paAdov Eva mploypoppa) ylix pla Tpoavo@EPIDIOTIKN
Aebvn!  6ev  mpordmTel amd T oeAibec movL
akoAoVBOODV: addd, av OBlapactodv pali, eyeipovv
PLPLEBEC EPWTANATA Yl TIC HAYNTIKEG oLRPoyieg,
Ta omoio PmoPodY VA KVTIPHETWINOTOOY Pévo oTNY
npaén. H Tpavogpeuiviotikn Aiebvnc! dsv @lAobolel
™Y OAOTNTA, TOLAGYLOTOV Oyl TNV ELPWOIIOIKIOKT)
évvola NG oAOTNTAG N NG KABOAMKOTNTAG, N omoia
amokAelel Tovg MOAAODG KOOPOLG IOV CLVIOTOLD
pla TOALIIOAIKN emioTnuoloyia. IToAAéEC aAnBeleg
LIIAPYOLY TOLTOYPOVA: EYOLHPE TNV KODOTNTA DX
@ovtalénaote Kal va oynuatiCovpe plloOTAOTIKEG
POOPEC TPOAVC PEMVIOTIKEC CLPPYiEC —Kal Bldvovpe
mr efovbévwon omd Tov TPAVOEOPIKO @epiviopd.
H apfyovn 1 Kol avTaywvloTIKR OYECT TWV TPOVC
IMOALTIKWY TPOC TOoV @suwwiopd 1 o 6iotaypdc va
AVOYVPWPLOTEL 1 TPAVG AIIEAELOEPWOT WG PEPIVIOTIKO
npétoypa eivat Kkatavontn, 6edbopévov OTL 0 MOAAK
pépn «n tpavogoPia sivar 1 ... mpobdméOson 10660V
yia va avagepbeic otov eavtd ocov wg eepwioTpran,

24. Gleeson and O’Rourke, 2021, 28.

35



36

onwc e&nyel n Jules Joanne Gleeson (0. 73 og avtov
TOV TONO).

Y& GAAEC TTOALTIKEG KOVDATOVPEG, TOD TPAVOQEPIVLIONS
eoteprifovTal TPAVC KOl PN TPOVG ATONN, KXl HEPIKEC
QOPEC Oyl TIPWTIOTWG WG TOV QEPIVIOUO TWD TPAVG
aTORWY, AAAG PAAAOD WG 1A LOPPT) K CUPIIEPLANIITIKOD»
PEPIVIOPOVIIOVEPOWHATWVELTPAVCOEWPNTIKECKPLITIKEC
TOV AEVKOD O1G-QEPIV1ION0D. O TPAVTPEPIVIOROC HE AT
™mv évvola PaVTAleTal ToV €aLTO TOL WG BeWPNTIKG
CUIIIEPIANTITIKG TwD Tpavg (wwv, elte Ta Tpavg dTopa
elvar  mpaypaTikd mopévta (0T OLAAOYIKOTNTQ,
otn Bewpia) elte Gyt. Avti N ypnon pég eaivetal va
emAvdel ™Y avtigoon petald TPAVG- Kol -@EPIVIOHR0D
pe MOAD g0KOAO TPATIO, 1 MPOWPQA, OE Pl OPLaPPELTIKT
a@nynomn mpoddov, svw yla GAAN pla @opd (Nt amod
T TPAVC GTonax v @Oyovy amd tn péomn. Opoiwg pe
NP QOOELAETIKOMONOTN TNG HlabepatikOTNTAC WG
IPoDIIG0e0N NG EPHOPEVPATOIIONNIEVNC KD TIKOTNTAC
NG WC HETA-PATOIOTIKOD avaALTIKOD gpyadeiov mouv
«OIIOBAAAEL TIC PadPeC YUVPAIKEC», TaPaPP&lovTag
v Jennifer Nash,?® o «tpavo@epviopdg» pmopet
v Kovpatioel wg AdPapo mov onuaivel v évtadn
TWV OTIYPOTIOPEPWD @OAWDY Kol O}l TNV KoTtdpynon
ToL VAoV, ekundeviCovtag €10l TG PLlOOTIAOTIKEG
a&lwoeLg Tov.

Elvar o tpavogemviopdg pia avtigaon, 6niadn
pla KOowwpikn O6bvaun 1mov  ovpPaAiel  oTnv
EMTAYLVON TWD AVTIPATEWD TOL TOAD, TTOAD DOTEPOL
KO TaAlopo0; Mmopel va avayoitioel 10 01KOKTOVO,
YEDOKTOVO, €PNPLAOKTOVO, YUVPXIKOKTOVO IIPOTAYHX
0E QLTODC TOUC HETA-AHOKAAVLITIKOOC KX1POG;

25. Jennifer Nash, “Institutionalizing the Margins.” Social
Text 32(1): 2014, 45-65.
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Elvar o tpavogepiviopdc évag moATikOg opilovTtacg
CUPIHOYLWY, TIOL Po¢ KaAel va peTtak1vnOodE ammd TnY
TauTtéTNTH 01N O€0m; Ao TO OO OTEKOPAOTE OTO Tl
vmootnpifovpe Ko pe mola; O TPAVTEEPIVIONOC APOoP&
™Y eTeEpPOyEéveld, TN S1a0epaTIKOTNTA, TNV KATAPYNOT);
«Towg», émwg mpoteivel 1 Wark, «o Tpavo@epivionog
va givatl éva mpoowplvd LIOKATACTATO Yl KATL IOV
mpEIEl aKOUN va oke@tovpe» (0. 123 oe avtdév ToOV
T610).

Towg, pe aLTAH TNY £VVOLQ, TO VA ElTAL TPAVTPEPIVIOTPIX
elvat oo va KAVelg HOVAELA EMOTNPOVIKNG QAVTAOTIAG:
K0OWC IPpWTA MPEMEL DA PAVTAOTOOHE EVAD H1APOPETIKS
KOO0 KOl HNETA va Ppodpe TPOMOLE v TOoV (HOOLYIE,
DO TOD LAOIIOINOOVIE KXl DA TOV KPATATOVHE CwvTavd.
Towg ToTE, 0 TPAVOPEMVIONSOC Va elvat Eva TPOCTWPIVO
VIIOKOTAOTATO Yl KATL Y10 TO OO0 MPEIEL AKOPA DX
IaAEYOL]IE.
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Editing note. All titles, annotations, explanatory
footnotes and citations were added by us to improve
the accessibility of the text (in the original and the
translation) and to compile a bibliography of further
reading for our dear readers who want to read more
about the issues under discussion and the people
mentioned. The contributions of Marquis Bey, Jules
Joanne Gleeson, Elle O’Rourke, Trish Salah, and
McKenzie Wark have not been edited for content; only
slight edits were attempted forlegibility in transitioning
from spoken to written words. (AC, MT)

Translation note. We tried to stay with the “trans*” of
translation, as a rebellious commitment to escape the
normative, gendered taxonomy of the greek language.
Staying with the trans*, meant for us, the joy and the
pleasure of discovering word endings and linguistic
shifts that facilitated audibility in the academic text. It
was a heart-warming experience to contribute to the
conditions of possibility for trans theory in the greek
language, a language that due to our own experiences
of displacement, migration and disciplinary education,
often does not have space for us. Making space in
language was to invent words with/for our communities,
to voice new terms in a language that has harmed
us. We researched and usually privileged prevailing
translations of terms, already circulating and being
debated in trans* communities.

Asthediscussionbelowpointsout, one ofthe barriersany
internationalism encounters is the barrier of language
in a world structured by centuries of colonialism,
imperialism, and linguicide. When organising the first
event in the Transfeminist International! series, we
contemplated and discussed offering simultaneous

40

Inueiwon empéreragc. OAlot ot TitAoiy, ot
EMONUAVOELC, Ol EOEENYNIATIKEC ULIOCNIELWOELG
KOl Ol MOOPAHONHEG MPOOTEONKaY omd epdg, ylox
va BeATiwoovpe TNV IPooPACIHOTNTX OTO Kelpevo
(0TO0 HmPWTOTLIIO KA1 OTN HETAPPOOT) KOl Yla DA
Kataptiocovpe pia PipAtoypagia mepattépw avdyvwong
Yl T oyannTd avaypwoTd pag mov OEAovy va
Sltapaoovy meprocdTeEpa yla T vIId oL(ATNOT BépaTa
Kol Ta mIpéowina mov avagépovtal. Ot ovPEloPOPEC
Twv Marquis Bey, Jules Joanne Gleeson, Elle O’'Rourke,
Trish Salah kat McKenzie Wark 6gv é€yovv vmootel
enefepyaoia, ekTOC ammd WKpEC Hlopbwoelg yia yapiv
plag evavAyvwoTNG PETARAONC IO TOD TIPOPOPIKO OTO
ypaarto Adyo. (AC, MT)

Inueiwon  petaepaocnc. Ilpoomabnoope va
MDOPAPEIVOVIE OTO «TPAVCH» TNG PETAPPAONG, WG
pla emoavooTaTik 6éopevon va epvyovpe omd TNV
KOQVODIOTIKY, ER@LAN Ttafwoépnon e eAANVIKAG
yAwoooag. H mapoapovry oto Tpavc* onpoive ylx
gpag ™ yopd Kol TNv evyapiotnon g avakdiAvyng
KOTaANEewy AE€ewD KOl YAWOOIKWDY PETATOIITEWD IOV
61eVKOAVVAY TO PO AKODOOVIE KA DA YIDOVIE AKOVOTA
oto okobnpaikd xkeipevo. Htov plx CLYKIDNTIKY
gpnelpia va ovppfaAAovpe 0TIC CLVOARKEG BLVPATOTNTAC
™G TPpaVG Bewpilag oTnNY EAANDIKT YAWOOX, Il YAWOOTX
Mov —AOYW Twr SKWV Pog Plwpdtwy €KTOMON0D,
PETOVACTELONG KAl TIEIOAPYIKNG EKTaibeLONC— LYV &
6ev pog ywpdet. To va SnuiovpyodUE YWPO 01N YAWooQ
onpae va epevpiokove AEEEC Ne/Y1a TIG KOWOTNTEC
pag, va ekepdlovpe PEOLG OPOLE O Pl YAWOOW IOV
pog £xel BAayel. Epevvioape Kat ovvhbwg mporpivape
TIC EMEKPATECOTEPEG HETOXPPAOELC Opwv, mov TNo1
KULKAO@OPOOV Kol oulNToOVTAL OTIC TPAVGH KOWWOTNTEG.
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interpretation into greek oral and sign language,
but were concerned that translation—particularly
interpretation—is difficult when a language lacks
words, or a culture lacks concepts to transmit the
meanings and feelings of another, or the dialects
spoken in worlds where these meanings are alive have
been disappeared. (AC, MN, MT)
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Onw¢ emonpaivetat otn ovlATnon mov oKOAOULOEL,
éva amd Ta epmodila mov cvvavT& KABe H1eBvionég
elval 10 epméd10 NG YAWOOWKG OE £EVAD KOO0 IOV £YEL
bounbel amdé cwveg amoiklokpatiog, pmEPLAALOOD
Kol yAwoooktoviag. Katd tn diopydvwon tng mpwtng
ekONAwong ™G oepdg TpavoeesuivioTikn Aiebvnc!
OKEPTNKAPE Kol OLINTACAHRE DA IIPOCPEPOLE
Tavtéypovn Olepunveia oY €AANVIKY TIPOPOPLKT
KOl DONUATIKY YAWooa, oAA& avnovyoboopne OTL 1
petagpoaon —dwaitepa n Siepunpela— sivar 6OOKOAN,
otav pmoa yhwooo Sev €£yel AE€e1lc N Pl KOLATOLPQ
bev &yel évvoleg yla va PETAOWOEL T PONPATA KOl
T ovvalofpoTax plag GAANG, 1 ot Hl&AeKTOl TOL
optAobvtal og KO6OPoLG 6oL aLTE Ta vonuata eivat
Cwvtava £yovv e€agpoaviotel. (AC, MN, MT)
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How can we commit,

whoever and wherever we are,
to the liberation

of whomever, wherever?

—Marquis Bey

RADICAL
BLALK

TRANS
FEMINIST
COALITIONS

PiCoonaoTtikég Mabpeg Tpavg PeEPVIOTIKEG ZoPHRaieg

ITw¢ nmopovue va SeoUEVLTOV]IE,
0ro1aéNIIOTE KA1 OIIOVONIIOTE EIAOTE,
oTnY aneAevbépwon

TOD OIO10VONIIOTE, OTOVONIOTE;

—Marquis Bey



Marquis Bey

Radical Black Trans Feminist Coalitions

How can we commit,
whoever and wherever we are,
to the liberation of whomever, wherever?

Thank you all so much for that, so so much; I'm really
humbled and honored to be here amongst all of you, as
well as amongst my co-panelists who, some of whom,
I've been reading for a few years now. So I'm really
really humbled to be here.

So my remarks will be only about eight minutes, but
I have like a minute of preparatory remarks too. The
first preparatory remark being that I tried to approach,
all the things that I write, to all the things that I
think, all the ways that I am trying to in community, in
conversation with folks via a kind of strain of abolition,
which I mean—by that I mean simply compassion, non-
punitivity, non-disposability, both kinds of things—and
I want to say, I want to make that clear, because I'm
hoping that my remarks will not imply otherwise, you
know. I also hope that the things that I say are always
woven in that spirit. And then the second preparatory
remark, is that I'm in the basement office of my home
and there are people working on my roof and siding
right now. So there may be a little banging and sawing
and I hope it’s not too overwhelming for folks, so I'll be
muted when I'm not talking just to make sure that is
not caught on the microphone.

So now, to begin. I want to spend the time I have
with you all, people I know personally, and I'm always
honored to be in conversation and coalition with, and
all of you here today, engaging in thinking and feeling
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Marquis Bey

Puwoonnaotikéc Mavpeg Tpavg PO TIKEG
Zvoppayieg

I1w¢ pmopovue va 6e0eLTOVE,
ool NIOTE Kl OIOVONIOTE ETUAOTE,
oTNY ansAevfépwon Tov omolovENIOTE, OIIOVENIIOTE;

20G eLYAPLOTW OAQ, 6Aeq Kal 6Aovg 1600 mOAD yU auTo.
Eivar Tipn pov kol atoBdvopatl gvyvwpor mov sipat
edw avapeod oe oag aAAd Kol OTIC CLVOMLANTPLEC
pov, kamoleg amd Tic onoieg Srafdlw £dw KAl PEPIKK
xpovia. AloOdvopat, Aowrmdv, moAD MOAD ELYVWHIOVY OV
Bpiokopot edw.

Ta oydéAa pov Ba Hlapkéocovy POVO OKTW AEMTQ,
oaAAG €xyw Kol mepimov éva AemTd TMPOKATAPKTIKWD
oyoAiwy, To MPWTO €K TwP omoiwv eivat 6Tt mpooTabw
va mpooeyyiow 6Aa 6o0a ypdow, OAa doa OKEQTONAL,
6AovC TOLG TPOIMOLC HE TOLG OIOlovG IMPOCTINOW
va Pplokopal ot KAmola KOwoTnta, oe 6idhoyo e
aAAlovg avBpwiovg péow e£vog eibovg KATAPYNONG.
Me ovTO €VVOW —OIMAG— OLUIOVIK, PN TIIWPLlK, [N
oavadwolpdtnTa —kKal Twr 600 edwvr— kKAl OEAwW v
nw, BEAw va T0 KATAOTHOW oo@ég, emeldr eAnmilw 6Tl
Ta oy6Ala pov 6ev O vmovonoovy KA&TL GAlo, E€peTe.
Emiong eAniCw 6Tt avtd mov Aéw mAvToTE LPAiVOVTAL
oe quTO To MYedA. To BeDTEPO MPOKATAPKTIKG OYOAL0
elval 611 Bplokopol 0To LIOYELO YPAPEIO TOL CIILTION
1oL Kol GvOpwizot 50VAEDOLY TAVW OTNY OKEIT KX1 TOLG
Tolyoug [Tov omitiod pov] Kabwg oo PAW. Apa pmopet
PO QKOLOTOOD Alya yTumApaTa Kol mploviopoato Kot
eAniCw va pnv cag slval vLePPOAKE VOYANTIKG, O
elpon oe oiyaon étoav 6ev mAdw pévo yia va PefotwdW
0Tl HEV MAVETAL OTO HIKPOPWDO.
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radical transfeminist solidarity and coalition. I want
to spend this brief time talking about the coalitional
possibilities of black trans feminism—I don’t know if you
can hear the sawing right now. I'm speaking around my
recent book titled Black Trans Feminism,?* but I hope
to offer something more than just the rehashing of the
book. I wish to offer, in addition to how I understand
black trans feminism, a gesture to more widespread
coalition with and in a black trans movement is politics
and ethics. Black Trans Feminism, the book, is a mode
of inhabiting and exhabiting the world. It is not strictly
descriptive of certain kinds of people. But instead, it is
a posture in this position. So, I argue in the book, that
we can do this by perhaps rethinking what we might
mean by the terms “blackness,” “transness,” and “black
feminism.” These terms are not identities, necessarily,
they’re not names for specific demographics. Instead,
they're names for different inflections of how we
subvert power. So, this means we must be given toward
the dissolution of the things we have come to regard as
quite dear; namely, our given—and even reclaimed—
identities.

The book articulates blackness as a moot in this
relationship to impose ontologies, a posture of
fugitivity that promotes an irregularity in service of
subverting regimes of regulation and circumscription.
This claim inducts and inaugurates transness as well.
Insofar as the “trans” indexes not a specific corporeal
arrangement, not a specific anatomical configuration
or reconfiguration, not a specific gendered or sexed
relationship to the medical-juridical—though, to be
sure, not exclusive of these things—but rather, a

24. Marquis Bey, Black Trans Feminism. Durham and Lon-
don: Duke University Press, 2022.
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Me avtd, o EekvNow. OEAw va TEPAOW TOV YPOVO TTOL
&xw poli oag, pe avBpwiovg mov yrwpilw mpoowmK&
—KO1 € TIPA TV TA DX CLVOPIAW KAl VX VPPN W padll
og0C— Kol pe OAax £0Gg €60 oNpepa, OKEPTOUEVO KAl
guvvocBavoénevo pia pllooToCTIKN TPAVOPEPIDIOTIKN
aAAnAeyyon Kol ovppayia. OéAw va mepdow avtd TO
Alyo ypovo MAWVTEC YLK TIC OLVPPOYIKEG SLVATOTNTEG
T0V Mabpov Tpavopepiviopod —bev E€pw av akovTE
TO IPLOVIOPA OLTH TN oTiypf. MiAdw yopw ammd To
npoo@ato pov PipAio pe titAo Black Trans Feminism
[Mabpog Tpavg @epwwionocl,?® aAdd  LEAMOTY
DA TIPOOPEPW KATL MEPLOCOTEPO QIO OIAWNG Ml
emavdAnyn tov BifAtov. EmBupw va npoo@épw, eKTOC
amé To TWE KatoaAaBaivw Tov padpo TPavc Pepvionod,
pla yelpovopia mpog pla mo Hievpvpévn ovppoyio pe
KOl EVTOC EVOC PAdPOL TPAVG KIDHIATOC, TO 0I0i0 elval
MOAMTIKO Kol N01kO. Black Trans Feminism, 1o Bipiio,
elvat £vag TPOIIOC KATOIKNONG KXl AIO-KATOIKNONG TOL
KOopov. To BipAio 6ev elvat avotnpd meplypa@iko evog
oplopévov eibovg avBpwnwv. Avt’ avtod, elval Pl
otaon og avti ™ B£on. Ondte, vmootnPilw oo P1pAlo,
pmopolUE Pa To KAvove avtd lowg avabewpwvtog Tt Oa
PIOoPOLOA]E DA EVVOODIE JIE TOLG OPOLE «KUAVLPOTNTA»,
«TPAVOEOTNTA» KAl «HADPOC @EPVIOP6C». Avtol ot
o6pot Hev elvar tavtoTNTEG, amoapaitnTa. Agv gilvo
OVOUAOTEC Yl OLYKEKPIPEDEG ONPOYpa@lKEC ONddEC.
AvT’ avtoD, slval ovopaoisg yla S1XQPOPETIKEC TOUEQ
gTOLC TPOmOLE avatponng Tng e€ovoiag. Apa, avtd
onuaivel 6Tl OPEIEl VX IIPOCPEPOLUE TO £ALTO PG
mpog tn 61GAVOT TIPAYIATWY TTOL £Y0VIE KATAANEEL v
Bewpodue mOAD ayarntd: dnAadn T amobibéucveg —
KOl 0KOPQ TIG EMADOLKIOIOINPEVEG— TAVTOTNTEG NOC.

26. Marquis Bey, Black Trans Feminism. Durham and Lon-
don: Duke University Press, 2022.
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refusal of gender as an organizing apparatus for how
one ought to or is able to emerge onto the scene of
sociality. Trans might not be a specific gender; but,
instead, an insurgent commitment to not showing up
on normative gender’s grid. And that is open to anyone
committed to doing its work. And feminism, which is to
say black feminism and trans feminism, is an undoing
of regulative gender norms; and, further, the creative
deconstructing of ontological racial and gender assault,
the vitiation of imposed racial and gender ontologies;
or, as Hortense Spillers says, “a repertoire of concepts,
practices, and alignments that is progressive in outlook
and dedicated to the view that sustainable life systems
must be available to everyone.”?%

It has come to a point, it seems to me, where many of
us have crafted as virtuous the mere fact of holding
steadfast to the historically maligned identities we
hold. Many of us have come to doubling down on racial
identification, or gender identification and expression,
on the grounds that such identities have historically,
and contemporarily been expunged from the province
of positive value. But I want to insist on remembering
that these categorizations, these taxonomies, are at
base, and in origin, colonial impositions. And if our
project is one that attempts to decolonize and subvert
white supremacy, all their baggage must, in the end, go
too, which I know is scary. Black trans feminism cannot
abide the violences of classification, and categorization;
so it urges us to abolish the categories we’re made
of, even if they have not always been received well.
The project at hand is interested in a thoroughgoing
conception of freeness, and it seems like black trans

25. Hortense Spillers, “The Scholarly Journey of Hortense
Spillers,” Brandeis Now, 1 February 2015, https://www.
brandeis.edu/now/2019/february/hortense-spillers-qga.html.
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To BipAlo apBpwvel T povPdTNTA WC Pla ap@lioyic
oty oyxéon vLOofoAfic ovTtoAoylv, plx OoTAom
@uync n omoia mpowbel Pl avwpaAia LANPETWVTAG
TNV  OVATPOMNN KAVOVIOTIKWDY KAl TEPLOPLOTIKWD
KoOeoTWTWY. AULTOGC 0 10YLPLOPOG TpoKoAel KO
gyrawwidlel emiong v tpavcdétnta. E@doov To
«tpavg» Oev vImodnAwrel 00TE JPIK OLYKEKPLPIEDT
oWPATIKN 61&Tagn, o0Te Pl CLYKEKPLPEDT) AV TOULK)
Stapdppwon 1N avadiapdpewon, aAAd o0TE Kol i
OUYKEKPLIEDT] EPQUAT) OYEOT HE TO LATPLKO-DOUIKO —
ov Kal, oiyovpa 6ev amokAsiel Ta mopamdvw— aAA&
p&Adov, pla Gpvnon Tov @EOAOL WG OPYAVWTIKOD
ENYoV1opod Yyl 10 OWC KAEMolo TPEMEl 1 puropel va
gp@avioTel 0TN OKNPN TOL KOWwvikoL. Tpavg pmopel
Do PN glvat Eva CLYKEKPLPEDO POAO, aAAQ, avT’ avToD,
ma e€eyeptikn 6éopevon va pnv epgoavifecal oTo
KOVOV1OTIKO TAEypa Tov @OAov. Kol avto elvat avoiktd
oto onotobnmote HeopedeTal v KAVEL LT TN HoLAEL.
Kat o gepiviopog, 6ndadbn o padpog @epiviopdc Kot
0 TPpavo@suopog, elvatl n avaipeon PLOPLOTIKWY
EUQLAWDY KOVOVWD KO1, MEPALTEPW, T ONUIOLPYIKN
aIrodouNon NG OVTOAOYIKNG QUAETIKNAG KAl £PQULANG
emifeong, N akKOGPWOT Twv eMPEPANPEVWY QUAETIKWD
KOl £U@ULAWDY ovTOAOYwWD, N, 6mwG Aféel n Hortense
Spillers, «éva pemepTOPlO EVVOLWD, TPAKTIKWD KOl
gvbuypappicewr to omoio eival mMPoOdELTIKG WG TIPOG
TNV OPOOITIKNA TOL KAl XPOTIWHEVO OTNY Amoyn OTL T
cvoThpota Browoung Cwng mpémel va eival SrabBéopa
og 6ha».?’

Mov gaivetal mwg £yovpe @TAoel o€ £va onueio 6oL
MOAAG amd epndC KoTaoKeLACOLPE WG EVAPETO TO
oAb yeyovdg OTL KpaTape oKAOVNTEG TIC 1OTOPLKK

27. Hortense Spillers, “The Scholarly Journey of Hortense
Spillers,” Brandeis Now, 1 February 2015, https://www.
brandeis.edu/now/2019/february/hortense-spillers-qga.html.
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feminism, to call on the thinker Saidiya Hartman,
quote, “makes everyone freer than they actually want
to be,” unquote.?® This is black trans feminism.

What I've shared as black trans feminism opens things
up for us all. It means that none of us are off the hook,
by virtue of who we supposedly are. It means that we
are, all of us, called to task for how we are putting in
work for the project of justice and freedom. One is not
free of doing something because they are, for example,
a black trans woman. And also, one is not free of doing
something because one is not; because one may be a
white cis man. There is work for all of us that all of us
need to do and black trans feminism invites us all to
do that work, in whatever inflections it takes. As such,
black trans feminism is in service of a robust, greedy,
monstrous coalition.

I take a lesson here from the home girlish black
feminism of Bernice Johnson Reagon.?” She writes—
and I'm quoting a bit of a long blockquote here—quote,
“it must become necessary for all of us to feel that this
is our world, and that we are here to stay and that
anything that is here is ours to take and use in our
image and watch that ‘our’: make it as big as you can.
It has nothing to do with that barred room,” which she

26. Saidiya Hartman quoted in Frank B. Wilderson III inter-
viewed by C.S. Soong, “Blacks and the Master/Slave Rela-
tion.” In Afropessimism: An Introduction. Racked and Dis-
patched,[2015] 2017, 30. See also Saidiya Hartman, “The
Burdened Individuality of Freedom.” In Afropessism, 31-48.

27. Bey refers to Bernice Johnson Reagon’s speech at the
West Coast Women’s Music Festival in 1981, which was pub-
lished as “Coalition Politics: Turning the Century” in the an-
thology edited by Barbara Smith, Home Girls: A Black Fem-
inist Anthology. New York: Kitchen Table/Women of Color
Press, 1983, 343-355.
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KOTOUPPOVNUEVEC TALTOTNTEG TIC omoieg Eyovpe. [ToAA&
ammd epdg £yovpe @QTACEL OTO DO EMPEPOLUE OTNY
QUAETIKT TavTomoinom N TNv £PELAN TALTOIOINOM
KOl EK@PAOT), HE TO OKEMTIKO OTL TETOLEG TAVTOTNTEG,
1600 10TOPIKA 600 KOl OTn oOYYPovN E£moyr, £YOuvv
e€ootpakiotel parpld amd TOV YWPO TNG OETIKNAG
oa&lag. Opweg BéAw va empeivw oto va Bvpdpaocte
0Tl QUTEC Ol KATNYOPLOIIOINOELG, ALTEG Ol TaEovopieg
elvonl Katd BAon Kol OTIC AMAPYEG TOLG AITOLKLOKEG
empPoAég. Kot av to €pyo pog eivar éva €pyo mov
EMYEPel DA IIO-QIOLKIOMONOEL KAl DA ODATPEYEL
™ A€LKN viepoyn, ToTE 6Aa 60 KOLBaAoLY [aLTEC
Ol KOTNYOpPLlOmOlNOoElG] mPEmEL €mioNG, €V TEAEL, DA
@OyoLy, KA&TL TOov avayrwpilw elval TPOPAKTIKO.
O padpog Tpavg @epviopdg 6ev amodéystor tn Pla
™M TaEWwounone Kol NG Katnyoplomoinong: &pa
HOC TIPOTPEIIEL PO KATAPYNOOLE TIC KATnyopieg amod
TIC omoieg amoTeAoVPNAOTE, AKOPQ Kl amd eKelveg ol
omoieg 6ev elvat amd mavta amodektéC. To vIId e€€Tao
épyo evblagépetatl yra pra 61e€061kn avTiAnyn Tng
elevbepiacg, Kol @aiveTal 6110 PAdPOC TPAVC PEPIVIOPROC
—V1a DA EMKAAECTW TNV oToydoTpla Saidiya Hartman:
MaPaOETW— «T1¢ Kavel OAeg mo ehevbepeg amd 6,11
IPpAYHaTIKG O€Aovy va elvar» —TéAOC mapdBeong.?®
AvTéc elvat o padpocg TPave PePV1oHoC.

AvTté mov £yw polpaoTel wWC POOPO TPAVEG PEMVICHO
Slovoilyel Ta mpdypata yia OAa pag, KATL IOV onuaivel
0Tl Kavéva amd epdc Hev Hlapedyel Twv gLOLLWDY
ToL AGdyw avTOL mov vHoTifsetal 0Tl givatl. Tvvenwg,
KaAobpoote OAx pag voa tomoBetnbodpe ev@mov

28. Saidiya Hartman 6nwc¢ mopatiBetal otn cvvévtevén tou
Frank B. Wilderson III, C.S. Soong, “Blacks and the Master/
Slave Relation.” Xto Afropessimism: An Introduction, [2015]
2017, 30. TIpPBA. Saidiya Hartman, “The Burdened Individual-
ity of Freedom.” Xto Afropoessism, 31-48.

53



defined as a space where there are only people that
look like you. “The ‘our’ must include everybody you
have to include in order for you to survive. Because I
ain’t gonna let you live, unless you let me live. Now,
there’s danger in that, but there’s also the possibility
that we can both live—if you can stand it,” unquote.
And, my god, that messed me up when I first read it, and
it messed me up, in part, because she says something
that I didn’t know was sayable, and that opened up so
much for me and for others too, because this led me
to think about capacity and radicality, and those who
move through them. And in the attempt to emerge
through them, it led me to think about the black radical
tradition and trans insurgency as not an occupation of
the barred room, a room with people who we presume
look like us. So these traditions are not barred rooms,
but, perhaps open spaces, open plenums, and they—
via their blackness and transness, which are modes,
and postures, and politics, and subversive relations to
power—are even more than radically inclusive: they
are radically non-exclusive.

So, I must constantly ask myself and others: “can you
stand that?” Because if you come into the project, if
you come into the work, that door will be open for
you always, but it means you will be changed, you will
have to undermine and critique and challenge and
rethink, and unlearn and agitate in so many ways, you
may not have thought you would—but if you can, if
you can stand that, you are with us in this project, no
qualifications. My project, my ethical and sociopolitical
and radical commitments, are attempts to proliferate
analytic maneuvers that make the conditions for life
and livability such that, even those who have not been
permitted to appear might finally be able to. If my
project falls under the title of “black trans feminism,”
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TOV WG OLVELCPEPOVE e TN HOVAEIX PaG OTO £pyo
™mg Owkatoobvneg kKol g erevbepiag. Kapla 6ev
amobeopedeTal amd To va KAvel KATL €n€1dn elva, yla
nmapadeiypa, pla podpn tpoavg yvvaika. Ko emiong
Koavelg 6ev amobeopeveTal ammd To P& KAVEL KATL EMELOMN
6ev elvol —eme1d1M Kamolog pmopei va elvat Evag AcLKOC
o1¢ autpag. Yuodpyet 6ovAeld yliax OA pag Kol oL O
PO TIPEIEL VX KADOVE KOl 0 PadpOg TPOVG PENIVIOPOC
pac mpookaAel 6Aa va KGvovpe ovth TN 6ovAeld, oe
omolo NYoypwpa K av ekepdletal. Q¢ €K TOOTOVL, O
poavdpog Tpavg @epwiopdg e€vmnpetel Pl 1oyLEN,
AIANOTN, TEPATWON ovppoyia.

Moaiprw éva pdbnua, 6w, amd Tov grasvadioTiko padpo
@epwiopo tne Bernice Johnson Reagon,?° nomoia ypdget
—Kol O TapaBEow Eva KATIWG PAKPD AmOOTIaox £60):
«IIPEIEL PO Yivel amapaitnTo yla OAEC PHOC DA VIWCTOVIE
OT1L aLTAC elvat 0 KOOTOG Pag, Katl 0Tt elpaote €6w ylax
va pelvovpe Kot 6Tt To 0TIONIOTE IOV LIIAPYEL £6W elvat
61k0 PG va To TIEPOLHE KOl DA TO YPTNOLIOIOo0VE
ota 61KA poag pétpa Kot 1pooe€e autd 10 «(e)pdg»: KAve
TO 000 pey&Ao umopeic. Aev éyel Kapla oyéon pe ekeivo
To meplppaypévo Swpdtio» —to omoio 6pile wg éva
XWpo Omov LIAPYOoLY POVO ATOPX MOV oL pol&louv.
«To “epdg” npénel va ovpneplAapPfdrel dAa 6o TIPETEL
va ovpmeplAdPelc yia va emplwoestc. INoti 6ev mailet
v 0g a@now va (NoeLg, EKTOC av e agnoelg va (How.
Axov, vmapyetl kivbvvog ekel adAd Kol 1 HvvaTdTNTA
0Tl pmopovLUE Kol T 6vo Vo (TOOVPE— AV TO AVTEYELGH

29. To Bey avagépetal otny mopéppacn tng Bernice Johnson
Reagon’s oto West Coast Women’s Music Festival [®ecTip&A
Movokng T'vvak®r g AvTikng AKthg] to 1981, n omoia
ovpneplAnednke e tov titAo “Coalition Politics: Turning the
Century” [Zoppoylakég IToATikéG: AAAGCwr TG ToV Alwval
oty avBolroyla mov empeAndnke n Barbara Smith, Home
Girls: A Black Feminist Anthology. New York: Kitchen Table/
Women of Color Press, 1983, 343-355.
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that then means though, that it is not a parochial
project, it is coalitionally oriented, always. That is
to say, it might be complemented by another project
under another title—say, that of “decolonial radical
socialisms,” or “insurgent French philosophies,” or
what have you. Black trans feminism, or whatever
I or anyone else calls such a radical project, neither
supersedes or reject these other projects: they are in
coalition, working angles and avenues in service of
another way to be that does not stand for the ills that
plague us. That other way has come under a certain
title here, because I'm not talking about identity
possessions and putting them in hierarchical relation;
but rather, politics and forces and modes and relations.
It is able to be maintained that such a project called
“black trans feminism” does not work over and against
other radical projects in a supersessionist sense. Of
interest is a generative promiscuity, that is flexible and
nonterritorial, that is, in fact, uninterested in territorial
gestures, and allows for other projects of radicality to
serve not as competitors, but as accomplices in the
struggle together.

I had a colleague, during a conference, a colleague
who was an analytic philosopher of trans studies—and
many of you know exactly who I'm talking about based
on that description—take issue, a very small issue
with my position with respect to undermining identity
and the identitarian. I still hold this position, thinking
identity a project of captivity and ontological a priori
circumscription. But she asked me, about those who
find value in identities they hold, and who come to do
certain kinds of work, or are down with certain kinds of
worldviews via those identities—work and worldviews
we might call abolitionist or radical in some way. “What
about them?” She asked me. And I said, “it is about the
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—t1éAog mapdbeong. Ko, Bg€ pov, pe ydAaoe otav TO
IpwTobldfaca Kol ne YaAaoe €V PEPEL €me16N Al KATL
To omoio 6gv NEepa 6T HOvatal va smmwhel Kal avTtd
Gvoiée Tooa MoOAAG yia péva aAAd Kot yia GA A, emeldn
pe obnynoe o0TO0 VA AVAAOYIOTW OLVPATOTNTEG KOl
PLO0TIOOTIONOVG Kol eKeiva mov Kivobvtal Siapéoon
oavtwr. Kol otnr npoonddeia va avadubw péow toug,
autd pe 06NyNoe va OKEPTW TN HadPN PLCOCIAOTIKN
nmapddoon Kol TNV Tpavg £E£yepan oYl ooV KATAANYN
evog meplgpaypévov  Sdwpatiov —evég  Swpatiov
pe GAAa atopa Ta omoix Oswpodpe bebouévo 6T
pot&Covv pe epdg. Apa, avtég ol mapadooerg Hev elvan
neplppaypéva dwpdtia aAAd, lowg, avolytol ywpot,
AVOLYTEC TANPOTNTEC KAl —EC0W TNG PALPOTNTAG Kol
™G TPAVoOTNTAG TOvg, Ol omoiec elvatl TpPOmol Ko
OTAOELC KOl TTOATIKEG KOl ADATPENTIKOL guoyeTIonol
pe Kol evavtia otnr e£fovoia— civol KATL ardépx
meploootepo  amd PlLlOOINCTIKA OCUPHEPIANITIKOL:
elval pLlOOTIAOTIKA 11T AIIOKAEIOTIKOL.

Apa, TIpémel oLPEYELA VA BLEPWTWPAL KAl DA PWTAW Kol
GAAa: «TOo avTéYelg avtd;» IMatl av pmelg oto £pyo,
oV pmelg otn 6ovAeld, avth n mépta Ba elvol mavTa
avolytn yla oéva, aArd onpaivel 6Tt B oe adAdEet,
Ba mpémel va LIIOVOPEDOELC KAl VX LOKNOELG KPLTIK)
KOl DO QUELOPNTACELG, KAl & avaBewpnoelg Kol v
Eenaberg kol va maoyioelg pe T6oovg ToAA0DG TPOIIOLG
mov pmopel va pnv elyeg okeptel 611 Ba To EKOVEC —
aAAG& ov pmopeic, av to avtéyelg avtd, eloat pali pog
oe auTd TO €pyo, ywpic emevrdéelc. To £pyo pov, ot
NOKEC KOl KOWWWDIKOMOATIKEC KOl PlLlOOTIAOTIKEG
6eopedoelg  pov, amotehodvy  mpoomddsiec va
HOAAXIAXC1aOTOOY avaAvTiKol eAltypol ol omoiot
PETOOTPEPOLY TIC OLVPONKeEG Vywa TN Cwn Kal TN
BlwodtnTa £T01 WOTE aKOPA Kol eKelva T ommoia Hev
TOLG £Yel EMTPAIE] DA EPPAVIOTOOD PITOPEl EMTEAOVC
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work.” What do your politics look like, what kind of
work do you do—as the black trans, non-binary thinker,
activist filmmaker Kai M. Greene says,?® “For whom
will you show up when shit goes down, which is to say
all the time, because all the time in this modernity, shit
is always going down.” And with this, which I believe
deeply, I responded further that if you would like to
maintain your identity, your “given ontology” as Fred
Moten would call it,?® go right ahead. I'm not about
to tell some grandmother, that you can’t be, if you
understand yourself in this way, for instance, a black
woman, even though I believe quite deeply that such
a method of categorisation is also subject to abolition.
That is not what I'm interested in doing at this juncture.
The question I want to ask, and that most concerns me,
is how we can commit, or, how can we commit, whoever
and wherever we are, to the liberation of whomever,
wherever? That is where my black trans feminist sights
are aimed. Thank you all so much.

28. See Kai M. Green & Marquis Bey, “Where Black Feminist
Thought and Trans* Feminism Meet: A Conversation,” Souls
19(4): 2017, 438-454.

29. Fred Moten, “The Case of Blackness,” Criticism 50(2):
2008, 187.

58

va €yovv TN dvvatdtnta. Eqv to épyo pouv vmdyetot
vrtd Tov TITAO «pPaAdPOC TPAVG PEPIVIOPOC», TOTE aLTO
onuaivel, 6pwg, 6T 8ev elvat Eva oTEVS 1) CLYKEKPLPIEDVO
£pyo, elval mGVTOTE IPOCAVATOALOPEVO OLPPOYNIOKA.
AnAadn, pmopel va ovpmAnpwvetal amd Eva GAAo
£pyo vmd Kamolov GAAo TiTAo —Ieg, Vi mopddetypo
TWY «AIO-OIIOIKIAKWY PL{OOTIACTIKWY COOLXALOHRWD»
N «eEEVYEPTIKWD YUAMKWY @LAOCOPLWOV» KOl 00TW
Ka0e€nNg. O padpoc tpovg Pepiviopdc, OIwe yw N To
omolodnmote GAAo ovopdlel éva TETolo PlLOOTIAOTIKG
£py0 o0TE OVTIKOO10TA 00TE amoppimTel aLTE Ta GAA
épya: autd PBpilokovtal oe ovppayia, Sovisbovtog
onmTkEG ywvieg Kol 6166ovg oe efvmmpétnomn €vog
&Alov Tpdémov dmapEng o omoiog Oev avéyeTtal T
bewd mov poag paotiCovv. Exeivoc o &AA0OG TPOTIOG
éxel eppaviotel vmd évav ovykeRplpévo TiTAo €W,
emelbr] 6ev ava@épopal o KOTOYN TALTOTATWD KOl
NV TomoBETNOT] TOLG OE 1EPAPYIKN OYEOT. AvT’ avTOD,
AVOPEPONNL OE TTIOALTIKECG KAl HUVAIELC KAl TPOIOVE KAl
oyéoelg. Mmopobue va vmootnpifovpe 6Tl éva TETO0
£pyo to omoio ovoudletal «MadpPoC TPAVEG PEUIVIOOC»
6ev Bpa emdvw Kol evdvTia GAAWY PLOCTIAOTIKWD
£PYWD HE Pl AOYIKT AV TIKATACTAONG. Mag svbragépet
n 6nuovpylkn Tooymvid, n omola elval €LEAKTN
KOl 1N YWPOKTNTIKN, T Omoix MOPAPEVEl, PAAL0OTQ,
adra@opn mpog eSa@IKEC YEIPOVOUIEC Kol EMUTPEIEL
GAAx plloOTIaOTIKG £pya v oLVLLIIAPEOLY OYl OF
avTaywriopd adAd oe ovvepyla pali oTov aywva.

Mux ovvabeA@og oe éva ovPEBPLO, OLVABEAPOC TIOL
elval aPAALTIKN ELAOCOQOC TWV TPAVG OIOLOWD —
Kol MOAAG amd £0dc yvwpllete akplpwC o0& 1010
atopo avagépopal BAoel €Keivng NG MmEPLYPAPNC—
Slapwvnoe, eAdylota e TNY TOmoOETNON PoL Yyl TNV
LIIOPOPELON TNG TALTOTNTAG KAl TOL TOLTOTNTIOHROD.
E€akolovBw va Siatnpw avthv N 0€om, BewpwvTtag
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™Y TauTOTNTA £va £pY0 TNG cYpaAwoiag Kol Tov a
priori ovToA0Y1KOD 0plon00. AAAG [IE PWTNOE YL EKETD X
T ATOPQ IOV EKTIIOVY TNV a&la TwY TALTOTATWY IOV
£€YOuD KOl TIOL KOTOANyouy va KAvouv Kamolx €idm
6ovAeldg, N yovotdpovy KAmole¢ Koopobewpieg péow
EKEIVWY TWY TALTOTATWY —TIC OIOieEC KOoN0oOewpleg
B amokaAovOoOE KOXTUPYNTIKEG 1) PLCOOTIOOTIKEG HE
Kamola évvola. «Ti ylvetol pe ekelva ta dtopo;» pe
PWTNOE KAl aIIdvTnoa: «onpacia £yet 1 6ovdeld». Iwg
belyvour o1 moMTkKEG ooV, mola €161 HovAeldg KAvelg
—onwg Aéel To padpo Tpavg un Gvadbikd oToyaoTo,
okTIBLoTd Kwnuatoypaeloté Kai M. Greene,® «IMa
moltx Oa B&Aelc mAdtn 6tav Coploovy Ta mpAypoTa,
dnAadn ovvéyera, ylati ovvEYEIX OTNY PEWTEPIKOTNTA
Ta mpaypoata CopiCouvv». Kol pe ovtd, 10 0moio Kol
moTtedw Pabdid, amdvtnoo mepoltépw OTL av OEAelGg
va Slatnpnoelg ™Y TouTOTNTA Cov, TN «debopévn
ovtoAloylo» gov, éntwg B v £Aeye o Fred Moten,3! téte
KGVe 10. Aep MPOKELTAL VX TTWw O£ KAIOla ylayld 6Tt 6gv
pmopeic va eloat, av avTiAapparecal Tov exvTd COvL
HE aLTO TOV TPOIIO, Pl HaDPET YLPAIKA, oV KOl IO TEDW
Babid 6Tt Kol i TéTola péEB0Bog Katnyoplomoinong
emiong LIOKELTHL 08 KATapynon. Aev gival avtd mov
pe evdlapépel va KGvw oTnr mopodoa ovykvpla. H
£pWTNOT oL BEAW va BEow Kot 1 omola pe armooyoAel
mePLooOTEPO elval TWC PHOPOLIE va degpsvTodUE
N umopodue va OeopevTOdPE —OMOLAONIIOTE KOl
omovbnmote elpaote— OTNY  ameAevBEPWOT  TOL
omolovdnmote, omovdnmote; Exel otoyebouvv ol pavpeg
TPUAVC PEPIVIOTIKEG OKOMIEDOELG 10V, Z0C ELYAPLOTW.

30. ITpBA. Kai M. Green & Marquis Bey, “Where Black Fem-
inist Thought and Trans* Feminism Meet: A Conversation,”
Souls 19(4): 2017, 438-454.

31. Fred Moten, “The Case of Blackness,” Criticism 50(2):
2008, 187.
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BURNOUT

FROM
FEMINISM

E€ovbévwon amd tov Pepiviopno

Trans Marxist militants and theorists
are expected to give and respond and expand
feminism.

But ultimately, it’s unclear what’s coming back
or what can really be retained.

—]Jules Joanne Gleeson

OrtpavcMapé&iotpiec aywrioTpie¢ Kal Oswpntikol
AVAUEVETAL DA IIPOTPEPOVIIE KAl VA AIIXDTNOOVUE
KQl DA EMEKTEIVOVUE TOV PEUIVIOLO.

Opwc teAika, 6ev eival oapEC TL EMOTPEPET
1 Tl umopel MpayuaTiKa va Siatnpenbet.

—Jules Joanne Gleeson



Jules Joanne Gleeson

Burnout from Feminism

Trans Marxist militants and theorists
are expected to give and respond
and expand feminism.

But ultimately, it’s unclear what’s coming back
or what can really be retained.

Hi! Happy to do my own provocation now. Thanks for
that wonderful beginning talk. I was asked to respond
to the questions: “What is the horizon of transfeminist
liberation?” And secondly, “how does transfeminist
praxis disrupt the reproduction of interlocking systems
of oppression?”

As I considered how to answer this—as one of the two
editors, along with Elle, of Transgender Marxism3°— 1
realized that this was probably going to have to address
primarily the question of whether the collection we put
together, and the perspective we have collaboratively
been developing is truly transfeminist at all; or indeed,
whether it’s something we can accurately describe as
“feminist” of any variety. I think on the strength of the
collection, primarily the transgender Marxism we’ve
put together, seems to come from a place of burnout,
or exhaustion, with regards to feminism, which I feel
like I should account for, or try and explain, especially
as this may alarm people who are operating in different
national contexts, especially.

So, just to, like, sketch out this word “burnout”: in the
30. Jules Joanne Gleeson and Elle O’Rourke, eds. Transgen-

der Marxism. London: Pluto Press, 2021.
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E&ovBévwon anod tov Pspviopo

Ot tpavg Mapéiotpiec aywvioTpieg ka1 Oewpntikol
AVAUEVETAL DA TIPOTPEPOVIE KAl DA AIIAVTHOOVIE
KQl v ENEKTEIVOVUE TOV QEUIVIOHUO.

Opwc teMikd, 6ev eivat CAQEC T1 EMOTPEPEL
I Tt pmopei mpayuaTikd va Siatnpendei.

I'swa! Evyapiotweg va napéppfw twpa eyw. Evyoplotw
yia TN vaépoymn mpwtn mapéppoaon. Mov {nNTONKe va
AV TNOW oTa epWTARATA: «ITo1d¢ elvat o opiCovTagTng
TPAVOPEMVIOTIKNG amelevbépwong» Ko, 6edtepov,
«IIOg N TPOXVOEEMVIOTIKY mpaén Oiappnyvdel
AVAIIPAYWYN  GAANAOCLUIAEKWPEVWD CLOTNUATWY
KOTOIIEONC; »

Kab¢ oke@TON0LY WG DA AIIADTHOW —OaD pia arrd TG
600 emueAnTpieg, ne tno Elle, tov Transgender Marxism
[Ateppuikog Moap&iopdégl—32 cvverdntomoinoa 4TL
PaAdov ovTo 6w Ba yperalotar va amevBvYOel KLpiwg
OTO EPWTNUA TOL €&V 1 OLAAOYT HOL empeANOAKANE
KOl T OITIKN IOV OLDEPYATIKA £YOLHE OVAMITOEEL
elvat, OVTWG, KKOOAOL TPAVOPEUIVIOTIKY, 1), IPAYHATL,
ov eival KATL TO omolo pmopodue pe oKpifelax va
MEPLYPAYOVIE WG «QEPIDIOTIKO» MAONG QOOEWG.
TrE@TORAL pE TN 6OVAuN ALTAC TNG OLAAOYNG, O TPAVC
Moap&lopoc mov €yovpe oLVBECEL TIPOKVIITEL KLPIWG
amd pla Kataotaon eEovbévwong N eEGVTANONG O
oy£&om HE ToV ePPIopd, KATL TO omoio atoBdvopat 6Tt
Ba émpene va eEnynow 181aitepa Kabwe ovTd pmopel va
TPONGEel avBPWITOLE, E161KA LTODC IOV AELTOLPYODV

32. Jules Joanne Gleeson and Elle O’'Rourke, eds. Transgen-
der Marxism. London: Pluto Press, 2021.
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new book by Hil Malatino, Side Affects,?' Hil explores
the origin of this now ubiquitous, corporatized term
“burnout”—not in the private sector but actually in
free clinics, so in people offering services parallel to
the disaster of the US healthcare and especially mental
health care—and Hil kind of examines this impossible
set of conditions, which free clinic workers were left in
exactly the state of mental collapse, which arose quite
specifically from them trying to kind of continuously
square the circle of providing care without any hope
of a broader transformation. So, exactly that kind of
mood, that exhausted feeling, is I think what comes
across in the collection, in Transgender Marxism,
released in spring last year.

To just give you the two primary examples, which are
responsive to radical feminism quite explicitly: these
actually take two very different registers. So the
first one is Noah Zazanis’ essay, which I think opens
the collection, right?3?2 And in Noah’s essay, we kind
of address, this question of socialization, the, like,
theoretical framework of socialization, which radical
feminists are generally relying on. Socialization is
actually one part of the awkward inheritance from
postwar clinical sexology. In clinical sexology, by the
1950s, there was this established idea that the first two
years of a child’s life are truly decisive, and with some
kind of variation, radical feminism has kind of retained
that idea and appropriated it in some quite curious
ways. This is actually something that it does along with

31. Hil Malatino, Side Affects: On Being Trans and Feeling
Bad. Minneapolis: University of Minnesota Press, 2022.

32. Noah Zazanis, “Social Reproduction and Social Cogni-
tion: Theorizing (Trans)gender Identity Development in Com-
munity Context. In Transgender Marxism, 2021, 33-46.
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o€ BlaopeTIKG 0VKG mAxiola.

Apa, vy va okloypagiow Alyo ovthy T AEEM,
«e€ovBévwan»: ato Kawvovplo BipAio tov Hil Malatino,
Side Affects [Ilapamievpa ZvvoaioOnpatal,’® o Hil
e€epevvel TI¢ anmapyEC ToL MALO0D TAVTAYO0D TTAPOVTOC,
veo@lAerebBepov  bpov  «efovBévwomn» —OyL OTOD
WWwTKG Topéa aAAd, OTNY IPOYPRATIKOTNTA, OFE
KOWWPIKA 1watpela, OnAadbn o avOpwmovg mov
mapEYouy meplfaiyn mapdAANAa 0TNY KATAGTPOPT) TOL
ogvoTHpaTog vyelag Kol 61 TOL CLOTAPATOC WLYIKNAG
vyelag otig Hvwpéveg IToMteieg— kKou o Hil, ag
movpe, e€epeLvel ALTO TO AVEPLKTO GOVOAO OLVONKWY,
OTIC omoieg Ta epyaldpeEVA OTIC KOWWDIKEC KAIDIKEG
a@EONKAY oKPIPWC 0 pla KATAOTOOT OVPELVUXTIKAG
KOTAPPELONG T omoia TPOEKLYE TOAD CLYKEKPLPEVLX
amé TNy mpoomdfeld TOoug VO TETPAYywLioOLY TOD
KOKAO NG mapoyng @povtibac ywpic Koapla eimida
H1ag vpOTEPNC PETANOPPWONG. AKPIBWG avTO TO £160¢
61aBeong, avtd To ovvaioOnua e€qavtAnong, vouilw
yiveton xatovontéd otn ovAdoyn, oto Transgender
Marxism, n omoila ek66ONKe mépuvot tny Grolén.

IMa va ocag 6Wow Ta 600 KOpLa mapabelypota,
T omola OPKETA PNTA  AVTHIIOKPIVOVTOL  OTOV
PLooTaOTIKG PePIVIONS, Kol oL nmpaypatedovtal 600
MOAD Ola@opeTikéG eKTAOelC. To mpwto mopddeiypa
eival to Hoxkiplo Tov Noah Zazanis, to omoio avoiyel
™ oLAAoYN, owoTd;?** Xto Hokipto Tov Noah, KATIWC
mpooeyyiCovpe T0 EPWTNHIA TNEG KOWWDIKOTOoinong, To,
o¢ movpe, BewpnTikd MAGIOL0 TNG KOWWWDIKOIOINoNngG,

33. Hil Malatino, Side Affects: On Being Trans and Feeling
Bad. Minneapolis: University of Minnesota Press, 2022.

34. Noah Zazanis, “Social Reproduction and Social Cogni-
tion: Theorizing (Trans)gender Identity Development in Com-
munity Context. Xto Transgender Marxism, 2021, 33-46.
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the term “gender” itself, but that’s probably [laughs]
a more thorny one—we won’t get into right now. So,
Noah considers this question of socialization, and then
alternative ways of understanding the trajectories
which trans people go through. Resolving it with, kind
of, socialization juxtaposed against social reproduction
and other kinds of social cognition theorizations
around that. And I think the companion piece to this
essay is Farah Thompson'’s essay, “The Bridge between
Gender and Organizing”;® and I think in two different
registers, these kinds of essays address the problem.
Because Farah’s contribution is exactly looking at how
the kind of material which she used to develop herself
politically, intellectually, and indeed psychologically,
increasingly kind of became insufficient and inadequate
to her task, that she was using material like Andrea
Dworkin to confront the process of becoming a Black
woman.

So, between these two pieces, I think we identify the
problem, which is that transgender Marxists, trans
theorists, trans militants have all seemingly been left in
this position where we’re expected to give and respond
and expand feminism. But ultimately, it’s unclear
what’s coming back or what can really be retained.
So, even in the essays within the collection which do
make use of radical feminist theory—so, Anja Heisler
Weiser Flower’s closing essay regarding science fiction
and proletarian womanhood, trans womanhood,?* sort

33. Farah Thompson, “The Bridge between Gender and Or-
ganising.” In Transgender Marxism, 2021, 156-164.

34. Anja Heisler Weiser Flower, “Cosmos Against Nature in
the Class Struggle of Proletarian Trans Women.” In Trans-
gender Marxism, 2021, 230-258.
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ndvw oto omoto, yevikwg, Baocifovtal plloondoTpleg
@emvioTpleg. ZTnp MPAYHATIKOTNTA, n
KOlwD1Komoinon eivat pépog g &PoAng KANPOVOULAG
NG METAMOAEMKNG KAWWKNAG youyoroylag. Ztnp
KAMDIKN yoyohoyla, péypt Tt Oekoaetia tov 1950,
eyKaO16p0ONKe 1 16éa 6Tl Ta mPWT 600 YpoOVIA TNG
Cwnc tov maidlod elval IPAYPATIKA KaBOploTIKA Kol
He K&ImoleC mapaAAayéC o plloOIaOTIKOC PENIVIONOC
Sltatripnoe avty Y 16éa Kol TNV OLKELOMOWNONKE HE
oplopévouvg apketd mepiepyovg Tpdémovg. Avtd eivan,
IPAYPOTL, KETL IOV KAVEL KAl [IE TOD OpO «@DAO» TOD
1610 [Z.T.M.: peta@pdletal ovYv& WG «KOIWWDLIKO POA0»
ot eAANVIKA], aAAd avtd elvar pdAiov [yéAlo] mo
oakavOWwbeg BEpa —ypie To omoio Hgv Ba pmAéEovpe avTN
™ oTiypn. Apa, o Noah npaypatedetal avtd 10 (TR
NG KOWWDIKOMOINONG Kal, 0OTEPA, EVAAAXKTIKOVG
TPOIOLE KaTovONnoNng Twr diabpopwr mov diavdovy
T TPAVC ATOPQ, EMADOVTAC TO, AC HMOVUE, PECA QIO
™mr ovTuapdbeon TNC KOWWDIKOIOINoNG HeE TN
KOIDWD1KT ADAIAPAYywYn, XQEVOC, KU1, APETEPOVL, NEOK
ad GAda €16 Bewplwv NG KOWWVIKNG YPWOTIKNAG.
Kol 0a éheya mwg to Hokiplo avtd to ovvodedel To
6okipto ™™g Farah Thompson, “The Bridge between
Gender and Organizing” [«H yépupa peta&d @dAov Kat
opydvwanc»],3® pe 600 SLa@opeTIKEG TOVIKOTNTEC KA TA
600 Bokipla amevbOVovTAl 0TO 1610 MPOPANPA. ALOTL 1)
ovveloopa tne Farah e€epevvel arplBwG mwC ot yEG
o T omoieg avtAodoe yia va e€eAifel TNV eavTi
NG MOALTIKG, H1avonTiKG Ko, IpAypaTl, YOY0AOYIKA,
0A0éVa Ko TIEPLOCTOTEPO AIMOSEIYTNKAD AVETUPKEIC KO
OKATAAANAEG —ypNOLpoIol000E INYEG OTTwG 1 Andrea
Dworkin yia va avtipetwiiost T diabikaoia Tov va
yiver padpn yovaika.

35. Farah Thompson, “The Bridge between Gender and Or-
ganising.” Xto Transgender Marxism, 2021, 156-164.

69



of twins Monique Wittig®>—so, one of the more kind
of neglected figures in the radical feminist theoretical
canon—with Evald Ilyenkov—3%so, kind of like a
similarly underappreciated reader of Marx, in the big
picture of things.

So far I've been a bit [laughs] downbeat on the
prospect of any kind of collaboration or any kind
of revival, or indeed, there being a kind of need for
a Marxist transfeminism. So one thing I should state
at this point. So this is very much—and saying I want
to discuss with a lot of you because I know we have
quite an international crowd—this is something very
bound up with this specific, national, and indeed,
linguistic limitation of the collection. So, this is a
collection put out by an English publishing house—an
Anglo-American publishing house—Pluto Press; all the
contributions are exclusively in English, although not
all of them were originally written in that language.
But, yeah, this national context is very much defining
our kind of awkward or even antagonistic relationship
towards feminism. For more on this you can kind of
read Amia Srinivasan’s remarkable essay, “Who Lost
the Sex Wars?”3” where she examines this divergence
which we see between the sex foundationalism which
has especially preoccupied, well, let’s say, English
Empire [laughs]—post-British Empire countries—
but especially Britain and the occupied territories of

35. See Monique Wittig, The Straight Mind and Other Es-
says. Boston: Beacon, 1992.

36. See Evald Ilyenkov, The Dialectics of the Abstract and the
Concrete in Marx’s Capital. Sergei Kuzyakov (trans.). Mos-
cow: Progress Publishers, 1982. Marxists Internet Archive.

37. Amia Srinivasan, “Who Lost the Sex Wars?” The New
Yorker, 6 September 2021, https://www.newyorker.com/
magazine/2021/09/13/who-lost-the-sex-wars
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Apa, avdpeoa avTOY TWY 600 KEWWEVLWY, POPIlw WG
evtomiCovpe To mPOPANUaA, To omoio sival OTL TPAVG
Moapé&iotpleg, Tpovg OewpntTikol, TPAVE AYWVLIOTA
£xouvp 0Ax @ovopeL1Kd apebel oe avtn TN B£on émov
AVOPEVETAL PO TIPOCEPEPOVIE KA1 PO AIXVTHOOLHE KOl
va enekteivovpe tov @epwiopd. Opwg tedikd, Hev
elval CO@EC TL EMOTPEPEL 1| T pHopPel IMPAYRATIKE VX
SratnpnOel. ‘Etot, akopn Kot ota Soxipia g cLAAOYNAC
Iov K&vovv ypnomn G PLoOTACTIKNG QEPIDICTIKNG
Bewplag —oémwg, n Anja Heisler Weiser Flower oTo
Kelperd TNng ylwa N EmMOTNUOVIKY @avTaoia, Tnv
MPOAETAPLAKT] ONAVKOTNTA, TNV TPAVG ONAVKOTNTA ITOL
KAgivel ™ ovAdoyn—3 k&nwg oetdpel v Monique
Wittig3” —6nAabn, ma amd TI¢ Mo TaPOPEANIEDEC
@P1yo0peg 0ToV PLlOOTIAOTIKO PEPIVIOTIKG Kavdva— JE
tov Evald Ilyenkov3® —6nAddn, évav KAMwe mapopoiwg
IOPAYPWPLOPEVPO  XVAYPWOTN TOL MaopE, YevK&
MAWYTAC.

Méypt twpa Ba £xw akovatel Alyo [yéAlo] apvnTiki yia
TIC IPOOMITIKEG KAIIOl0L £160V¢ ocvvepyaoiag 1 KAIO10L
eibovg avayévvnong 1, IpdypaTty, NG OIAPENG KATO10G
aVAYKNG yia évav PopéloTikd Tpavo@spiviopd. Apa,
éva mpdyna Oa EMpENe v AVAPEPW OE aLTO TO onpueio:
ovTto elvar éva MOAD —Kol AEYovTAC TO, BEAW v TO
ovlntnoovpe pe mMOAA& oamd e0dg emeldn yvwpilw
0Tl &yovpe éva apkeTd 61eOvéc KOWO— AvLTO eilval

36. Anja Heisler Weiser Flower, “Cosmos Against Nature in
the Class Struggle of Proletarian Trans Women.” Xto Trans-
gender Marxism, 2021, 230-258.

37. IIpBA. Monique Wittig, The Straight Mind and Other Es-
says. Boston: Beacon, 1992.

38. T1pPA. Evald Ilyenkov, The Dialectics of the Abstract and
the Concrete in Marx’s Capital. Sergei Kuzyakov (trans.).
Moscow: Progress Publishers, 1982. Marxists Internet Ar-
chive.
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Ireland, have been kind of totally preoccupied with
this sex foundationalist male-and-female definitive
departure point of transphobia. Basically, transphobia
is the entry requirement for referring to yourself
as a feminist and that’'s the very much one of the
hardline positions which is normalized and has kind of
liberalized itself in Britain and its former colonies, with
the exception of Ireland [laughs].

And what we’re looking at, here, is specifically a
demarcation between peripheral countries—I just
mentioned Ireland, but also Chile, Poland and other
places that abortion rights, specifically, have become
a central campaigning point—what we see in those
countries is a convergence around the shared interests
of opposing—for one thing, the Catholic church but
also various national and nativist regimes which have
kind of combined the appeal—the popular appeal—of
transphobia with restrictions on abortion rights.

So, looking at the United States, I guess, with this week,
the announcement of the rolling back of Roe v. Wade,
so federal protections on abortion rights are being
threatened. I guess what we’re going to have to look
at is whether the feminist movement in North America
manages to draw together this coalitional sense that has
happened in more peripheral countries around seeing
these two things together: the restrictions on clinical
provisioning to transgender children, which have been
taking place over the last three or four years, and then
this newly emerged or newly breached struggle around
abortion rights. So personally, I'm very pessimistic, like
I don’t really think this is something we’re going to be
able to see liberal feminists beginning to do; I think
we’'re going to instead see a prioritization of abortion
and a kind of sidelining of transgender struggles

72

KQTL TOAD OYETIKO HE TA OLYKEKPLPEDA £OVIKG KOl
YAWOOIK& Opla TNg OULAAOYNG, Ml OLAAOYH TIOL
eKOOONKE b Evav ayyAlKO €KOOTN —Evav ayyAo-
OEPIKADIKO £K60TIKO 0ikKO— Pluto Press, evw 6Aa ta
Kelpeva mov oamaptiCovv Tn ovAdoyn epgavifovTal
OIIOKAELOTIKA OTA QayyAlKE, av Kot Oy yph@InKav
apPYKG& O0Ax o€ gkeivn TN yAwoooa. AAAG, vat: aLTO TO
eOvikd ovpgpaldpcvo civol mapa mMOAD KaOOPLOTIKO
™G KAIIWG GPOANG 1 KAl GVTAYWVIOTIKNG OYEONG HOG
pog Tov @emviopd. INa meploodtepa mMvw 0 avTod
pmopeiq Kamwg va StaPaoelg 1o KATAIANKTIKG S0K{{10
™G Amia Srinivasan, “Who Lost the Sex Wars?” [«IToieg
Exoaoav T Atapdyeg yia tn Ze€ovaAtkotnTa;» 3 dmov
e€epevvel vt TNV amOKA1o™ PETAED TOL HopLtopod TOL
@DAOVL 0 omolog £yel amaoyoANoel, 101aiTEP TIC YWPEC
™™g AyyAikng Avtokpatopiag [yéAlo] —ywpegc NG
mpwnv Bpetavikng Avtorpatopiag— aAdd draitepa 1
Bpetavia ko ta Kateyopeva e6den g IpAavdiag Exovv
vmapel tedeiwg amoppo@nuéva pe TNV KabOOploTIKY,
@uAo-6optoTikn agetnpia (apoevikd Kat OnNALKO),
™meg tpavogofiag. Baolkd, n tpavogopia sival, ag
MoOE, aImIaPaiTnTO KPLTHPLO YlX DA AVAPEPETAL OTOD
£000TO 00V Tav PePioTPLa Kol oL T eivat ma amd Tig
OKANPOIUPNVIKEG B€0oelc N omola Kovovikomoleital
Kol €yel avtobladbwbel otn Bpetavia kol T mpwnpv
amolkieg tng, pe v e€aipeon g IpAavdiag [yéAro].

Kat avté mov e€etdlovie, £6W, elval CLYKEKPIHED X 11X
0pl00ETNON PETAED TEPLPEPELAKWD YWPWD —AVEPEPQ
poAg v Ipdavdia, addd kot tn X1An, ™ IHodwvia
Kol GAAx pépT OIMOL Ta HIKIWPATA TwY aAIBAWCEWD,
OUYKERPLIEVQ,  €yovp  yivelt  KevTplkd  onueio
EKOTPATELOD— OLTO PAETIOLHE O QLTEC TIC YWPEG

39. Amia Srinivasan, “Who Lost the Sex Wars?” The New
Yorker, 6 September 2021, https://www.newyorker.com/
magazine/2021/09/13/who-lost-the-sex-wars
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among the kind of Democratic Party-oriented United
States feminist movement. So, of course, there are
other feminist movements, but this is um, I guess this
is the point where I don’t really believe we’re going to
see like a unified coalitional breakthrough now that the
struggles have kind of become obviously converging
around the agenda of the Republican Party. But anyway,
that’s enough about the US!

I suppose the final thing, which [laughs] I'm going to
try and sketch out to you, briefly, is what the collection,
what Transgender Marxism, as we prepared it, is
attempting to do theoretically; instead of what we would
call a more conventional or traditional radical feminist
perspective, appropriative from clinical sexology set of
viewpoints. So, this is saying, which I guess I can getinto
some more—but primarily what the collection is trying
to do is refocus us around household struggles—so this
term, the oikos, or the household—and specifically how
households establish, and also establish an attempt to
stabilize always tenuously normative orders, which are
required by the overarching modes of production, but
also, can’t be understood, primarily for their logic.

So here, I'm trying to address the second question
concerning the interlocking systems. Our idea is that
there is not really a—there is a single interlocking
system. And this is a mode which has particular
workforces which get produced across time
across generations, and which need to do that but
simultaneously, find themselves drawn into political
projects which obviously sustain far beyond the
preservation, or the expansion of those particular
modes. So, this is why, particularly this one theorist,
we both drawn from extensively, Angela Mitropoulos,
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elval pla oOYRALOM YOopw amd T KOWA CLHPEPOVTA
OVTIKPOVOPEVWY —a@EVOC 1) KABOAIKN eKKANCoia Kol
aPeTEPOL BLa@opa OVIKA Kol PATIBIOTIKA KOAOECTTWTX
Ta omoia oLPEVLATOLY TNV EAKLOTIKOTNTA— TNV AXIKT
QmAYNON—1NGg Tpavo@ofiag pe TMEPLOPLOPODE OTO
Sikaiwpa ™g dpupArwong.

‘Etot, e€etdCovtac Tic Hvwpéveg IToAtteieg, Oa éAeya
HE TNV avakroivwon TG nepaouévng epbonddac yra tnv
avatpomnn NG amdeaong otnw viadbson Roe v. Wade [Po
evavtiov T'ovétvt], 6Tl ammelAobYTAL 01 OPOCTIOVOIAKEG
gyyvnoelg tov Hikociwpatog otny Gupiwon. NopiCw
ovTO oL Ba mpénel va e€eTdoovpE glval KaTd TOCO TO
@EEPOTIKO Kivnua ot Pépela Apeplkn B Kata@épel
v oavantOEEL Pl CLPPOYIAKT ODTIANYT, KA&TL IOV
éxel ovpPel oe MO TEPLPEPEINKEC YWPEC, WOTE VX
Bewpnboldy ta £€ng 600 mpaypata pali: agsvdc ol
MEPLOPLOPOl OTIG KAWIKEG TIXPOYEG OE TPOVG Matdid,
ot omoiol epappdfovtal Ta Tedevtaia Tpla | TEoOEPQK
XPOV1A KOl AQETEPOL VG XVABLOPEVOG 1) TIPOTPATWG
Sropepévoc aywrag yia to Sikaiwpa otnr Gppiwon.
[TpoowmKkd, eipol apretd omolol660€n, Kabwg Gev
moTedw OTL glval K&TL mov Ba pmopéoovpe va Sodpe
v KGvouv Twpa @LAEAEDBepe; pepviotpleg. Nopilw
6tt Ba 6odpe ovT ALTOD Pl TPOTEPALOTNTA DX
6lvetor o aupArwon kol éva €ld6og MapaAyRWLIOHROD
TWV TPAVG AYWDPWD OTO E0WTEPIKO TOL QPEPIVIOTIKOD
KWwnpatog ot Hvwpéveg TToAtteieg mov oyetiCeton pe
1o AnpokpaTikd Koppa. BeBaiwg vmapyovy kot dAAa
@EEPWIOTIKG KIDAPAT, aAA& LIIOOETW 6TL avTd £lvat
10 onpeio émov Hev moTedw elAKpYA& 6Tl O Hodpe Pl
EDWPEDT] OLPPOYLOKN TPOEANCT] TWPA IOV Ol AYWVEG
@épovTal va OLYKAIPOLY YOpw ammd TN atlEVTa TOL
PemoupnmAKavikod KOppatog. AAAG TEAOG TAVTWD,
APKETA aoyoANONKa pe Tig¢ HITA!

75



has basically produced a framework,*® which we’re
both very fond of, which is both ambiguously feminist
and ambiguously Marxist. So why is it ambiguously
Marxist? Because she’s focusing exactly on the arm,
the points of this systemic reproduction, which often
Marxists have been refusing to do with the exception
of many Marxist feminist around social reproduction
theory, which is another story we’ll get into later. Why
is it ambiguously feminist? Because the figures, she’s
looking at are primarily on the extension of ruling class,
I'm thinking so she kind of goes from Xenophon to Adam
Smith, to Donald Trump, if you like, and exactly what
is being considered here is the constant and active
efforts, which ruling class forces—which sometimes we
dismiss as reactionaries but are really quite creative
and leading thinkers in their own way. And basically the
continued efforts, which are not only required of them,
but also quite imaginatively responded to and quite
passionately responded to. So, the reason that these
different thinkers [laughs]—Xenophon, Adam Smith,
any political economist you can imagine—[laughs]
and, of course, right-wing leading figures all across
the world—the reason that they’re always drawn back
to the family is exactly that the family is never totally
systemic; that it kind of defies a systematic response or
project. And for this reason, it’s always a focal point for
political projects both across the left and the political
right—I think more successfully across the political
right: the private household is always heterogeneous,
and it’s never predictable. However, we can—at some
points it might feel that way. So we looked at the
household in Transgender Marxism, because it’s there
that the capitalist workforce’s future seems the most

38. See Angela Mitropoulos, Contract and Contagion: From
Biopolitics to Oikonomia. Minor Compositions, 2012.
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KAegivovtag, BanBeda va oK1aypa@now O€ TL AITOTKOTIEL
BewpnTik& n ovAAoyn Transgender Marxism. Avti ylx
pla plloOTIAOTIKY QEPIDIOTIKA OMTIKY TN omoix Oa
ovopdlane mo ocLPPATIKN N maxpaboolakn: SNAadn pla
OIT1KT IOV OwKelomoleiTal Eva oOVOAD Tapadoywv amd
™v KAWKN oeoroyia. OEAW va Tw —KAl PIopw v
eneKTAOW mdvw oe avtd To onuelo— Kvpiwg avtd oTo
omoilo gtoyevel 11 ovAAoYN elvan P emaveoTiaon yopw
a11d TOLC OLKLAKOUC AYWPEG— XVTOC 0 OPOC, 0 OIKOC, 1
N 01Kl —Ka1 CLYKEKPLPEV A TIWG 01 01KiEG KablepwvoLvy
pla mpoomddsia otabepomoinong mavta abdvapwv
KODOVIOTIKWY T&Eewv, ol omoieg amoltodvTal oId
TOLC YEVIKOTEPOULG TPOTIOVC TAPAYWYTNC, dAA& emiong,
bev pmopoHy va Yivovy KaTavonTég, MPWTIoTWE Yl TN
AOY1KH TOLG.

E6W, Aourdv, mpoomabw) va ammavTHow OTo 8eDTEPO
EPWINHA TO 0I010 aPOoP& OTX AAANAOCLUIAEKOPEVX
cvothpoata. H 6éon pag elvar ét1 Hgv vmdpyovv
IPUAYPOTIKA— VLIAPYEl £va  GAANAOCLUTIAEKOUEDO
ovOoTNUA Kol avtod elval évag tpomog [mapaywyng] o
0II010G £Y€l OLYKEKPIPEVA EPYATIKA Ouvapikd Iov
nmapdyovtal pe TNY mapobo Tov Ypévov aIbd YeEVIX
0g YEVIE, KOl IOV TPEMEL DA TO KAVOLD aLTO, adAAd&
Tautdéypova TaPAODPOVTAl OE MOALTIKA £Ppya IOV
mpo@ovwe dratnpodvtatl moAd mépa amd TN Hratrpnon
N TNV EMEKTAOT ALTWD TWV CLYKEKPIPHEVWD TPOIIWD
[mapaywyncl. Avtéc cival o AGyog MOV CLYKEKPIIEVX
pla OewpnTikég amd TNy omoia aLTAOVIE EKTEVWCG, T
Angela Mitropoulos, £yel oLOLANOTIKA €mMVONOEL £V
BewpnTikd mAaiolo,* to omoio cvpmabodue MOAD Kol
mov civol ap@iieyduevo— elval Kol QEPIVICTIKO HE
APELAEYOPEVO TPOIIO KAl PapElOTIKO PE Ap@LAEYOUEVO

40. ITpBA. Angela Mitropoulos, Contract and Contagion:
From Biopolitics to Oikonomia. Minor Compositions, 2012.
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unsure.

So the final thing to say, [laughs] is that having
began with this point of exhaustion and burnout and
the need for distancing and differentiation and the
collapse of any resolve across Anglophone trans
communism, whatever: that kind of scene. The reason
that this exhaustion is so striking, is that all of the
conditions of possibility and all of the prospects around
transformational changes, which we’re seeing, can’t
really be thought outside of the existing successes
of the women’s movement—to use its old name—or
women’s liberation, or indeed, more generally kind
of gender struggles and advancing into kind of, like,
intersectional perspectives and ever-differentiating
and refining points of view. So, it’s almost as if there’s,
yeah, a set of objective conditions which have been
unmistakeably won by a series of political struggles,
twinned with a [laughs] seeming mood of pessimism,
and even despair or despondency, over there being a
true possibility of synthesis around radical feminism
and trans Marxist thought.

So, especially what I'm interested in discussing with
each of you is your national context and your own
particular feminist movements. I think what I'm saying
here definitely applies to a particular set of conditions
and a particular set of antagonisms, which sort of
seemed to require responses and perhaps aren’t well
understood outside of the [laughs] hegemony-spewing
national contexts, which we’ve each been working out
of, and in a number of ways trying to escape. So, yeah,
with that kind of, like, slightly bleak note delivered,
[laughs] I guess that’s the end of my provocation.
Thank you all for listening!
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Tpomo. Ioati elvat pap&loTikd pe ap@lieyopevo TPomo;
Eme1bnl eomidlel arplpwG oTtnr mtuyn, oTta onueia
OLTAG TNC OLOTNULKNAG AVATIAPAYWYNG, TO OMO10 oLV &
o1 pap&laTtég £xyouw apvnbel va K&vovy, pe T e€aipeon
MOAAWY PAPELTTPLWY QEUIDICTPIWY DIEPUAYWD TNG
fewplag KOWWVIKAG OVAIOAPAYWYNC —pla  GAAN
vmdéBeon Y omoia Ba e€etdoovpe apyotepa. IMati
elval PeEPIVIOTIKO Pe ap@lieydpevo tpomo; Emeidn ot
oTtoyoaoTég mov e€etdlel elvar Kvpiwg g Kvplapyng
Taéng, 6nAadnEek1vdel b Tov Eevo@uvTa wg Tov Adam
Smith, tov Donald Trump, av 0£AeTe, Kol GKPIPWG ALTO
TO OMO10 MPAYPATEDETAL EIVAL Ol CLVEYEIC KL EVEPYEC
npoomndBeleg mov Svvdpelg TG GPYOLOAC TAENG —TIG
OIoieC NEPIKEC QopéC amoppimtovie otny avtioTaom
oAAG elval TPpOYPOTIKG OopKETE Onuiovpylkol Ko
KOPLQaiol 0TOYAOTEG PE TOV 61KO TOLg TPOTTO— PaoiK&
ol ogvveyeic mpoomdBeleg, mov Oyl POVO ATAITOOLVTAL
ammé autolg, aAAd KOl avTAIOKPivovTal HE HEYAAN
@ovtaoio Kol avTaIokpivovTol He TMOAD 1mabog.
‘Etot, o Adyog mov avtol ol 610POopPeETIKOl OTOYXOTEG
[yéAl0]—O EZevopwr, o Adam Smith, omoloobnmote
MTOATIKOC OLKOVOUOAOYOC PIOPElTE v PavTaoTEITE—
[yéAlo] Ko, LOKG, NYETIKEG PLOLOYVWieg TNG 6€14Q
og 6A0 TOV KOOMO—O AOGYOC TOL TAVTOTE EAKODTAL
otnv owkoyévela eivol akplfwg 0Tl N olkoyévela Hev
elvotl mOTE EVTEAWG CLOTNPIKA: OTL KATA KATIO10 TPOIIO
oayned Mo cLOTNUATIKA omdvtnon 1 épyo. Kot yix
aLTOV TOV AdYO, [N owkoYévela] elvot mavTa Eva KOPPLKS
onueio yla moMtikG oyébia 1600 g 6AN TNV aploTePd
600 Kol ot moAlTIKN 6e€1d—vopilw pe peyadvtepn
emtuyla otny moMTikn 6e€1d: n WO1wTIKA okl elvat
DAVt £TEPOYEVNC Kol mOoTé Oev elvar mpoPA&yiun.
Qotéoo pmopodue— oe Kamolwa onpela pmopsl va
ooBavénaote 411 £tot elvat. Apa, e€eTdoape TN oKia
oto Transgender Marxism, 6161t glvat 0 TOIOG OIIOL
TO PEAAOV TOV €PYATIKOD HUVAPIIKOD TOL KA TAALOH0D
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@aivetar mo aBéfaro. Omdte 10 TEAELTALO TPAYPA TTOL
npémel va moodue, [yého] elvat 6t Eyovtag apyiosl amd
ovTo To onueio e€dvTAnong Kat e€0LBEVWONC KAl PE TNY
QVAYKT Yl QIOoToolomoinon kKol 6iagopomoinon kKot
TNV KATAPPELOT TNC OIOLXCTONIIOTE ATTOPATIOTIKOTNTAC
gTOD ayYAOQWVOo TPAVC KOPPoLV1oud: avti n oknen. O
Adyoc mov avtn N e€GvTAnomn elvatl TOCO EVTLIIWOLAKT,
elvat 0Tt 6Aeg ol ovPONKeC BvraTdTNTAC Kol OAEC Ol
IIPOOIITIKEG V1A LETAPOPPWTIKEG AAAXYEG IOV BAETIOLHE
6ev umopodv mpaypaTikd va Oswpnbodv €KTOC Twv
LIIAPYOVOWD EMLTLYLWD TOV YLDAIKE{OL KIVPATOG —DQ
XPNOIOIION0W TO MAALO TOL OVOPA— T TNCG YOPXIKELNC
ameAgLOEPWONC, N}, VEVIKOTEPQ, TWV ERPLAWD XYWDVWD
Kol NG mpoddov Toug péow H1abepaTIKWY OTTIKWY Kol
S1opKWCG 6lapopomIoloduEPWY Kol BEATIOTOIOINPEVWD
amdyewv. Apa, elvat oyxebév oav va vIdpYel Eva COVOAO
OVTIKEPEVIKWOD CLUVONKWY o1 omoieg £yovv kKepdnOel
amd Pl oelpd MOALTIKWD ayWwvwD, CLPOLACTIKA HE
pma [yéAlo]l @ovopevikn 61GdBson  amaiolodo&lag,
N axépa amdéyvwong 1N omob&ppvvong OYETIKA e
TI¢ vmdpyovoeg Svvatdteg oOVOeoNC APEPIECK TOL
P1o0TIACTIKOD QPEPIVIOP0D KOl TNG TPAVE POPELTTIKNG
oKEYNG. Apa, pe evdrapépel W6raitepa va ovlnTHoovLE
poli to erkdotote €OvkO mAaiolo Tng Kabspiag oog
KOl T 61KA TOL OLYKEKPLIEDX PEPIVIOTIKA KIDTPOTA.
NopiCw 6Tt avtd mov Aéw eb6w 1o0yvEL oiyovpa yia éva
OUYKEKPIIEVO ODVOAO CLVONKWDY KOl EVX CLYKEKPLIEDO
o0VOAO0 AVTAYWDIOPWY, Ta omoia PovdTaY 6T, KATIWG
AIOITOOY QImOVTNOEl Kol iowg 6gv elvol emapKwC
KATAVONTA €KTOC TwP, a¢ movpe, £0viKwY mAaioiwv
mov eKTOoEcVoLVY nyepovia, ota omoia BaollépacTe 1
KaOepia poag, Kol amd ta omola pe 614@opouvg TPOIon
npoomaBodpe va Eepdyovpe. Aoumdv, val: £XOVTAG
HETOPEPEL XLTO TO, a¢ mOLYE, Aa@PwWs Copepd VONUQA,
[yéAlo] avtd elvar To TEAOG TNG MPOKANGNG HOVL. XOG
ELYAPLOTW OAx/OAec/6A0VG yla TNV IPosoyN oag!
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Transfeminist internationalism would entail
learning from one another,
sharing dialogue, movement successes,

strategies, and affinities.
—Elle O’Rourke

ORGANIZED
ANTI-TRANS
HOSTILITY

Opyavwpévo Mioog evavtia Tpavg ATopwp

O Tpavoee1oTIKOC 61€0v10110¢ O ovVETAYOTAD
va uabovjie n pia arod To dAAo,

ma avtaidayn 6itaAdyov,

TIC KIPUATIKWD EMLTLYLWOD,

OTPATNYPIKWD KAl OVYYEDELWD.

—Elle O’'Rourke



Elle O’'Rourke
Organized Anti-Trans Hostility

Transfeminist internationalism would entail
learning from one another,

sharing dialogue,

movement successes, strategies, and affinities.

Hey, thank you and thanks to everyone for coming,
because I know we all get very choosy about what sort
of, like, zoom meetings we want to go to nowadays and

it’s really great that so many of you have come here.

And what’s really interesting is, that the great thing
with working with someone and collaborating with
someone for so long is how much you converge and
how much my speech is just an extension of Jules’s.

So, I initially wanted to talk about Transgender
Marxism?®* and our writing and what we’ve done. But
I thought since Jules would give a great gloss of that,
I would like to reflect on something more recent, and
since the title of the conference is “Transfeminist
Internationalism” or “Transfeminist International,”
I wanted to have a provocation and see what shakes
out—and maybe I'm wrong, maybe I'm right, who
knows.

Because what I've been struck by lately is kind of the

anglocentrism and parochialism of much of the recent
writing on organized anti-trans hostility. And you can

39. Jules Joanne Gleeson and Elle O’Rourke, eds. Transgen-
der Marxism. London: Pluto Press, 2021.
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Elle O’'Rourke

Opyoavwpévo Micog evavta Tpavg Atopwn

O TpavoeemvioTiKOC 61e0v1010¢ O ovvenayoTay

va pabovpe n pia amd to aAldo,

pia avtaAdayn SiaAdyov,

KIDNUATIK@OD ENTUYIWOD, OTPATNYIKWD KAl CLYYEVIWD.

Fewa, 00C ELYOPLOTW KAl ELYUPLOTW OAx/OAeg/
6Aovg mov ovrdebnkate H1OTL Epw OTL Eyouvpe
yivel apkeT& E€MAEKTIKEG OYETIKA HE TOWWD 160D,
o¢ movpe HLAbIKTLOKWY OoLVPAVTHoEWDY BEAovpe VX
IaPAKOAOVONCOLIE OTNY TAPODON CLYKLPIX Kol elval
oAb wpaio mov Téoa MOAAG amd 06G £xete £pOel €6W.

Kot auté mov elvat mpaypotika evdiragépov eivat 611 10
omovdaio mPayua pe 10 v BO0VAEDELC e KAIIOLX KOl DX
oguvepyadleote yia 1000 Kaipo eival to méoo oLYKAiveTE
Kol 1600 1 optAia pov givatl anAwg pla IPOEKTACT TNG
optAiacg tng Jules.

Apyikd, nBeda va mMANow oyeTikG pe to Transgender
Marxism* kol avTd mov ypdyoape Kol Kavope., AAAG
HETA OKEQPTNKA OTlL oa@od 1 Jules Ba To ocvrdéylle
wpala, Ba HPsAa Vo CVACTOYAOTW TAVPW O KATL IO
npdoEaTo Kol £pOcov o TITAOG Tov ovvedbpiov eivat
«Tpavo@em1oTIKOC AleBV1onOC» 1) « TPAVOPENIVICTIKT
Alebvnco», NBeAd va EMYEIPNOW DA TIPOKAAECW KAl DX
6w T B mpokLYEl —lowe K&Avw AdBog, lowg Eyw Hiklo,
molog &Epet.

AOTL oUTO TOL povL €xel KAvel EPTOIWOT TWPX

npdéoeata elval 0 AYYAOKEDTPLOPOC KOl O OTEVK
TOMKIOTIKOC YAPUKTAPAC TOAAWY 60wD £YoLD ypa@Tel

41. Jules Joanne Gleeson and Elle O’Rourke, eds. Transgen-
der Marxism. London: Pluto Press, 2021.
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see this, and it’s an issue that’s repeated with lots of
gay histories as well, where global histories get their
defining moment from Stonewall and the Stonewall riots
and everything else in other countries is just a response
to that. And I can recall for a long time, there was a
lot of puzzling over “the particular national character
of Britain” and the British feminist movement, which
was understood to be prone to hostility towards trans
people that was sui generis, of its own kind.

“What exactly was wrong with the British?” But the
arguments offered for the supposedly exceptional
nature of the UK never really sounded right to me; the
purported explanations always seemed a bit pat, or
simplistic, or perhaps complacent. So I want to make the
case, in an internationalist spirit, for pulling ourselves
away from a sort of self-regarding methodological
nationalism, and to considering the current wave of
anti-trans hostility as part of a transnational wave of
reaction, sharing tactics, literature, mutual networks
of support and funding: an anti-trans international of
sorts. What’s interesting here is ideas and how ideas
travel and change along the way, or how in many cases
they don’t actually change much at all.

So, if we take stock of the organized hostility in recent
years, itisn’t that hard to map out a broad transnational
movement that includes not just British mumsnetters,
or evangelical Republicans, but Catholic or Christian
traditionalists in Poland, Russia, Hungary, and much
of post-Soviet Europe, in France—or evangelical
WhatsApp groups harassing LGBT teachers in Brazil
in the run up to the election of Bolsonaro. Whilst
politically organized oppression against women and
LGBT people is nothing new, the particular contours
of the current “anti-gender,” or “anti-gender ideology
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OYETIKX HE TO OPYAVWHEVO PIlOOC EVAVTIX TPAVG
atopwy. Kat avtd pmopeic va to delg, Kol glvat éva
{Atpa to omoio emavoarapfdvetal emiong o MOAAEG
YKEL 10Topleg, KU €101 HieBveic 1otopieg opiCovy wg
K0BOpPLOTIKN TOLG OLYKLPiA TO XTOOLVYOVLOA KOl TNV
e€&yepomn 01O XZTOOLVYOVLOA KOl OAX T LOOAOUIX OE
GAAEC YWPEC BewpPoDVTOL OITAWG Pla AVTAIOKPLON O€
ovtd. Kot Bupdpot 61t yia modd Kopd vmmpye mOADG
QVACTOYXONOC YOpw amd TOV «OLYKEKPLPEVO €OVIKO
Yopartipa TNnNe Bpetaviag» kKat Tov BpeTovikoD
PEPDIOTIKOD KIDAPATOC, TO 0omoio BewpodTav 411 €&l
pla téom exyOpdtnTag mpog T TPAVG &TOopX, 1 omoia
ATav sui generis, Tov 61k00 g €ibovg.

«Tv arplfpwg nael AdBog pe Tovg Bpetavoig;» AAAG T
EMYELPAPATH T OTIOIA TIPOTABNKAD Y10 TOV LITOTIOEPEV X
efa1peTikO yoapaktipa Tov HB moté 6ev pe émeloav: ot
vroTiBéneveg eEnynoelg épowalav mavta Atyo yaléc,
ammAoikEG 1) {owg epnovyaoTikéc. Oa NBela, Aowmoy, va
npoteivw, pe 61e6V1oTIKG MYedpQ, VA amopaKpLvYOOLE
amdé éva €l6og aLTOXVOKANOTIKOD 1eB060A0y1KOD
€Oviklopod Kol avt avtod va Bewpnoove To TPEYOV
KO avTi-Tpavg £X0pOTNTHC WG PEPOC €VOC H1EBV1IKOD
KOPATOC OVTI8pa0TIKOTNTAC, KOWWWD TAKTIKWD, YPAPNG,
SiktOWY apofatag vomooTHPLENC KAl ¥pNuatodoTnonc:
pla avti-tpavg 61e6vnig, Ba pmopodoape P MOVHE.

Apa, av avaAoyloTodpe TNV opyavwpévn exOpdTnTI
Twv TeAevtaiwy ypovwv, Hegv givor Téo0 HOOKOAO
v yaptoypapnoovpe £Eva gupd H1ebvkd  kivnpa
10 omoio ovupmepltdapfavel Oyt poévo Ppetavideg
avfovyec pavobLAec [mumsnetters], 1 gvayyeAlko0G
PETOVPIAIKADOLC, aAA& Kal mapodoo1akonC
KaBoAkoOC 1 yprotiavovg otnr IToAwvia, ™ Pwola,
™ Ovyyapia Katl o peydAo pEPOC NG HETAOOPLETIKNAG
Evpwrng, otn FadAia —1 gvayyeAkéC opdbeg 1oL
napevoyAovv AOAT daokdalrovc péow WhatsApp ot
BpaQidia evdyet tne ekhoyne tov Mnoioovdpo. Evd n
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politics,” has been brewing for the past decade, and
what’s notable is the rhetorical choices of conservative
forces, as well as that political tactics become shared
across all these movements, well before they turn up in
the US, as we’re seeing right now.

So, aside from a few marginal bloggers plugging away
in the early 2000s and 2010s, what we might call “the
official coming out party” for the current phase of
“gender ideology”—as a term—is often credited to a
pastoral letter by Polish bishops in late 2013—and I'm
indebted there, to some long chats with Polish friends,
and the work of Elzbieta Korolczuk, Agnieszka Graff,
and bukasz Szulc for their work on anti-genderism in
Poland.%°

So, in late 2013, Polish bishops issue a pastoral letter
for priests. The letter is an attack on what they label
“gender ideology,” defined very broadly, which they
claim is the product of many decades of ideological and
cultural changes that are deeply rooted in Marxism and
neo-Marxism endorsed by some feminist movements,
and the sexual revolution. “Gender ideology” is a
pernicious cultural development, which overthrows
the unchangeable reality of biological sex in favor of an
ideological gender self-determination, which weakens
men, heterosexual families, and the institution of
marriage.

But just a few short months before that, conservative
press and parents’ groups were also up in arms
about a textbook for young children called Equality

40. See Elzbieta Korolczuk and Agnieszka Graff “Gender as
‘Ebola from Brussels’: The Anticolonial Frame and the Rise of
Illiberal Populism.” Signs: Journal of Women in Culture and
Society 43(4): 2018, 797-821.
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MOMTIKA OPYOXVWHEDT) KATAIIIEDT) KATA TWD YUDALKWD
Kol Twv AOAT atépwv 6ev elvat K&TL Kavobpylo, T
OUYKEKPLPEDQ TIEPLYPAPPATA TNG TPEYOLONC «XDTi-
@DAOL TOALTIKNC» 1 «TOALTIKNAG Katd TNng 186eoroyiag
TOL OAOL» BrapopewvovTal TNV TeAevTaia HekasTia
Kol outd mov eivarl afloonueiwto elval ol pNTOPIKEG
EMAOYEC TWV OLVTNPNTIKWY duvdpewr, KaBWG Kot 611
01 MOATIKEG TAKTIKEG PO1pACovTal HETHED OAWD ALTWD
TWL KIWWNUATWD, TOAD mpw gp@aviotody otic HIIA,
Omwg BAETTOLPE ALTT TN OTLYHT.

‘Etol, eKTOC amd pePKODC MePLBwPlakoDC PIAOYKEP
mov 6ev OoNKWVAV KEPAAL 0TI apyéc touv 2000 Ko
2010, ovtd mov Ba PmopovoANE VA OVOUACOVIE TO
«emionpo ndpt» To omoio gd6pTacE TO OTL «Bynke amd
™Y DTOVAGTIO» 1 TpEYovoa @&omn g «1deoroyiag
ToL DAOL» —wC¢ 6poc— ovyrd amodibetol o Pl
MOLPADTIKT] €mMOTOAT amd IToAwvodg emioKomovg ota
TéAN Ttouvg 2013— Kot eipat vmdypen €dw, o PNEPIKEG
ekteveic ovvomdieg pe IModwvég @lleg Kol TO £pyo
twv Elzbieta Korolczuk, Agnieszka Graff*? kot Lukasz
Szulc, T £pELVEG TOVG OYETIKA HE TIC MOALTIKEG QDTi-
@VAov oty TToAwvia.

Aowov, ota TéAn Ttov 2013, TloAwvol emiokomot
QIIOOTEAAOLD Hla TIOTPADTIKY €mOTOAR oe epeic. H
EMOTOAN emTiBETAN 0€ KATL ITOL AIOKAAODD «16e0A0oyia
ToL @OAOL», mov opiletar WMOAD gLPEwWC, TO oOmoio
woyvpiCovtol o1l elvatl mpoidy MOAAWDY OeKAETIWY
18€0AOVIKWY KOl TMOATIOMIKWY OAAXYWD Ol OMOLEC
Eyxouv Babiéc pileg otov paplopd kat vEo-papélopd mov
OULVLTIOYPAPOLY KATIOIX PEPIDIOTIKA KIWNPOTH oAAK
Kol 0tn oefovadikn enavdotaon. H «ibeoroyla tov

42. TIpPA. Elzbieta Korolczuk and Agnieszka Graff “Gender as
‘Ebola from Brussels’: The Anticolonial Frame and the Rise of
Illiberal Populism.” Signs: Journal of Women in Culture and
Society 43(4): 2018, 797-821.
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Kindergarten, which sought to teach that families come
in all sorts of different forms, and that some families
are different from others. So, while this is a local
controversy within Poland, it could be easily compared
with the controversy surrounding surrounding jenny
Lives with Eric and Martin, a children’s book about a
young girl and two dads in the UK,*! that preceded the
introduction of section 28, under Margaret Thatcher,
or the controversy surrounding books like Heather
Has Two Mommies,*> or Children of the Rainbow?*?
in the US in the late 80s and early 90s. In all cases,
the issue was that teaching kids about the diversity of
human relationships was opening the door to teaching
kids that it was okay to be gay, or how to be gay, and
attacking the family—and we can go onwards, with a
year later the Law and Justice Party [PiS] establishes a
parliamentary committee to stop gender ideology.

In late 2015, with rising opposition to liberal and
LGBT initiatives in Poland, President Andrzej Duda
vetoed the Gender Accordance Act by the ruling
Civic Platform Party at the time, which allowed Polish
citizens to change their legal gender with the support
of two expert opinions. Anti-LGBT hostility has become
organized in Poland since the ascension of PiS to power,
but the mobilization against gender ideology in Poland

41. Susanne Bosche, Jenny Lives with Eric and Martin. Illus-
trated with photographs by Andreas Hansen. Louis Mackay
(trans.) Gay Men’s Press, 1983.

42. Lesléa Newman, Heather Has Two Mommies. Illustrated
by Diana Souza. Alyson Books, 1989.

43. See First Grade Culture Wars: The Children of the Rainbow
Curriculum Controversy of 1992. New York Historical Society,
Museum, and Library. 20 June 2022, https://www.nyhistory.

org/video/rainbow-curriculum-controversy-of-1992
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@DAOL» €IV PLX KATHOTPOPLKT TOALTIOMIKN €EEAEN,
IOV QDATPEMIEL TNV AUETAPANTN TPAYPATIKOTNTA TOL
BloAoyikod @OAoOL 1poc O@eAoC gvdC 16£0A0YIKOD
oLTONIPOTH10pIoPoD TOL @OAOVL, TIOL AHOBVVAPWDEL
TOLG AVTPEG, TIC ETEPOPLAOPLAEC OLKOYEDELEC KOl TOD
Beopd Tov yapuov.

AAAG Alyoug piveg mply, o oLLTNPENTIKOC TOmog Kot
opadeg yovéwv elyav apyioel va avtitiBevtal oe éva
BiBAlo yrx mirpd mondik pe titho Equality Kindergarten
[Nnmoaywyeio Iogoétntag], To omolo mnpoonabodoe
v 616G€el OTL 01 OwkOYéveEleC TaipvroLY TOAAEG
BlaopeTIKEC POPPEC KAl OTL KATOLEC OLKOYEDELEG
Slaépovy amd dAAec. Evw mpoéKelTal ylo Pla TOIKT)
Stondayn evtoc g IMoAwviag, B pmopodoe £O0KOAX
v oLYKRPBel pe N Srapdyn yopw and to Jenny Lives
with Eric and Martin [H TCév pével pe tov ‘Epik Kol
Tov MdpTtw], éva moadikd BiBAio yia éva Kopitol Ko
6vo pmounddec oto HB,* 10 omoio mponynOnke tng
Béomong e evdéTnTag 28 vmd v Margaret Thatcher,
N ™ 6apdyn yopw and ta PpAia Heather Has Two
Mommies [H Xébep £xel 6vo poapdadecl*t ko Children of
the Rainbow [TTou61& TOoL ovpdvIOL TOEOL]*® oTic HITA
ota TéEAN ™G OekoeTiag TOL 0YOOVTA KAl TIC APYEQ
TOL evephTa. X& OAEC TIC MUPATAVW TEPUITWOELG
1o (ATNRO ATaw 6Tl To v H1dayBovY madid yia TnY
MOlK1Aopop@ia Twy avBpwmvwy oyéoewv Sivel ywpo

43. Susanne Bosche, Jenny Lives with Eric and Martin.
Ewkovoypdgnon pe pwtoypagieg tov Andreas Hansen. Louis
Mackay (nte.) Gay Men’s Press, 1983.

44.LesléaNewman, Heather Has Two Mommies. E1xKovoypagn
¢ Diana Souza. Alyson Books, 1989.

45. TIppA. First Grade Culture Wars: The Children of the
Rainbow Curriculum Controversy of 1992. New York Histori-
cal Society, Museum, and Library. 20 June 2022, https://www.
nyhistory.org/video/rainbow-curriculum-controversy-of-1992
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bears a striking resemblance to a similar campaign in
France.

So, in 2013 in France, conservative parents mobilized
resistance againsta governmentcampaign called “ABCD
de I’égalité,” which aims to fight gender stereotypes in
elementary education. Organized over text message,
the campaign raises the fears that a theory of gender
—or “theorie de genre”—was teaching their children
masturbation, homosexuality, transgenderism, social
constructivism, and nihilism. Children were pulled out
of the school on specific days in protest, with some
schools in Paris-Strasbourg losing up to a third of their
kids on a given day. But much of this backlash emerges
in 2013 in the wake of Francgois Hollande passing the
mariage pour tous: legal marriage for all citizens,
gay or straight. The reactionary literature repeatedly
pressed the point that it was undermining the
republican values of marriage. So it’s notable that it’s
not just being argued in a register of Catholic reaction,
but the values of universalism, republicanism, and
humanism—and I do believe there was a lot of post-
structuralist arguments in there as well.

Andthisideaisthat thereis aslippery slope between gay
marriage to undermining the family to transgenderism
to surrogacy and the reproductive technologies for
same sex couples. The republicans’ social and sexual
contract was on the brink of falling into chaos, and with
it, the very nation itself. And with Bolsonaro in Brazil
with lots of harassment of LGBT teachers on the same
grounds of textbooks, or in Hungary with the banning
of Gender Studies and the exclusion of gender ideas
from Hungarian universities.

So, here we already see a broad outline of much
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oto va H16ayBovv 6Tt elvat oK va elvo YKEL ) TWC VA
elvan ykéL Ko o€ emBETELC EPAVTIOD TNC OIKOYEVELNG—
KOl PIopoOHpE va ovveyloovue, éva ypoévo petd To
KOppa Noépov kot Awkoioobvng [PiS] 16pdert pa
KOWWOPBOVLAEVTIKY EMUTPOIT ylX DX OTAUXTAOEL TN
18eoroyia Tov @OAovL.

2ta Té€AN ToL 2015, pe Y avfavopevn avtiBeon oTIC
@AeAebBepec Kat AOAT nmpwtofovAieg otnr ToAwvia,
o ITpbebpog Andrzej Duda doknoe BEto oto Nopooyédio
yia v Evappdévion tov ®OAov amd TO EKACTOTE
KuBeprwr Koppa IMToArtikhc IMAat@déppag, To omoio
vopooyédlo Ba &6we TN Svvatdétnta oe IToAwvoidg
moAiteg va aAAdfovv voplk& TO QOAO TOLC ME TNV
LIIOOTNPLIKTIKY yvwpdtevon 600 epmelpoyvwpdvwy.
H exOpotnta xkatd twv AOAT atédpwv £xel opyavwOel
ot IMoAwvia petd v dvobo tov PiS otnp efovoia,
oAAG& M KwwnTomoinom Katd tng 16eoAoyiag tov @OAoL
ot Ilodwvia poldlel evTLIWOlAKA TMOAD pE Pl
napopola ekotpateia otn FaAAia.

To 2013 ot Tadrila, ovvnpnTikol  YOVELG
KWNTOMOWONKAY  €vavTior PG KAPUIGVIAG  TNG
KuBépvnong ovopatt “ABCD de Il'égalité,” [«To
oaApafntépt tng woétntac»], n omoia £yel wg oTdYO
TNV KATAIOAEUNON OTEPEOTONIWY OTNY MPpwTofABIIX
eknaidevon. H xkopumdvia, 1 omoia opyovwOnke péow
TNAEPWDIKWOD PUNrupdtwy, avoyaitnoe @ofouvg 6Tl pla
Bewpila tov @OAoL —N «théorie de genre»— 6{6aoke o1
o1& TOLG YA TOV ALV AVIOHO, TNV OPOPLAOPLALQ, TN
TPAVC KATAOTOOT, TOD KOWWVIKO KOVOTPOLKTIBLoONS
Kol Tov pundeviopd. Atapaptupopevol yoveic Kp&tnoav
Ta o1& Toug omiTl amrd To oYoAelo OPLOPEVEC NEPEG,
woTe Kamolx oyoAeia oto Tlapior-Etpacfodpyo va
X&oovv péYpt 1o €v TPITO TWY PAONTWYL/padnTPIWY
ToLC gKelveg TIC pPEPEC. QOoTdoO0, PEYAAO PEPOC KVTNAG
™ avtidpaonc epgaviCetorl to 2013 petd Tov AmoéHNYO
g Béomong amd tov Frangois Holland tov mariage
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discussion that has overtaken the UK and the US in
recent years, from rear-guard defenses of “sex-based
rights,” which as a term emerges from Catholic
bloggers and writers but supersedes references to
natural law and is secularized in many ways in the
UK discussion, to banning books in schools, feverish
conspiracies about the catastrophic consequences of
increasing acceptance of trans people in law and wider
society. These groups bring in, and mobilize a wide
array of social forces: Catholic Institutes, parliamentary
committees, business and media, psychoanalytic and
medical authorities, to grassroots mothers and mass
resistance of parents organized by text message and
WhatsApp. Funding is a bit of a murky issue here,
because it’s lots of dark accounts here, and it’s not
easy to be quite clear but there are lots of evangelical
groups, which are hard to miss and this was also the
case with the abortion referendum in Ireland.

But the moral panic of gender ideology is not just
confined to demonizing trans people, but is united
together with a bundle of concerns such as gender
equality and anti-domestic violence laws; sex education
in schools; LGBT rights; and, particularly in America,
it’s subordinated to a campaign against the broadly and
incoherently defined “critical race theory.” All of these
are part of continuum of hostile forces, supposedly
undermining the traditional family, traditional values,
and traditional gender roles.

So, by way of a conclusion about transfeminist
internationalism. @We cannot understand the
present anti-trans movement as a local or particular
phenomenon, but as an international movement,
organized at an international level. These groups
share tactics, ideas, models, and rhetorical strategies.
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pour toi: vopwpog ya&pog yia 6Aovg TOLG TOAlTEG,
opo@LAG@lAovg 1 oTtpélt. O avtbpaoctikdg TOmoC
eMavEIANUPEVQ EMENEVE O0TO oNpeio 0Tt [To vopooyédio]
vrtovOpEeLE TIG BNUOKPATIKEC aEieC TOL Yapov. Anhabr,
elvan a€roonueiwto 6t 6ev vmooTNEIleTAl ATAWG OTNY
éktaon g KaBolkne avtibpaong, aAArd& Baoel TG
o&leC TOL OKOVPEVIGPOD, TOV PEMOVPIAIKADIOHROD KOl
TOL OLPAVIOPOD —Kal MOTEOW OTL LIITPY Y EMIOTNC KO
MOAAG peETABOMIOTIKG emyelpnuata eKel péoa.

Kot n 16éax elvar 6TL vmdpyel €vag avamd@eEvKTOC
KQTNQOPOC oL oLDLOEEL TOV Y0 OPO@LAOEIAWY HE
TNV LIOVOPELAT) TNG OKOYEVELXG, TN Blep@LAKOTNTQ,
™mr  mopPévBetn  PNTPOTNTAX Kol TIC  TEYVOAOYiEG
oavamapaywyng ywx Cevydplia ToL 16iov  @OAovL.
To KOWwVKO KOl 0gEOVAAKO oLPPOAAIO  TW
PEMOVPIAIKOVDWD ATAD 0TO YeIAOC TOL YKPEPOD £TOLHO
va mapadobel oto ydoc kol cvvdpa pali Tov 10 £€6v0oC
to 1610. Kol pe tov Bolsonaro otn BpaCliAia pe moAA«
ovpfavta napevdyinong AOAT daokGAwv pe T 16ix
npoé@oon Twv oYoMKwWY gyyelptdilwy 1 otnv Ovyyapia
He TNV amoyopevon Twv Zmovbdwr dOAoL KOl TOV
OITOKAELON6 16£WD OYETIKA PE TO DAO AT TK OLYYPLKK
MAVEMOTHILA.

Apa, 6 16N evTomiCovpe Eva evPL mePilypappa TOAAWDY
ou{ntoewy mov £yovv vueploynoel oto HB kol TG
HITA Tt tedevtaia ypovia, omd tnv omoBo@LAAKN
™G LOEPAOMONG Twy «Sikawpdtwy Pdoel @OAoL»
[Z.1.M.: petagpdletatl ouyvd wg «BloAoyikd @OA0» ot
eAANVIKG], ov w¢ 6poc mpordITeEl anmd KaBoAlko0g
HOAOYKEP Kol oLYYpa@eic, adAd ovTIKAOLOTA TIG
aVAPOPEC OTO QPLOKO HIKA10 KAl EKKOOUIKEDETOL JE
moAAo0¢ TPoTIoLG 0T ovlitnon oto Hvwpévo BaoiAiglo
—péyxpt v anaydpevon PBAlwr ota oyolAsia, TG
MUPETWOELC CLVPWHOOTEC OYETIKA 1€ TIC KATAOTPOPIKEG
OULDENELEC TNC OLEXVOPEVNC CITOBOYNC TWD TPAVG
atopwy otn vopobeoia Kol otnr gupidTEPT KOwwvia.
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Theoretically, they operate from a shared toolbox of
discursive strategies; ideas that show up in one place
invariably find themselves translated, appropriated,
and transformed for local context. And this also
maintains that an effective opposition cannot continue
with a narrowly national approach: transfeminist
internationalism would entail learning from one
another, sharing dialogue, movement successes,
strategies, and affinities; and, finally, the mobilizations
array themselves against a much broader array of
people than just trans people, but anyone who believes
in racial and gender equality or anyone who cares about
LGBT people or LGBT rights—and this will hopefully
be their undoing: arraying themselves against a much
larger proportion of society, which will ultimately be
self-defeating: nobody’s going back into the closet, as
far as I could tell—and thank you.
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AvTtéc ol opdbeg @EpOLY Kl KvNTOTOlo0D £V €LPD
@eaopa KOWwwMkwr duvvdpewr: Kaborikd Ivotitoidta,
KOIDOPOVAEVTIKEC EMUTPOMEG, EMYEIPNOELC KOl HECK
EVNUEPWOTNC, WLYOVDAAVTIKEG KOl 1XTPLKEC OPYEC,
pntépec amd ta KATw Kol Pallkr avtiotaoTn yovéwv
IIOL OPYAPWLODTAL HECW TNAEQPWVIKWD PNVLPETWD
Kol tov WhatsApp. H ypnuatobétnon elvat éva KGAnwg
0070 TTnua 6w, eme1dr) Aertovpyoby moAroi orotevol
Aoyaploopoi, K&tl mov 6ev To KabBloTtd £0KOAO VX
elpaote cagelc, WoTOOO LIIGPYOLY TOAAEC ELAYYEAIKEG
op6dec ol omolec 6OOKOAX TMEPVOOY AIAPATNPNTEG,
KA&Tl Iov emiong {oyve pe to dSnuoyn@lopa OYETIKA 1E
™v GupAwon otnr IpAavbia.

AAAG 0 NBkOC TavkOG NG 16eoroyiag Tov @OAoL bev
neplopifetatl poévo otn datpovonoinon TPAVE ATOPWY:
ovvdéeTa pe Eva oLVOVOBVLAELHIA ATIO AVTOLYIEC OTIWC
EPELANIOOTNTAKALOLVOPOLKATATNC EVOOOIKOYEVELAKNG
Blag, n oefovaAikn Hramaibaywynon oto oyoleio, T
AOATKI 6irkaiwpata. Kot ovykekpipéva otnp Apepikn,
oUTO VIOTACOETOL OE PlX EKOTPATELQ EVAVTIX OTND
ELPEWC KOl XoLVAPTNTA KOAOOPLoPEVT «KPLTIKT Bewpla
@LAARG». OAa autd amotehodv péPoc €vOC OLVEYOVG
exOprwY Huvdpewr, mov LHOOTIBETAL OTL LITOVOPEDOLY
™Y TapadoolaKT) O1KOYEVELX, TIC TapabOOlaKEC aELEC
Kol TOUC TopadoolakoDg EHPLAOLE POAOLG.

Q¢ ovpmépaopa, Aourdv, Yyl TOV TPAVOPERLVIOTIKS
61e6viopd. Asgv pmopoldle VA KATADOTOOLHE TO IHPOV
avTI-parg Kivnua we éva Tomxko 1 1biaitepo pavopevo,
aAAGdwedrebvéckivnua, opyavwpévooebrebvégemninedo.
AvTéc o1 opddeg polpdlovTal TAKTIKEC, 16£EC, HODTEAX
KOl PNTOPLKEC OTPATNYIKEG. OewpnTiKE, AelTOLPYOLD
péow plag  KOWMNG epyaAelobhKNG  AoyoBeTIKWD
OTPATNYIKWD, 16éec mov epavifovtal o éva PEPOC,
KOT@  KOovOva  PETa@PACovTHl,  OLKELOIOL0DDTOL
Kol petaoynpoatifovtal yla TO EKAOTOTE TOMKO
mAaiolo. Kot ovtd vmootnpilelr emiong to o611 pux
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armoteAeopaTIKN avtiotaon 6ev pmopel va ovveyloTel
HE Pl 0TEVPA €OVIKNA IPOCEYYLON: O TPAVOPEPLVICTIKOG
61eBviopoe Ba ovvemaydtav va pdBovpe N pla amd
To &Aro, pla avtaddayn 61xAOyov, TIC KIDNUATIKWOD
EMTUYIWD, OTPATNYIKWY Kal ovyyevelwv. Ko, téhog,
Ol K1DNTOTIONOELG OTPEPOVTAL EPAVTIA OE £V TTOAD IO
€LPL Paopa aBPWIIWY aId TA TPAVC GTOPA: APOPOLD
omoladNIOTE MOTEDEL OTN QUAETIKT KA1 EQUAN 100 TN T
N omotadrimote evdragépetar yra ta AOAT dtopa 1) T
AOAT Sikowpata —Kot avtd eAmiCovpe Oa SiateAéoet
oY avaipeor TOvg: TO OTL OTPEPOVTOL EVAVTIX OF
€V TOAD PEYaADTEPO KOPPATL TNG KOowwving, KETL TO
omoio TeAMK& B £lval AVTORKATACTPOPIKO: Kavelg Hev
Ba emoTpéyel otnv vTOLAAIA, am’ O,Tt PALNW —KOl
0aC ELYAPLOTW.
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THE LABOR OF SEX

H Epyacia tov ®HAov

The sex worker exposes the scandal that the
reproductive heterosexual family is founded
upon: the elision of women’s labor,

the non-valuation of it.

And specifically: the labor of having sex,
and the labor of sex within compulsory
heterosexuality.

H oeéepyatpia ekbBétel To okavbaAo

navw oTto omoio BeueAiwveTal

N AVATIAPA YW YLK ETEPOPVAOPIAT OIKOYEDELX:
1 QIIOC1WIINOT) TNG YUPALKELAC Epyaoiac,

1 UN-amoTiunon Tg.

Kat ovykekpiuéva: n epyacia Tov va Kaveig o€

Kal n gpyaoia Tov LAOL 0TO mAaiolo
TNC VIIOYPEWTIKNG ETEPLOPLAOPLATQC.

—Trish Salah



Trish Salah

The Labor of Sex

The sex worker exposes the scandal

that the reproductive heterosexual family
is founded upon:

the elision of women’s labor,

the non-valuation of it.

And specifically:
the labor of having sex, and the labor of sex
within compulsory heterosexuality.

Hello. It is wonderful to be here with you, and in this
very exciting conversation. I can’t wait for the turn to
conversation as well. I want to thank Myrto, Anna, and
everyone at FAC for organizing this, and I want to let
you know that I am speaking to you from Kjipuktuk, also
known as Halifax in Mi’kma’ki, ancestral home ofthe
Mi’kmaq people, variously colonized under names like
“Acadia” and “new Scotland” or “Nova Scotia” in the
settler state of Canada, Turtle Island.

Though I live and work in the traditional territories of
the Mississaugas of the Credit, the Anishnabeg, the
Chippewa, the Haudenosaunee, and the Wendat, I grew
up here. I'm down home at the moment, and speaking
to you in a place where my own formation happened
as an uninvited settler subject of an occupying colonial
power. My oldest feelings of home and my shape of self,
are in some way shaped by living on this particular
stolen land, one which is shaped, as well by the labor
and lives of people who were enslaved and forcibly
transported. And so, it is the anti-colonial grounding of
transfeminism that I want to start with, a story, even if
I start there in order to kind of take things back in an
odd way.
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Trish Salah

H Epyacia tov ®OAov

H oe&epyatpia ekOétel To oKavbaro

Iavw oTo omoio OsusAtwveTal

N AVATAPAYWYIKT) ETEPOPVAOPIAT OLKOYEVEIQ:
1 AIOCIWINOT) TNC YUVALKELAC gpyaoiag,

n un-amotiunon Tng.

Kai ovykerpiuéva:
N Epyaoia Tov va KAVELC 0eE KAl 1) EQYATia TOL PDAOL
OTO TAQi010 TNG VIOYPEWTIKNG ETEPOPLAOPLALAC.

I'swa cag. Elvar vmépoyo va Bplokopar €60 pali
0ag, KOl 0€ aLTN TNV TOAD CLVAPTINCTIKA oLLNTNOT.
Avvmopov® va £pBel Ko ) oe1pd NG ovCATNONG. OEAW
DO eLYUPLOTAOW TN MupTtw, TN Avva Kat 6Aec/6Aa
oto ®AK vy tn Sopydvwon avtig Tne ekbiAwong
KOl AW va 0a¢ EVNUEPWOW OTL 0UC MAGW Qb TO
Kjipuktuk, yvwoté Kot wg Halifax ota Mi’kma’ki,
mPoyoV1KN matpiba Twr Mi'kmag, 1 omoia amolkioTnKe
MOKIAOTPOTIWC PE oVOpaTa OTIWG «Arabio» Kal «véa
ZKWTia» 0TO EMOKIAKO Kpdtog Tov Kavabd, otn Noog
™Gg XeAWDDVQC.

Av kot Cw Kol gpydlopatl ot mopaboolokd eddpn
Twr Mississaugas of the Credit, twv Anishnabeg,
Twv Chippewa, tTwr Haudenosaunee kot twv Wendat,
peydAwoa €6w. Eyw ratéfel omiTt pov Kol ouTH TN
oTIypn 0d4c mAdw oe évav TOmo Omov £Aafe yWpa
n O6wkn pov Hlapdpewon wg amPOOKANTO EMOLKO-
LITOKEIPEVO PLOC KATOYIKNG AITOIKIOKPATIKNG 60vaunG.
Ta modaidtepa oLVALOONPATE POV YlIX TO OVNKELD
Kol ™ Slapdpewaorn Tov eqvTOD POV, TAIPVYOULY TO
oyNua ToLg Katd KG&Imolo Tpdémo 600 (w O& aLTN TN
OUYKEKPLPEDT KAEPPEDLT] Y1), N omoia Sla10p@WVETAl
emiong amd T gpyacia kot T Cwn Twy avbpwIwY Tov
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Take the story we’re all familiar with: of the twin
violences of the enslavement of African peoples, the
forcible transportation of them as property. And the
story of the genocidal conquest of the Americas, the fact
of that conquest: an imperial and colonial enterprise
that both excluded black people from gendered kinship
and the human as per [Hortense] Spillers and [Sylvia]
Wynter, and set out to eradicate myriad arrangements
of relational selfhood, erotics, social role, and
knowledge—what Haudenosaunee performance artist
and scholar Aiyyanna Maracle described as “gender as
medicine”4*—as they were lived, and continue to live
among numerous nations of Indigenous peoples.

The colonial epistemic attempt to know this
broader assemblage as binary gender, reproductive
heterosexuality, the family brings the question of
colonization into relationship to the question of social
reproduction and state formation and regimes of racial
governance of racial capitalism.

Reductively, we can say gender is both a colonial and
racial effect of European conquest and of the invention
of the human as white.

But—and I said I would begin there, but take something
back. If we describe transfeminism as anti-colonial—
and I think we must: I think any transfeminism worth
its salt must be—does that prematurely assert the
existence of transfeminism?

Now, this may seem an unnecessarily divisive thing to
say.

44. Aiyyanna Maracle, “A Journey in Gender.” torquere: Jour-
nal of the Canadian Lesbian and Gay Studies Association I
Revue de La Societe canadienne des etudes lesbiennes et
gaies 2: 2000, 36-57.
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LITo6oLAWONKAY Kol peTaEPONKAY pe t Plo. Ko €10,
BéAw va Eek1vTow PE TNV AV TIAIOKIaKT) Bepediwon Tov
TPAVOPEPIVIOP0D, pla 1oTopia, aKOPN Kl av EEKIVAW
ekel €101 WOTE, KATIWG, P Yuplow TPOC T Mow pE
évaw mepiepyo TPOTIO.

Ac Eexvnoovpe pe Y oTopia mov pog eival oe OAx
yrwpun: n 61Tt fla tng vmododAWONG TWY APPIKAVIKWD
Aawv, 1 Bloan petagopd tovg wg 16loktnoia. Kat 1
10Topla TNG YEVOKTOVIKNC KATAKTNONG TNG APEPLKNAG,
TO YEYOVPOG ALTNAC TNG KATAKTNONG: Pl

Kot n wotopla ™G YEVOKTOVIKNC KOXTAKTINONG TNG
Apeplkng, To yeyovdg aUTAG TNC KATAKTNONG: Pl
OVTOKPATOPLKT] KOl QIOLKLOKPATIKY EmUyeipnom Iov
aPeVOC AMEKAELCE TOLC PADPOLE avBpwIovg amd TNV
E€IQLAT TLYYEVELX KO TO XVOPWIIVO, COPPWD A J1E TOVG
[Hortense] Spillers ko [Sylvia] Wynter, kol a@etépov
Barbnke va e€adeiyel povplddeg TPOIOLE OPYAVWONG
TOL OYEOLHKOD EXLTOD, TOL EPWTLOPOD, TOV KOIDWDIKOD
POAOL Kol TNG yrwong —avtod mov 1 Haudenosaunee
KOAAMTEYVIO0 mEPPOPRAVC Kol PeEAETHTPLa Aiyyanna
Maracle mepléypoaye wC «T0 VA0 WG EAPUAKO»6—
o6mwg 1o Codoav katl ovveyiCovv va 1o oLy aVEPETA
og ToALAP1OPA £6v1 IO YEVWY AdwD.

To OIOWKIOKPATIKG EMOTNUIKO  eyyeipnua  va
KQTOUOTNOEL WG YPWOT) aLTO TO EVPDTEPO TLYPOVOBLAELIX
vté  To  Gvadlkd  @DAO, TNV  AVATOPAYWYIKT
ETEPOPLAOPIAL, TNV O1KOYEVELX £yeipel To CATNUA TNG
QITOWKIOKPATING 08 OYEOT e TO (NTNHA TNG KOWWWDIKNAG
AVOIINPAYWYNC KAl TOL KPATIKOD OYNIATION0D KAlTWwY
KOOEOTWTWY QLUAETIKNG S1aKLBEPVNONC TOL PUAETIKOD

46. Aiyyanna Maracle, “A Journey in Gender.” torquere: Jour-
nal of the Canadian Lesbian and Gay Studies Association I
Revue de La Societe canadienne des etudes lesbiennes et
gaies 2: 2000, 36-57.
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There is ample and increasing documentation of
histories of trans women, non-binary folks, trans men,
Two-spirit people, within generations of feminisms and
womanisms; there is strong grounds for understanding
the way in which trans people have organized outside
of feminism as feminist.

Emma Heaney, Kai Green, Susan Stryker, and range
of other historical reflections upon what feminism
might be, what black feminism might be, necessarily
roots feminisms within the struggles of trans people,
of travesti, of transvestites; and works to redress a
narrative as categorically transantagonist in ways that
are valuable.

But, at the same time, I think it’s a mistake to cleave
to the vantage of a post-third wave, post-structuralist,
post-feminist, postcolonial approach, which around 20
years ago, argued that the thinking of those we now
know as TERFs*—canonically, Mary Daly and Janice
Raymond—that their thought must be seen by virtue
of their excessive transphobic and essentialist logics
dismissible as a kind of historical aberration or oddball
fringe within lesbian feminism, which is to say that in
the insistence upon reclaiming lesbian feminism by
both cis and trans feminists, there’s a minimization of
those positions.

And I would argue conversely, that the figural
constructions of the transsexual, particularly the
transsexual prostitute, as a phobogenic object and
monstrous double for feminism, for women, for the
modern woman, for the white woman, in various
ways were central to feminist countercultural texts
whose circulation and affective sphere of influence
substantially exceeded the parameters of lesbian

45. TERF: Trans-exclusionary radical feminist.
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KOITUTOALG00.

Avaywylkd, pmopobue va modpe 611 To VA0 glvat
€D OITOIKIOKPATIKO KOlU (QUAETIKO QIOTEAEOUA TNG
EVPWIIKIKNC KATAKTINONG KOl TNG EMWONONG TOL
avBpWIOL WG AgVKOD.

Qotéco —kat elna 0Tt O Eekwnow amd ekel, aAA&
Kol 0Tt O mépw KA&TL miow. Av meplyp&yovpe TOD
TPAVOPEPIVIOPO WG ADTIAIOIKIAKO —Kal vopilw 6Tl
npémet: NopiCw 611 0 omol0odNIIOTE TPAVOPENIVIOHOC
mov o&ifel mpoaypoTikG mpémel va elval TETOL0GC—
piowe  ovtd 6nAddvel mpéwpa TNV OImopPEn  TOL
TPAVTPEPIVIOPOD;

Twpa, avtd pmopel va avel mePLTTE HLYATTIKO.

Yrdpyer d@Bovn kol avfavdpevn TeEKpnpiwon Twv
10TOPLWD TWD TPAVGC YLUDKIKWD, Twv pn dvabirkwv
aTOpWY, Twp TPavg avdpwr, Twr Two-Spirit atédpw,
EVTOC YEVIWOD TWV QEMIVIOPWD KAl TWD YUDALKLOPWD:
vridpyel oyvpt Bdon yix TNV KatavonaoT Tov TPOIo JE
TOD 01oi0 Ta TPAVC dTopa £YouD opyavwbhel eKTOC TOL
@EPVIOPOD WG PEMVIOTA.

O mpoBAnuatiopég tng Emma Heaney, tov Kai Green,
¢ Susan Stryker, xkou pia oglpd GAAWY 10TOPLKWD
IPOPBANUIATIONWY OYETIKE pe TO TL B pmopodoe va
elvatl o pepviopdg, T B pmopovoe va eivat 0 padPog
@EPWIOPOC, AVPAYKONOTIKG avadelkvdovy T1¢ pileg Twv
@PEPVIOPWY EVTOC TWD AYWDLWD TWD TPAVC avBpwiwy,
Twv TpaBeoTi, Kat 6povy yla va oImoKaToHoTaOsl pla
a@fynon TO0O KATNYOPNHUATIKA OVTOYWDLOTIKY OTO
TPAVC pE TPOIOoLG 1oL givat moADTIOL.

AAAG, ™ 16w oTiypn, vopilw 6Tt elvar AdGBog

VX TOPOOKOAANOoOPE OTNY OHmTIKA Hlag  METE-
TPLTOKVPQTIKNG, METH-6OULIOTIKAG, HETO-QEPIVIOTIKNG,
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feminist constituencies, at least in Anglo North
America and Britain. I'm thinking of the mass
mediatization of 1960s countercultural investments
in paranormal occult and social transformation genre
fringe projects that that flowed under and and lifted up
and disseminated avant garde novels such as Marge
Piercy’s Woman on the Edge of Time and Joanna Russ’
The Female Man*% and brought them to much broader
readerships than Daly or Raymond enjoyed: to people
who didn’t necessarily see themselves as feminist at
all.

And I would say that these strangely difficult but
popular and accessible representations of feminist
critiques of gender, imperialism, science as having an
exemplary figure in the transsexual prostitute may be
one of the reasons we see such a turn towards feminist
critiques of science and attempts to respond to feminist
transphobia—and I'm thinking of the hearkening,
particularly, to [Donna] Haraway’s mode of critique. So,
these novels which elaborated transphobic figures of
trans women as hyper feminine artifact of surgical and
hormonal intervention, as masculine porno-trope, as
prostitute, I would say are some of the primary motors
of the dissemination of a certain type of transphobia
that constructs trans people as “phobogenic objects”*’
to use [Frantz] Fanon’s word. And as a phobogenic
object, they capture the attention of individual and
collective and discursive formations. The phobogenic
object registers individual and collective psychic
ambivalence and yokes it to effective identificatory

46. Marge Piercy, Woman on the Edge of Time. New York:
Alfred A. Knopf, 1976. Joanna Russ, The Female Man. New
York: Bantam, 1975.

47. Frantz Fanon, “The Negro and Psychopathology.” In Black
Skin, White Masks. Charles Lam Markmann, trans. London:
Pluto Press, 1986, 141-209.
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PETO-QIOIKIAKNAG MPOCEYYIONG, TN omoix mpw  omd
nepimov 20 ypovia, vmootAplle OTL 1| OKEWN CLTWD
nmov ofpepa yvwpiCovpe we TERFs*” —otov KavovaQ,
mAéov, TG Mary Daly kat tng Janice Raymond— 61t
n okéyn Tovg mpémel va eetaotel vmé To mplopa
TwL VIEPPBOMKA TPAVOPOPIKWY KAl OLOLOKPATLKWD
AOYKWV TOLC, Ol omoieg amoppimtovtal wg éva 160G
LOTOPLKNC EKTPOTNG 1) TiEpiepyov meptBwpiov evTdC TOL
AeoPBlakod @epviopo?, Ipdypa mov onuaivel 6Tl oTNY
empovt) tng Hiekdiknong tov Aeoflokod @epvIopPoD
1600 aImd TIC 01¢ 600 Kol amd TIGC TPOVC @ENVIOTPLIEG,
LIIAPYEL Pl eAayloTonoinon avtwy Twv Béocwv. Kot
Ba éAeya avTiBeTa, OTL Ol KATXOKELEC TNCG PLY0DPAC
™g Glep@uAikng, Wbiaitepa ™G Slep@uAkig mépvng,
WG @OoBOYyOVOL AVTIKEPEDOL KOl TEPATWOHOLE owola
Yl TOD QEPIDIOPO, YA TIC YODAIKEG, Yyl TN o0yypovn
yuovaika, yla tn AELKT yuvaika, pe 61d@opoug TPOIIovg
glyovr Kevtplkn 0Ofon ota Kelpeva  @QEPVICTIKNAG
OVTI-KOLATOOPAG, Twp omoiwv 1 KukAogopla Kol
n ovvaloOnpoaTiky oeaipa  emppong vroepéfoivav
ONUOVTIKA  TIC TOPAPETPOVC TWY  AEOBLAKWD
@EEPWIOTIKQOD opdbwy, TOLAGYIOTOV OTNY ayYyAOQwD
Bopeiwa Apepikn kot tn Bpetavia. Zrégtopal 6w T
paikn 6rapecoAdPnon mov Eyve péow ™G enépdovong
oY évvola TNG aVTL-KOLATOVPAC oTn Heraetia TOL
1960 pe éva TPOMO TMAPAPLOIKO, OIIOKPLELOTIKO,
KOWWDIKA HETAOYNHATIOTIKO Twv neplbwpiwv Tov
elbovg, eyYEPNUIATA IOV LIIOCTAPLEAD KAl aDOYWoo
Kol 61€bwoav afoavykdpvt pubiotopnpata OTIwWC TO
Woman on the Edge of Time tng Marge Piercy xat to
The Female Man tng Joanna Russ,*® @épvrovtdc Ta o€

47. TERF: Trans-exclusionary radical feminist. Avagopd& o€
ALTO-AMOKOAAODNEVEG  «PLlOOTIACTIKEG QEPIVIOTPLEG» Ol
0I01eC AIOKAEIOLY TPAVC GTOPA KIIO TIC MOALTIKEC TOVG, TOLCG
XWPOLG Tovg, aAA& Kol amd TIG KATNyopieg «@emviotpio»,
«yvraiko» Kol «arBpwmoc». (X.1.M.)

48. Marge Piercy, Woman on the Edge of Time. New York:
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political mobilizations.

So it may seem odd to turn to these science fiction
novels of 40 years ago to talk about transphobias
circulating today, but I think Fanon’s articulation of
consciousness and the unconscious points us to the
way in which historical processes take place. I don’t
think we can grapple with humanist dehumanization
and trauma’s mediations of sociogeny without thinking
about where the phobogenic is located, and how the
phobogenic circulates.

I think that in this early dissemination of a feminist
transphobia, we also see the production of the trans
woman is normatively white, and I think we need to
think about the implications that has had for both
critiques of trans people—critiques within feminism—
and constructions of transsexuality as a white
phenomenon, which we know it is not, but at the same
time, there is a kind of persistent lodging of transness
and transsexuality specifically in relationship to
whiteness.

Now, there are strong histories of how the clinic has
produced that phenomenon as well: in terms of the
disarticulation of gender from racialized embodiment;
in terms of who became eligible to transition, who
was subject for medical experimentation—and Riley
Snorton*® has drawn a lot of attention to those processes
and their function.

But, against that backdrop, I actually want to jump
to the question of value. And to what value feels like.
Because I think that the production of the prostitute—

48. See C. Riley Snorton, Black on Both Sides: A Racial His-
tory of Trans Identity. Minneapolis: University of Minnesota
Press, 2017.
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€va TIOAD gVPOTEPO AVAYVWOTIKO KOWO b aLTO IOV
amoAdppavav n Daly 1) n Raymond: og avBpwmovg mov
b6ev Bewpoboav amapaitnta KaBOAOL TOLC EXVLTOVG
TOLC PEPIVIOTEG.

Kot B éheya 611 avutég ol mapd&eva 600KOAEC aAA&
dnuogiAeic Kol TPOOLTEC  AVATIAPAOTAOELC  TNG
(PEPDIOTIKAG KPLTIKNC TOL VA0V, TOL HIEPIAALONOD,
NG EMOTANING IOV £Y0LD WG TAPADEIYHATIKY PLyodpa
™r Olep@uAiky mopvn pmopel va elval évag amd
TOLC AGYOLC Vi TOLG omoiovg PAELmOLHE PlK TETOLX
OTPOPT TIPOC TLC PEPIVIOTIKEC KPLTIKEG TNG EMOTNING
KOl TIC TPOOTABElEC amAVTNONG OTNn QEPNIVIOTIKY
Tpavo@ofia —Kal OKEPTOPAL TNV amiynon, biaitepa,
ToL TPOmov KpLTkAG TNn¢ [Donnal] Haraway. Etot,
oLTG T publoTopiuaTa, T omoia eneEepydlovTav TIG
TPAVOTPOPIKEG P1YODPEC TWD TPAVE YUVALKWD WC VIIEP-
ONAVKGQ TEYVOLPYAUATH YELPOVPYLKNC KAl OPHOVIKNAG
napPEPBaonc, we Eva apPaeVIKO mOoPLO-OYNHIA, WG TOPLT,
B €Aeya 0Tl elvatl peplkol amd TOLG TMPWTAPYLKOVG
KN TAPLOLE poyAo0¢ TG 61d6001MC EVOC CLYKEKPLPIEDOL
10OV TPAVOPOPiaG mMOL KATAOKELATEL Ta TPAVG ATopX
WG «@oBoydva AVTIKEIPEVA», YA DA ¥PTOLHOIIOOW TN
A€EN Tou [Ppavtc] Davov.+?

Kot we éva poPfoydvo avtireipevo, arypaiwtiCovv tnv
MIPOCOYTN ATOPLKWD KXl OLAAOYIKWD KOl AOYOOETIKWD
oynuoatiopwr. To @oBoydro aVTIKEIPEVO KATAYPAPEL
TNV ATOUKN KXl OCLAAOYIKY WOYKT ap@lOvpia Kot N
OULDVOHEEL PE ATOTEAEOPATIKEC MTOALTIKEG KD TOHOOELG
TALTOIOINONG.

Alfred A. Knopf, 1976. Joanna Russ, The Female Man. New
York: Bantam, 1975.

49. Frantz Fanon, “The Negro and Psychopathology.” Zto
Black Skin, White Masks. Charles Lam Markmann, ptg. Lon-
don: Pluto Press, 1986, 141-209.
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the transsexual prostitute—is scandal for value, that
there is a way in which the transsexual prostitute
operates as the Other of the Other, as it were. And
here, the Other I'm pointing to is Simone de Beauvoir’s
Other,*® the Other of a white feminism, that attempted
to assert its relationship. I'm thinking, for instance
of Luce Irigaray’s articulation of women status as
commodity for men and her attempt to sketch the
reach and limits of a Marxist account of women'’s being
as a social historical grouping, quote, “women do not
constitute strictly speaking a class and their dispersion
among several classes make their political struggle
complex, their demands, sometimes contradictory.”>°
At the same time, Irigaray’s argument is that women
circulate as commodities on the market rather than as
participants within class society. And, I think, relevant
to the question of thinking transsexual prostitution,
trans prostitution as a kind of figure for what must
be dismissed, what must not have value, is the early
construction of white women’s prostitution as like
slavery and the way in which race is simultaneously
enlisted and blackness and black folks are disqualified
within the production of a privileged object of slavery,
within what prefigures anti trafficking discourse.

So, this idea of the Other of the Other operates in a
cultural field as a place where social reproduction and
value are positioned asymmetrically. And, and wherein
gendered being and racialized being are in various
ways eclipsed as producers of value. I'm thinking here
of Barbara Godard’s reworking of Pierre Bourdieu’s

49. Simone de Beauvoir, Introduction, The Second Sex. Con-
stance Borde & Sheila Malovany-Chevallier, trans. New York,
Vintage, 2011.

50. Luce Irigaray, This Sex Which Is Not One. Catherine Por-
ter & Carolyn Burke, trans. Ithaca: Cornell University Press,
1985, p. 32
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Mrmopei, Aowmov, va aivetal mapd&evo va AVATPEXOVIE
0& QLT TA PLOOTOPHPATA EMIOTNHOVIKNG QAVTHCLNG
mov ypaetnrav npw and 40 ypdévia yia va plAfjoovpe
yia TI¢ Tpavoeofiec mOL  KLKAOE@OPOLV OHHEPQ,
oAA& vopilw 6Tl n GpBpwon Tng ovveibnong Kal Tov
aovveibntov and Tovr Pavodv pag delyvel Tov TpdMo pE
ToV omoio Aaupdvovy YWpa ol 10TOPIKEC Blepyaaieg.
Agv vopiCw 611 pmopodpe va aoyoinbobupe pe TN
OLPOVIOTIKT anavOpwiionoinon Kol tn Stapecordpnon
TOL TPUOPATOGC OTNY  KOWWDLOYEVEIX Ywplc va
oKe@TOOPE TOL evtomifetal TO @OPBOYOVO KAl TWG
KLKAO@OopEL TOo poPfoydvo.

NopiCw o1t og avt)y v npwown 6wbdoon plag
@EPWIOTIKAG TpoavooPfiag, PBA&movpe emiong TN
MAPAYWYN TNC TPAVE YOPAIKAC WG KAVOVIOTIKX AEVLKT,
Kol vopifw OTL mpEémel VX OKEPTOVPE TIC EMIITWOELG
mov €iye aLTO TOCO OTIC KPLTIKEG YlX T TPAVC ATOopX
—KPLTIKEG EVTOC TOL PEPIVIOPOD —KAL TIC KATATKEVEG
™G HLEPPLAMKOTNTAC WG AELKO PAIVOUEVO, TIPAYHX TO
omoio yvwpiCovpe o1l Hev eival, aAA& TOLTOYPOVQ,
vmdpyel éva eibog emipovng TomoBETNONC TNG TPAVG
KOTAOTOONG KAl TNG Hlep@uAMkOTNTHG, 161KOTEPQ, O€F
oLVAPTNOTN PE TN AELKOTNTA.

Twpa, vVIEPYOLY 10YLPEC 1OTOPlEC Yl TO TWC M
KAWDIKN mapnyaye emiong ovtd TO @UVONEVO: oImd
™mr &moymn NG amoobvBeong Tov @OAOL amd TN
(QPUAETIKT] owpatonoinon: omd Tny &Imoyrn Tov IIolx
Eywe emALLIUN yla peTAPaOT, Olx EYIVE XVTIKEIPEVO
laTplkoD melpdpatoc —kat o Riley Snorton® é&yet
amobwoel peydAn mpoooyn o€ aLTEG TIC Hradikaoieg
KO TN Agttovpyia TOLG.

50. ITpPA. C. Riley Snorton, Black on Both Sides: A Racial His-
tory of Trans Identity. Minneapolis: University of Minnesota
Press, 2017.

113



discussion of cultural capital, wherein she theorizes
the differential valuation of gendered cultural labor.5!
There’s a constitutive elision of the trans sex worker’s
labor, even in feminist discourses, precisely because the
sex worker exposes the scandal that the reproductive
heterosexual family is founded upon: the elision of
women’s labor, the non-valuation of it. And specifically:
the labor of having sex, and the labor of sex within
compulsory heterosexuality.

So, within that general constitution of labor as eclipsed
in gendered and racialized ways and in the production
of commodities, I want to suggest that the difficulty of
understanding trans people’s struggle as revolutionary,
as politically transformative has to do with trans people
in some sense being lumpen, has to do with trans
people being outside of the working class, and has to
do with the construction of trans people as inimical
to social value and cultural capital, and therefore
incapable of participating within the market of social
transformation. And I'll stop there. But, I look forward
to chatting with you all more shortly.

51. Barbara Godard, Representation and Exchange: Femi-
nist Periodicals and the Production of Cultural Value. Border/
lines 16: 1989, 12-17.
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AAAG, pe ovtd TO LVIOBaBpo, BEAW va mEPGOwW OTO
Ampa e a&ilac. Kot og avtd mov yivetatr aiobntd wg
o&ia. A6Tt moTtedw OTL 1 mapPaywyn e mdépvng —INng
drepuAikng mépvnc— eivat orkGvdaro yro tny akia, 611
vIIapPYEl EVOC TPOTOC PE TODV 0T0i0 1) B1EPPLALKT) TTOPYVT
Aettovpyel, Oa Aéyape, wg n AAAN ™ AAANG. Kot €6w,
N AAAn otnp onola moapamépnw eivat n AAAN e Zpdv
vte MmoBovdap,® n AAAN €vOC AELKOD @EPIVIONOD,
mov mpoondbnoe va H1eK61KNOEL ALTH TOL TN OYEOoT.
Tré@Topat, yix mopdbertypa, tn Sratdnwon tng Luce
Irigaray yia ™) 6€0m NG Yuvaikag wG EPIOPELRA YL
TOLC GPOPEC KAl TNV MPOOTIABEIX TNG VA OKLAYPAPNOEL
™Y epPEAELa KAl Ta OPL PlaC POPELOTIKNC TTEPLYPAPNG
™M¢ OImapPEng NG YLvaikaG w¢ KOWWVIKNG 1OTOPLKNAG
opabag mapabétw: «ol yvvaikeg 6gv  amoteAodV
oavoTNPd MAWYTHG pla Taén Kol n diaomop& TOoLG OF
blapopec TGEelc KAOLOTE TOV TOALTIKO TOLC AywvX
MOADIAOKO, TA OLTAPATAE TOLG, EVIOTE ADTIPATIKA» .52
Tavtoypova, to emyeipnua tne Irigaray eivor 6T ot
yuvaiKeC KUKAOQPOPOOD WG EUIOPEDPATH OTNY ayop&
KOl Oyl WG OLPPETEYOLOEC OTNY Tk Kowwvia.
Ko, vopilw, oyetikéd pe to TATNPQ TOL TTWG VoeiTal N
diepuAikn mopveia, N dlep@uAlkny mopvelag wg éva
€160¢ @1yobpaC yla To Tl MPEIEL DA AIIOPPLIITETAL, Tl
bev mpémel va €yel afia, elval N OPWIPN KATHOKELT
NG MOPVEINC TWY AEVKWD YUDAIKWOD WC KATL TapOIolo
pe tn dovAela KOl 0 TPOTOC PE TOV OmMOi0 T @QULAN
TALTOYPOVA EMOTPATEDETAL KA1 1) HALPOTNTA KAl Ol
podpol GrOpwIiol amoKAEIOVTAL PECK TTNY TAPAYWYT
€VOG IPOVOPLAKOD XVTIKEPEVOD TG dovAeiag, péoa o€
oLTO TTOL TIPOEIKOVITeL TOV AGY0 KUTK TO TPAPIKIVYK.

51. Simone de Beauvoir, Introduction, The Second Sex. Con-
stance Borde & Sheila Malovany-Chevallier, pt@. New York,
Vintage, 2011.

52. Luce Irigaray, This Sex Which Is Not One. Catherine Por-
ter & Carolyn Burke, pty. Ithaca: Cornell University Press,
1985, p. 32
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‘Etot, avt) n 6éa g AAAng ™¢ AAANG Aettovpyel
oe éva moMTiopikO medlo wg évag TOmOG Omov 1
KOWWVKN ovamapaywyr] Kat 1 afla tomobetodvton
aobppeTpa. Ko, kou 6mov 1 £u@uin dmapén xat 1
@LAETIKOTTOMNPEDYT) DIaPET EMOKIACOVTAL PE H14POoPouG
Tpoémove w¢ mopaywyol aflag. Zré@Topatl €6w TN
enavenefepyaocia tng Barbara Godard tng ovlAtnong
Tov Pierre Bourdieu y1a To mOATTIONIKO KE@AAX10, OTIOV
BewpnTikomolel TN Hla@oplkn amotipnon e ERQLANG
MOMTIOMIKNC €pyaoiag.’® Ymdpyel Pl KATOOTOTIKY
QIIOOLWINCT NG gpynoiag tng tpavg oefepydtplac,
OKOPN KOl OTOLG @EPIVIOTIKOOC AOyoLg, OKPLBWC
eneldn n oe€epydtpla ekOETEL TO OKAPOAAO TTAVW OTO
0TI010 BEPEALWVETAL 1| AVATIXPAYWYLKT] ETEPOPLAOPIAT
OlKOYEDELQ: 1) AIIOCLWINOT TNG YOVAKEING gpyaoiag, M
pn-amotipnon te. Kol ovykekpipéva: n gpyaoia tov
v KGrelg oe€ Kal 1 gpyaocia tov @OAov oto mAaiolo
NG VIIOYPEWTLKNG ETEPOPLAOPLALQGC.

‘Etol, oto mAaiolo ouTAG TNG YEVIKNAG OLYKPOTNONG
MG €pYNOiaG WG EMOKLAOPEVTC HE EUQPLAOLC KOl
(PUAETIKOTIOMNPEVOVG  TPOTIOLG KOl OTNY  TOPUYyWYT
EUIOPELUATWY, BEAw va mpoteivw O6TL 1 HLoKOoAix
KOTODONONG TOL Oywva TWY TPOVG ATOHWY WG
EMAVAOTATIKOD, WG TOAITIKA HETAOYNHUATIOTIKOD,
£YEL DX KAVEL PIE TO OTL TA TPAVCG GdTopa elvat Katd pia
£vvola AoOPTIED: £YE1 A KADEL PE TO OTL TA TPAVC ATOPX
elvat eKTOC NG EPYATIKNG TAENC: KOl £XEL DA KAVEL PE
TNY KATAOKELT TWD TPAVC ATOPWD WG £XYOPIK& TIpOG TN
KOWwV1KN ofla Kal T0 TOAMTIOPIKO KEQ@AAA10, KOl WG
€K TODTOVL aviKava VX CLUPPETATYOLVY OTNY yopd TOL
KOWwV1K0oV petaoynuatiopod. Kol 6a otapatiow 6w,
aAAG avLIONOVW P oLVVOUIANoW PNall cag obvToua.

53. Barbara Godard, Representation and Exchange: Femi-
nist Periodicals and the Production of Cultural Value. Border/
lines 16: 1989, 12-17.
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Maybe transfeminism is a placeholder
for something that’s still to be thought.

Thank you all; I've just crossed out a bunch of stuff
because I can just cosign most of what everybody
already said, I don’t need to repeat it.

What if we thought of theory as a practice of—sort
of—naming abstract things or abstract processes and
some already exist? You know, one abstract thing—
you know—named in the world is feminism: a kind of
complex, heterogeneous, inconsistent set of practices
that sometimes includes us and sometimes excludes
us, and sometimes, I agree with Trish, constitutionally
excludes us and is founded on the exclusion. So it’s not
a space that we can sort of just inhabit.

I'm also less and less inclined to want to be tolerated
or included. I kind of don’t feel that that is helpful
to constructing what’s specific to the lives of trans
people—and I'm going to focus more specifically on
trans women.

So, I'm not entirely sure that using a modifier—anybody
who knows my writing knows I always do this, right?
Like, maybe you don’t just stick a modifier in front of
something and call it a concept, because maybe that’s
not a concept. So maybe transfeminism is a placeholder
for something that’s still to be thought.

And then what would occupy that place of that, that
unthought object?

120

McKenzie Wark

PeppovYLOTIKT AleOVNG

Towce 0 TPAVOTPEMVITUOC V& £ival EVQ VDIOKATATTATO
Yl KATL TO OIOT0 HEVEL VA TO OKEPTODV]IE.

Zag evYaPloTw 0Aeg Kat 6Aa. ‘Exyw poAilg Siayphyel éva
owpPO IPAYPATA £IE16N PIOPW AIAK VX CLVVIIOYPAYW
TA EPLOTOTEPQ AIO ALTA IOV OAeG/0Aa £yovy N6 TiEL,
bev yperdleto va Ta emVAAGPw.

Tt O ywoétar av Oswpodoape Tn OBswpla wg pla
IPAKTIK —KOT&A KAIolo TPOmo— TNG OVONNoiag
aENPENEEPWD TPAYHATWY 7 aenpnpévwy Slabikaoiwy
KOl KAIIOlEG oImd auTEQ vmapyovv Non; Eépete, éva
apnenuévo mpdypa mov €yel ovouaotel oTtov KOO0
elval 0 pepwiopdc: éva eibog odVYOETOL, £TEPOYEVODG,
QOULVEMODC OLDPOAOL IPUAKTIKWY IOV GAAOTE JAG
mepLAapparvel Kol GAAOTE PaG OIOKAelel, Kol GAAOTE,
oLpEWLW pe tnp Trish, pdc amorAeiel CLVTAYPATIKG
Kol Baoiletol otov ammokAelono pag. Apa, 6ev elva évag
YWPOC 0TOV 0m0{0 PIMoPovjIE AMAK VA KATOLKTOOV]IE.

Eipon, emiong, 6do kol Alydtepo Owatebeipévn va
0éAw va pe avéyovtal 1 A PE CLUIEPLAXPBAVOULD.
Aev ooBdvopot 6Tt autd elvol ypRowo yx va
KATAOKEVAoOLHE oLTO oL aPopd TN Cwr TWY TPADG
aTOpwWY —Kol Oa eMKEVTPWOW IO OCLYKEKPIIEDA OTLG
TPAVC yuvaiKkeg.

‘Etol, 6ev elpon amdéAvta oiyovprn OTL 1 YpHRom €vOG
TPOIIOIMOINTA —OIo10 &EPEl T YPAITA Jov EEpel OTL
IAVTA TO KGvw avtd, ocwotd; Towg va unv Pa&Aeig
amAd £V TPOIOIIOINTH UIPOOTA ammd KATL KXl VA TO
amokaAéoelg évvola, yiati lowg avtd va pnr eival
pa évvola. Omdte, 10WE 0 TPAVOPEPIVIONOC va elva

121



I'm trying to write something—and you’ll see bits of
this in things I've written recently—on what I'm calling
“femmunism”—I'll put in the chat like that, I got it
from a meme, which I think is just the best place to get
a concept. Now, some of you may recall, it’'s a meme
where you see what was probably a woman from the
back—well, we don’t know: it’s a human—holding
up the sickle and a Hitachi magic wand crossed, and
I kind of thought, I can sign off on that! That seems
like a kind of emblem of a politics and a culture and
a theory to come. So I've been trying to think under
the name of femmunism, but I don’t care, call it what
you like, yeah? But maybe there’s conceptual work to
do, to use concepts to name practices and objects that
don’t yet have names, and one of which might be one
that trans women and our allies and friends and lovers
might need.

I do think there’s something to be said for starting
from particular situations—I take Marquis’ point about
coalition, but also want to think about specificity, and
how when it comes to understanding the world from
particular experiences, habits, locations, and things
like that. And one of the roles of theory is to be able
to kind of generalize those in such a way that they can
meet; in such a way that the extension of my experience
can meet somebody else’s, overlap with it, be modified
with it, and so on.

So, I want to think in a generally... It’s Karl Marx’s
birthday®?—happy birthday Karl!—and it’'s Freud’s
birthday tomorrow. (I'm a little ambivalent about
psychoanalysis, so that’s a whatever segment but that
here for Karl!). And I want to think centrally about
praxis—so, praxis being that sort of term for where
theory and practice meet—and with more difficulty, I

52. Our discussion took place on May 5, 2022.

122

€D LIIOKATAOTATO Yl KATL... TO omoio PEVEL vA TO
OKEQPTOVE.

Ko té1e 11 B kKt Adpfave avtr) TN €01 ovTOD, KL TOD
TOL AVTIKELPEVOL IOV eV £Yel oKeEQTEL KAVELG;

[TpoonmaBw va yphyw K&tl —Kol Ba Heite onpuela amd
oLTO OE PAYPATA TTOL £YW YPAWEL IPOCTPATA— OYETIKK
pe avutd mov ovopdlw «PeppoLVIONO». Oa To BAAW OTO
chat étot, to mipa amnd éva meme [ppidio], to omoio
vopilw ot elvan, ammAd, To KaADTEPO PEPOC Y& VX TIAPELG
i évvora. Twpa, Kanola and e0&g pmopet va BvpdoTe,
elval éva meme o6mov PAémete pPdAdov pla yvvoaika
oamd miow —KoAQ, 6ev E€povpe: elvan Evag GrBpwitoc—
v Kpatdel ynAd to Hpemdvt Kat va paylko papfdi
Hitachi Siaotavpwpéva, Kol OKEQTNKA, PIOPW DA TO
vIIOYPAYw aLTA! AuTtd poldlel pe éva elbog epfANIATOC
P0G TTOATTIKTC KOl P0G KOVATOOPAC Kol PG Bewplag
mov Ba £pBel. ‘Etol, mpoomabw vo OKEPTW vIO TO
évopa ToL EEPOLVION0D, aAA& bev pe volalel, meite
T0 OTL BéAeTe, VTALEL; AAAG 10WC LIIAPYEL EVVOLOAOYIKT)
BovAeld va KAVOVLLE, DA YPTOPIOTIOLHOOVIE EDVOLEC Yl
DX OVOPAOOVPE TIPOKTIKEC KOl avTiKEipeva mov 6ev
£YOUD OKOPX OVOPOTH, Kol £va oIl auTd pmopel va
elvan exeivo mov towg ypeldlovTal ol TPAVE YUVAIKEG
KOl 01 o0ppoyol pag Kot ot @IAeC oG KOl Ol EPUOTEG

Hog.

NopiCw o611 vmépyelr KATL 0TO v EeKWwape omd
OULYKEKPLHEVEG KaTaOoTAOoEl —O&yopatl tnv &moym
ToL Marquis yla Ti¢ ovppoyieg, aAAd BEAw emiong va
OKEQTW TNY 18101 TEPOTNTA KOl TO TG OTAD MPOKELTAL DX
KQTOVONOOVE TOV KOO0 ard OLYKEKPLPEVA Blpata,
ouvpvnBeleg, TonoBeoieg, kol TéTolx mpaypata. Kot évag
o toug péAovg tng Bewplag elvar n GvvatdnTa Pa
TA YEVIKEDOEL PE TETOLO TPOIO, WOTE DA PIOPOVY DX
ovvavTnOoLY- PE TETOL0 TPOIO, WOTE 1 EMEKTACT TOL
Bidpatoc pov va pmopel va ovvavTHoel TOo Plwpa
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think, than we now want to admit. What I keep coming
back to is that work that Jean-Paul Sartre, and Merleau-
Ponty were doing in the 50s and 60s about the difficulty
of praxis and maybe even the impossibility of it.

And like Trish, I want to center exploitation and the way
that trans women are often excluded from formal labor
all together; to center sex work and more generally
like nightlife work and beautician work and the kind
of things that, at least in my situation, are the sort of
places a lot of trans women traditionally ended up.
There’s a couple of interesting sociological exceptions
to that happening at the moment; I don’t know if they’ll
continue to happen.

CATS [Center for Applied Transgender Studies] has
been doing work on trans people emerging out of tech,
for example: a very specific thing that’s happened in
certain places and there’s a sort of sociological detail
I think we need to add to what kinds of transfem lives
become possible and what kinds of labor is demanded
of us.

But all of us, I think, end up doing the labor of having
to do gender for the cis. And the way I would shorthand
that is trans people have an internal relation to the—
call it what you like—normative polarity of gender
because we’ve had to traverse it; and maybe not from
one end to the other. Maybe we wanted to get out of it
on another axis.

But the relation, the relationality of gender is internal
to our experiences, by definition to cis people it’s not.
And we constitute the outside for all cis people to that.

So this kind of labor that we do for them, where there’s

no corresponding labor that they do for us, which seems
to me to be the very definition of exploitation: that we’'re
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KAmola¢ GAANG, va emKaALEOel 1) va TpomomonBel pe
ekeivo to Blwpa, Kol 00Tw KaBeENC.

‘Etot, 06Aw v OKEQTW PE €V TPOTO YEVIKWCG... Elvat
Ta yevéBAlx tov Karl Marx® —ypoévia moArd Koph!—
Kol abplo eivor ta yevéBAla tov Freud. (Eipou Aiyo
oapeifoun ywa v youyavddvon, omdte avtd Eilval
aofupavto, addd eipot €dw yrax tov KoapA!) Ko BéAw
DX OKEPTW KEVTPLKA yix tnv mpaén —n mpdén eivo
ovtd To €lbog TOL Opov 6mov N Bewpla KAl N TPAEN
ovvavTiobvTol— adAA& pe  peyaAdtepn  SvokoAia,
vopiCw, améd 6,t1 BEAovpe Twpa va tapadeytodue. Avtd
oTto omolo emavépyopat 6laprwg elvat 1 BovAeld mov
ékavav o Jean-Paul Sartre kot o [Maurice] Merleau-
Ponty Tt 6erkaetia tov ‘50 Kol Tov ‘60 OYETIKA pE
™ 6vokoAia TG mpdéng kol iowg ardéun Kol TNY
advvatdéTnTa TNC.

Ko énwg n Trish, 8€Aw va TomoBetriow oTo KEVTPO TNY
EKPETAAAELOT KAl TOD TPOIO HE TOD OIMOi0 Ol TPAVG
yuvaikeg ovyv& amokAsiovtat amd TN enionun epyacia
tedelwe —va TomoBETHOW 0TO KEVTPO TNY oegepyaoia
KOl YEDIKOTEPQ TNV DLYTEPLPT EPYATia KOl TN epyaoia
™G aloBNTIKOD, KAl IPAYHATA TG OMOiX, TOVAGY1OTOD
oto 61k6 pov mAaiolo, elvatl o1 YWPOl OTOLE OMOioLG
napadoolakd KATAANyoUD TOAAEC TPOVG YULDOIKEC.
Yrdpyoor pePKEG eVOLAPEPOLOEC KOWWVIOAOYIKEG
e€apéoelc amd avutd mov ovpPaivel auTh TN CTIYPN —
bev Eépw av Ba ovveyioovy va ovpfaivovv.

To CATS [Center for Applied Transgender Studies,
Kévtpo Egappoopévwr Alep@uAKOv Zmoudwv] €yet
aoyoAnBel pe ta TPpavg dtopa mov avabvovTal amd TN
Bropnyoavia g teyvoroyiag, yia napdderypa: Eva moAD
OUYKEKPIPEDO TPAYIX IOV OLVEPRN O& oplopéva HEPT
KOl DIIGPYEL v £160C KOWWDIOAOYIKNC AETTOPEPELNG

54. H ovvoptiia poag éAafe ywpa oTic 5 Matov, 2022.
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exploited in having to perform the labor of gender for
a majority by permanently being its exception. And one
could multiply instances of that and I think we’ve got
instances, all of it from very different places of how
we’'re performing that role for Polish Catholics and
at the same time performing that role for, again also
catholic, but lesbian feminist philosophers of the late
20th century.

So, they need us but we don’t need them.

But we’re all implicated, regardless of where we end up
in relation to gender and technics, and that’s another
thing that I would always want to put on the table.

And to what extent is any relation to gender always
a mediated one, that it’s often for that one thinks of
gender in relation to the other, or in relation to norms.
This is sort of idealism about that to me: like, what are
the actual technics by which genders get manufactured,
strikes me as a way to historicize the question and
locate it in particular ways.

And to both think about how—I tend to think of
transness as a placeholder term for experiences of
gender that happen in all cultures, in all histories, but
which are modulated through whatever the specific
technics, social dynamics, social systems, religions of
any particular time happened to be.

I don’t think that necessarily implies anything about
an ideology of transness: it could be that transness is
just an innate thing that happens to certain bodies, it
could be. Also, that transness is a necessary artifact of
any social system and technics of gender at all; it will
kind of produce and deconstruct itself through its own
exceptions.
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™ omoix vopilw 6Tl mpémel va MPOTHBETOLPE OTO TL
eibouc tpoave Cwég rKabiloToavTol ePKTEC Kol TL €16m
gpyaoiag amoteital omd epdg.

AMAG O0Aec pog, vopillw, KOTHARYOLPE VX KADOLHE
gpyaoia To va mpémel v KAVOvpE TO @OAO PAC ylx
TOLG cis. Ba To gLvVTOpOYPAPOLOX aLTO AéyovTag 6Tl
TA TPADC GTOHA £YOLD PIX ECWTEPLKN OYEQATM HE TN
—rmelte 10 OmMWCG BEAETE— KOVODIOTIKN IOAIKOTNTX
TOoL VAoV, emeldn) €mpeme va T Slaoyioovpe: Ko
towg Oyt amd to éva Gkpo oto dAdro. Towg OEAape va
Slaiyovpe amd avtd mpog évav GAro dfova. AAAG 1
ay£éomn, 1 OYEOLAKOTNTA TOL VA0V DAL ECWTEPLKT TWV
Blopatwy pag, evw €€ 0plopoD yla TOLC Cis avOPWIIOLC
b6ev elvat. Ko egpeic amotedodpe 1o €EWTEPKO ylx
6Aovg Ttoug cis avBpwnove ge ovtd. ‘Etol, avtd TO
eiboc ¢ epyaociag mov KGvovue gpeic yU ekeivoug,
yla tnv omoia 6ev vmdpyel avtioTolyn epyacia mov
KGvovp ekeivol ywx gpdg, pov @aivetatr 0Tl €ivatl o
0pPLOPOC TNG EKPETAAAELONG: HOC EKPETAAAsLOVTAL
eneldr] avayraldpaoTe v EMITEAODIE TNY EPYyaOTia TOL
@VAOL ylx i mAstoyneia, pévipa 6vtac n e€aipeon
™mg. Kot Ba pmopodoe kaveic va moAAamAaoidoel
ta mopabeiypata autod kKor vopiCw Otl €youvpe
napadeiypata, 6Aa amd moAd SrapopeTikd PEPTM, yla
TO IWC EMTEAODPE ALTOV TOV PdA0 Yl TOLG [ToAWVODG
KaBoAikoOc kol TOLTOYpOVA EMTEAODPE CUTOV TOD
poAo ylx TG, Kat &AL emiong KaBoAMKEG, addd AsoPieg
@emvioTpleg PLAooo@oLG ToL DaTepoL 2000 alwvaA.

‘Etol, autég pag ypetdlovtan, adrd epeic Hegv TG
XPelalOnaoTE.

AAAG OAeC PO EPTTAEKOPOOTE, AVEEAPTNTA QIO TO TTOD
KXTOUARYOLE O€ OXEQN HE TO DAO KAl TIC TEYVIKEG TOV,
Kol autd elvot éva Ao mpaypa mov O Nbsha mavta
va B&lw oo tpamélt. Kat o€ moto fabpd 1 omoradrimote
oyéon pe to @LAo eivol mdvta SrapecoAafnpévn, 6Tt
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So, I don’t think we need to assume anything about
ideology to say that transness is always there, but takes
very specific historical forms; different locations are
available to us in different gender systems in different
places and times—some worse than others.

And, as others have mentioned, the colonial ones
tended to be particularly oppressive; one could point
here to Deborah Miranda’s astonishing essay on the
extermination of the joya by the Spanish colonizers
of what’s now San Diego.5® We don’t even know what
the names were: “joya,” or “jewels,” is the name the
Spanish gave to an entire gender that was eliminated
by force, usually with dogs, you know, I'm sorry to get
specific about it, or what the British did to the hijra in
what’s now the Indian subcontinent—who of course are
still there. And the joya—someone might say the joya
are still here and, and let’s celebrate and recognize
that, but pushed out of the role they would formally
have had and the hijras, likewise, pushed out of the
particular sort of social structures and forms they
would have had.

So, I want to think about transness in relation to labor,
exploitation, the labor of producing gender, but through
a technics that’s not about choosing and is historical
and specific to a particular times. Then what kinds of
praxis is available within that, where I want to think,
firstly the specificity of relationship between trans
women but then how having thought that specificity
you see it in relation to coalition building, mutual aid
with other kinds of communities who experienced the
sort of abstraction of oppression and exploitation,
modulated in different sorts of ways.

53. Deborah Miranda, “The Extermination of the Joyas: Gen-
dercide in Spanish California.” GLQ 16:1-2 (2010): 253-284.
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oUYVPA& KAMIO10C OKEPTETAL TO QOAO Ot OYEOT HE TOV
&AAov 1) o oyéam pe TIC POpPHEG. AuTtd elvan éva 160G
18eaA1op00 yla PV KATIWG, TTOLEC E1DAL OL TIPU YA TIKEG
TEYVIKEC HPE TIC OMOLEC KATHOKEVALOVTAL TX QUAL, [10L
@aivetal oav €vag TPOTOC DA 1OTOPLKOIIOL|OOVHE TO
EPWTNUA KOl DX TO EDTOMIOOVPE HE OLYKEKPIIEVOULG
TpOIIOVLCG.

Kot yia va okegtodpe Kat yix 10 mwg —Teivw va
OKEPTOPAL TNV  TPOVC KOATAOTAON wC Evav  6po-
VIIOKATACTATO Y1t £RPLAEC epmelpileg moL Aappavovy
XWPA G€ OAOLC TOLG ITOALTIOHNO0DC, 08 OAEC TIC 1OTOPIEG,
oAAG& ol omoieg HrapopEWYoVTAl PECW TWY EKACTOTE
OUYKEKPLHEDWD  TEYVIKWD, KOIWWWDIKWDY OLVAPIIKWYD,
KOWWVIKWDY CLOTHPUATWY, Bpnokewwr TNg K&Oe
OULYKEKPLPEDNC ETTOYTC.

Agv vopilw 611 vTd vIovoel anmapaiTNTo KATL OYETIKK
pe pix wdeoroyia TNe TPavg Katdotaong: Oa pmopodoe
N TPAVC KATAoTHoT va elvol amAwg KETL TO £P@QUTO
nmov ovpPaivel oe oplopéva cwpata, Bo pmopovOE.
Emniong, [Ba pmopodoe] n tpavg Katdotaom va elvat Eva
amopaitnTto teyroLpynua dnuiodpynua omolovdNImoTE
KOWWV1IKOD OLOTAPATOC KAl TEYVIKWDY TOL pOAOL- B
napayel Kol Ba amobopel Tov €aLTO TOL PEOW TWD
Sikwv tov e€apéoew.

‘Etol, 6ev vopllw 6t yperdletor va vmoBéoovpe
KQTL OYeTIK& pe tnv 18eodoyla yla va modpe OTL 1
TPAVC KATAOTHOT LIEPYEL TAVTK, 0AAK maipvel TOAD
OUYKEKPLHEVEC LOTOPLKEC NOPPEC: BLAPOPETIKEC OETELG
6 elvan 6rabéotpeg o€ Hlx@opeTIKG OLOTARATA POAOL
ge B1OQOPETIKA PEPT KAl EMOYEC —KATOIEG YEIPOTEPEG
omd GAAeG.

Ko, 6nwg avégepav Kol GAAEC, Ol KITOIKLOKPATIKEC

oVVONKeC £tEwav va elval WBlaitepa KATAMEOTIKEG:
Ba pmmopodoape va maPAIEPYOLPE €60 0TO EKIANKTIKO
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And I think, like Marquis, I don’t want to center identity,
other than as a sort of language through which you kind
of engage others; the language through which you start
to attempt to do political work to get people to think
through the specificity of how an identity is produced
relates to a system that produces it that might give you
some margin of avoidance for emotional survival and
identifying who your people are, but then comes with
certain constraints.

So, yeah, I do want to center a kind of t4t%* praxis, but
it includes a political aesthetic, possibly, a religious
dimension. I've talked to Susan Stryker on and off
about that: like, what would a transfem religion look
like? And is that one of the languages that would be
useful for us to speak? I'm a third generation atheist
so not the person necessarily to answer that question
[laughs], but it seems significant given that so many
sisters come out of religious backgrounds and I've had
to negotiate it in some way or another, so maybe there
are, sort of, resources there.

I kind of read something that’s a bit like a constitutional
document for how you would organize it but as a
spiritual practice—I'm just not your girl for that, right?
Way too secular a background. I'm reminded there,
also, of the way the club and house music is church to a
lot of queer people, particularly queer people of color,
particularly black queer people in the United States.
So, there are already practices and we are already
present in them.

But yeah, I just want to like table that one: would a
transfem international be not only political, not only
mutual aid, not only a series of aesthetic practices,
not only sexual—Ilet’s face it, if we’'re talking about t4t

54. t4t: trans for trans.
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b6okipio tnc Deborah Miranda yiax tnpv €€é6vtwon twv
joya amé toug IomavodC AmolKloKP&TEG TOV ONHIEPIVOD
Zov NTIEyko.% Agv E€povje KAV TOLX NTAD TX OVOPAT:
«joya», | «<KooufAuaTo», elvatl To dvopa mov Edwaoav ot
Ionmoavotl og éva 0AOKANPO @DAO oL e€aAei@ONKE e TN
Bia, ovvBwe pe oKLALG, E€peTe, Avmapat Tov yivopat
OULYKEKPLPEDT YU avTo, 1§ ovTH oL EKavap ol Bpetavol
ot hijra ot onuepvr] wHKN vooNmeEPo —ot omoieg,
@LOKA, BplokovTtol akoOpa ekel. Kot ot joya —Kamolog
Ba pmopovoe va mel OTL Ol joya elvatl ardpa 6w KA,
KOl OC TO YlLO0pTAOOLHE KOl OC TO avayvwpioovpe
ovTo, aAA& ekTOmioTNKOY Oammd TOV POAO MOV TLIKK
Ba elyov xat ot hijras, mapopoiwg, ekbrdybnkov amd
TO OLYKEKPLPIEVO £160C KOWWWVIKWY HOPWD KAl HOPPWD
mov O KataAdppavay.

‘Etot, BéAw va OREPTW TNV TPAVG KATAOTHOT O€ OYEOT
HE TNV gpyaoia, TN eKPETGAAgLON, TNV gpyxoia NG
APAYWYNC TOL UAOVL, KAAG PECOK ATIO TEYVIKECG TTOL HED
£YOUD DX KADOLD JIE TNV EMAOYN Kl EIVAL 1OTOPIKEG KO
OUYKEKPLHEDEG Via Pla Blaitepn emoyn. XTn ovvéEyelq,
L €ibovg mpdén elvor GrabBéoun evtoOC CLTAG, OTNY
omola BéAw va OKEPTW, apyYlKA 1 1dlroitepdTnTa TNG
oyéong petald TWv TPOVC YUPALKWD, aAA& KOl 01N
OULVEYELA TIWG, EYOVTAC OKEPTEL qLTH TNV 160t TEPOTNTQ,
dragaivetol n oyéon tng pe v Snuiovpyla copPaYLWD,
pe ™Y aAAnAoBonbeia pe dAAa £i6n KOWOTATWY IOV
Biwooav Tto eiboc ™G agaipeong NG KATAmieong Kot
™G EKPETAAAELONG, H1OPOPPWHEVTIC PE HLAPOPETIKOVG
TpOIIOVLCG.

Kot vopiCw 6T, énnwe to Marquis, 6ev BéAw va Béow
0TO KEDTPO TNV TouTOTNTA, TOapd pévo wg éva €i6og
AeC1A0Y100 PEOW TOL OMOIOL KAMWC ePMAEKELC GAAX
atopor To Ae€1Adylo péow Tov omoiov apyilelc va

55. Deborah Miranda, “The Extermination of the Joyas: Gen-
dercide in Spanish California.” GLQ 16:1-2 (2010): 253-284.

131



that’s one of its messy dimensions—but also, maybe
have a religious dimension, I don’t know.

But finally—and maybe it’s a thing that we can work
on, we can further through our meeting here today—
is knowledge production. How can we expand out,
decenter English as the knowledge of transmission
and its reach to try to figure out what the conditions
of possibility of an international would be? Because, as
Elle has pointed out, the forces ranged against us are
already international, which is weirdly surprising given
that they’re often fascist nationalistic movements but
managed to operate internationally in ways that we’'re
sort of struggling to do.

And that’s why I think centering questions of race and
colonialism as the structures that produce gender in so
many places—I'm always struck when I teach the myth
chapter in de Beauvoir,® that de Beauvoir is finding a
universality to gender in myth, but without mentioning
that it’s after colonialism; like, the thought just doesn’t
drop, you know? It kind of maybe drops later in de
Beauvoir’s political work, but it’s not there in the '40s
in that text.

So, I think I'll, like, end there with, you know, like—and
I do these things with a certain irony, I guess—but why
not have femmunist international—or transnational is
maybe the best word for it—as a placeholder name for
a project.

Thank you.

55. Simone de Beauvoir, Part Three: Myrths, The Second Sex.
Constance Borde & Sheila Malovany-Chevallier, trans. New
York, Vintage, 2011, 159-261.
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npoomaBeic va kKAvelg MOAMTIKN OovAeld ylwax v«
KADELC TOLG aVOPWIIOLE VA OKEPTOOV PEOH QIO TN
WBlatepdNTa TOL OTWC TAPAYETOL P TOHUTOTNTA
g€ oyéon pe éva oLOTNHA IOV TNV THPA&YEL, TO omoio
pmopel v oov Hivel KGO0 TEPLOWPLO ATTOPLYNAC YLK TN
ovvooOnuaTikn emPiwon ocov Kol Tov mPoodloplopd
ToL Tmolol givatl ol GrBpwmol oov, aAA& oTn oLVEYELX
gvvobeleTal amd OPLOPEVOVC TTEPLOPLTODG.

Omodte, val, BEAw va Béow oTo KEPTPO éva €ibog
OPOKTIKNAG t4t,% aAAd meprhapPfdvel pla MOALTIKY
ook, Kai, evdeyopévwg, plx  BPNOKELTIKN
6idotaon. Eyw mAnoel meplotaciokd pe Ttn Susan
Stryker yU ovtd: mw¢ OBo énolale Pl TPOVOQEN
Bpnokeia; Ko elvar avth pla amd tic yAwooeg mov Ba
Atoav ypfHolpo va piAnoovpe; Eipot &Ben tpitng yevidg,
omdte Hev elpat amopaitnta o KatdAAnAioc GvBpwiog
Yl DA AIIVTACW O aLTN TNV £pwtnom [yéAlo], adAk
eaivetal onpovTikd Hedopévov OTL TOOEC TOAAEG
aber@éc pag mpoépyovtal ammd OpnoKELTIKG vIIOBaOpPO
KOl EYW YPELXOTNKE DA TO HLATIIPAYPATEVTW HE TOD £V
N Tov &AAO TPOTO, omOTE 10WC LIIAPYOLY, KATE KATIO10
TPOIIO, CLPPYIKEC EVKAIPieC eKel.

AGBaoa KGTL IOV Po1&lel Alyo PE KATAOTATIKO £YYPAPO
yla 10 WG B To opyovwrape, aAAX WG MPELVPATIKY
MPOKTIKY —u&AAov Bev elpol To owotd Kopitol ylx
ovutr ™ 6ovAelrd, £tol; IToAd Kooplkd vIofabpo. Mov
BopiCet, emiong, Tov TPOMO e TOV omoio n club kot 1
house povolkn elvor ekkKAnoia yia mOAA0DC KOULTP
avBpwnovg, 16laitepa yla KOLAP QULAETIKOIIOUNPIEDOLG
avBpwnovg, blaitepa yla padpovg Kovrp avBpwIioug
oti¢ Hvwpéveg TIloAvteieg. ‘Etol, vmdpyovv 17om
MPUKTIKEG Kl elpxote NOM mapoboeg oe avTéc.

AANAG, val, ammAd OEAw va BEow aLTO TO EPWTNUX GTO

56. t4t: trans for trans = Tpavg yrx tpavg.

133



134

Tpamél: B NTtov éva Tpoavoep H1eBVEC Gyt podvo
MOMTIKO, Oyl pévo aAAnAoBondeia, 6yt pévo pla oelpd
o110 aloONTIKEG TIPAKTIKEG, OYl LOVO OEEOVAAIKEC —OG
To mapadeytodpe, av mAdpe ya tdt, avth elvo pla
o1l T ATaKTEG HlaoTdoelg Tov— aAAG lowg va £yel
Kol Pl OpnokevTikr 6idotoaon, Hev E€pw.

AMAG, TeEMKG —kol lowg elvot éva Bépa mdvw oTo
omoio pmopodpe va H0LAEYOL]IE, TO OIOL0 PIIOPODE VX
mpowbHNooLIIE PECW TNG ONUEPIVTIC PAC OLVAVTNONG—
elvo n mopaywyn yrwong.

[Twg pmopodpe va enektabodpe mpog Ta £Ew, v
QIIOKEDTPWOOVE TNV AYYAIKN YAWOOQ WG YyvwoT TNG
petddoong Kol TNy epPEAELX TNC, Yl v TIPOCTIAOT|ICOVE
v kKataddBoupe moleg OBa  elval ol OLVONKEG
duvvatotnrag prag 61e6vovG; A0TL, dnWC emOTPAVE 1
Elle, o1 dvvdpelc mov otpépovtal evavTiov pag elvat
noén 6iebveic, mphypa mov mpokadel mepiepyn EKOANEN,
6ebopévov OTL ovyrd clvol EOOIOTIKA £OVIKIOTIKG
KWWNPOTE, 0AAE KATAPEPAD DA AELTOLPYNTOLY H1EBVWG
He Tpoémovg mov enelg KATWC HLOKOAELONKOTE VA TO
KADOVJIE.

Ko yt’ ovté motedw 611 1) TomobETNon 0to KEVTPO TW
NTNPATWY NG GLUANG KOl TNG GIIOIKLOKPATING WC TWD
bopv mov mapdyovy to POA0 ot TOOK MOAAK pépn —
mdvta evtonwoldfopat 6tar 618G0KW TO KEPAAXLO
ToL pOBov otn vte MmoBovdp,’” 4t n vte MmnoBovdp
Bplokel plax OlKOLPEVIKOTNTA TOL POAOL OTO PO6O,
0AAG ywplc va ava@épel OTL MPOKELTAL Yl PETA TN
AIIOLKI0KPATiO: 00TE KOV IMEPPAEl amd TO PLAAS TNG,
€101, Towg mpokOITEL KPYOTEPA OTO TMOALTIKO £PYO0 TNG
vte Mnofovdp, adrd 6ev vidpyel ot 6ekaetia Tov ‘40

57. Simone de Beauvoir, Part Three: Myrths, The Second Sex.
Constance Borde & Sheila Malovany-Chevallier, ptg. New
York, Vintage, 2011, 159-261.
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g€ aquTo TO Kelpevo.

Ométe, vopilw 0T, KATIWG, O OAOKANPWOW £60) —KOL
T KAvw aLTA To TPAYPATA PE Pl KATIolx £1pwpelia,
P&AAov— aAAd& yroti va pnp BE0OLE TN PEULOVVIOTIKN
61e6vn —N Tpavoebvn elvar {owg n KaAOTePN AEEN

yU auTé— WG Pla LIOKATACTATN Ovopooia yix éva
IPOT(EKT. ZOC ELYAPLOTW.
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Evyaplotieg

BOa Béhane va gvyaplotThoovpe Tig/ta Marquis Bey, Jules
Joanne Gleeson, Elle O’Rourke, Trish Salah kat McKenzie
Wark yia tnpv €umnwevon mov pag IpooE@epal T AdYLa TOLG
OAa autd Tt ypovia. H kabepia Kot 1o KaBEva amrd e0Gg NTa
K0O0OPLOTIKN OTNY akapOv1oTn HeETOBATIKT pog mopeia. Zag
EVYAPLOTOOPE Yl TOV €vOOLOIAOIO CAC VA CLPPETAOYETE
oTn ov(NTNOT KAl TIC LIIEPOYEC TLVELTPOPEC TOGC.

Evyapiotodpe ) Ala Zpapdyda ®ovKn, yia Tov guvTOVIouo
™m¢ Sabiktvokng ekbnAwong pali pe epdg, kol tov ITdvo
Iwoavvibn amd 1o Ofatpo K&tw, yia Ty mpoo@opd YWPoL ylu
™ @ldoevia g ekbnAwong oto HpdkAegio. Evyapiotodue
TNV €MOTNUOVIKN pag oOpPovio, tnv ABnvd Abavaciov,
™ ovpepyod pag, N omoix Kpatd avolyth Ty elcobo amd to
mow mapdbvpo, Oyt pévo yla endg, aAAd yia pio oAOKANPN
KOWwOoTTNTaH avbpwinwy, mov K&vel Tn O600KOoAN, odpatn
6ovAeld Tov aywva amd péoa KaONUEPIVE, HOYOWYTAC yla DX
Snuiovpynoset éva mpaypaTikd Snudolo IAVEIOTALO.

MdaBape amnd vwpic amd tovg Acvrog ITaTEPEG VA XPALPODUE
TAEPWTNRATIKG (VX OTOAPXTHTOVHE VA KAVOVIE EPWTNTELS), DX
a@alpoLlE T OXLPACTIKA (VX OTAPATACOVE DA WP AOLYIE,
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Evyaplotodpe Ti¢ ouvTpd@looeg Kol Ta CODTPOQX NAC OF
ovto to Taibl: Aila, Carmen, Deanna, Nina, Lia, Marleno,
Valentina, Camille, 6Aeg Tic @ideg, pidovg kol @iAa, Kol TNV
KowoTNTa Tov PepvioTikod Avtovopov Kévtpouv épegvvac!
IMwg 6o pmopodoape va To Kavovue ywpig eodg; Asp!
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KwotémovAov/Zackie Oh!, ™ ARuUNTPag/AnunTpen Kol TNng
Avvag/Ivanka Hérnandez. Elvat, emiong, yiax 6Aeg Ti¢ @iAeg
KOl OOPPOYQ oL pog Kp&tnoav otn (wh ToLg OKOTEWODG
panreg petd T HoAlowovia TOL ZOK, KOl TWPK, HOEVDTE
xpévia petd. Elvor yia ™) ovAloyikn pag empPiwon Kol
prloonmaoTikN pog yopd. Elvat yia 6Aa, ta @i, T1¢ @piAeg Kot
TOoLG PIAoVG, TTOL emMPONCAY TAX OVOPATA TOLG KA1 EMVOODV
PEOLC TPOIIOLC KATOIKNONG TOL KOOHPOL. XAC ELYXPLOTOVE,
elote avektipnme a&lag yra gepac!
—AC & MT
AOfva, Zemtéppprog 2023
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